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preface

ONE oF THE MosT INFLUENTIAL accomplishments of Second Wave
feminism was its emphasis on “our bodies” as intimately but also political-
ly “ourselves” in ways that would revolutionize family planning and
healthcare for women. On the other hand, individual autonomy, femi-
nism repeatedly reminded us, was always achieved or constrained in spe-
cific social contexts. This issue of Feminist Studies features essays revisiting
these central themes of earlier feminisms in differing global and historical
contexts. One cluster of articles returns to history to find the historical
agency of women in constraining encounters: colonial Swedish accounts
of seventeenth- and eighteenth-century Native women, the legends of
Sacagawea, and the delicate drawings of Estelle Ishigo, documenting her
imprisonment with her Japanese American husband in the U.S. concen-
tration camps during World War Il. Another cluster of articles focuses on
the body and healthcare systems as sites of political contention: through
family planning and sterilization abuse, through the incongruity between
the language of choice and the experience of involuntary pregnancy loss,
through the habitual treatment of women patients in upscale New York
hospitals, and even through the deployment of maternity metaphors in
late-nineteenth-century British fiction by women.

In the first cluster are two essays on Native women as they are repre-
sented through dominant discourses. Swedish historian Gunldg Fur
makes a significant intervention into the feminist discourse on ethno-
graphic “margins” in her essay, “Reading Margins: Colonial Encounters in
Sapmi and Lenapehoking in the Seventeenth and Eighteenth Centuries.”
Despite the very brief mentions of Native women in accounts of New
Sweden in the Delaware valley of the United States and of Sapmi, or
Lappland, in northern Scandinavia, Fur finds compelling evidence for the
centrality of these women'’s stories to our understanding of colonial
encounters. Methodologically, she uses the concept of margins as “a tool
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to discovering women,” “a concept designating the process of marginal-
ization,” and “a strategy” for explicating “cultural in-between positions.”
The essay is also fascinating for the glimpses she provides of astonishing
Native women, from Carl Lapp, whose widow insisted she had never
known he had a female body; to Notike, who disputed land ownership
with the governor of the New Sweden colony; to Beata, whose visions
encouraged her fellow Delawares to keep to Native rather than Christian
customs; to French Margaret and her daughter Esther, described as killing
white prisoners in the wars of colonial America.

The rewriting of history is also central to Laura E. Donaldson’s review
essay on books about the young Shoshone mother named Sacagawea, the
face on the U.S. dollar coin and a participant in the Lewis and Clark
exploratory expedition. Taken up and eulogized as the pilot on the expe-
dition by suffrage activist Eva Emery Dye and the Sacagawea Statue
Association, Sacagawea became a figure in school pageants and U.S.
national mythology. Recent books about her, however, demythologize
the Native woman while foregrounding Native rather than purely
Euroamerican perspectives. Thus one version of Sacagawea incorporates
Native traditions and legends to explain her story, while another contrasts
her imagined perceptions with excerpts from the journals of Lewis and
Clark. Those journals reveal that Sacagawea was an abused wife, and
Donaldson argues that it “would be difficult to realize the restorative
capacities of Native American women’s studies without an honest, albeit
painful, assessment of domestic abuse.” Yet Donaldson concludes that the
new texts on Sacagawea do make “a crucial contribution to the develop-
ment of both a healing and historically responsible Native American
women’s studies.”

Both healing and historical responsibility are also essential to this issue’s
art essay by Jane Dusselier, which documents the delicate and evocative
drawings that Estelle Ishigo made of life in the Japanese American concen-
tration camp at Heart Mountain, Wyoming. Her drawings show in subtle
watercolors the overcrowding and dispiriting conditions as well as the
moments of group bonding and diversion in the camps.

Turning to the cluster of essays on the body and healthcare, we begin
with an essay that explores the less direct kinds of bodily imagery and
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rhetoric that nevertheless influence the thinking that informs the politi-
cal arena in which women’s healthcare and reproductive choices are
structured. In “‘Were Not These Words Conceived in Her Mind? Gender/
Sex and Metaphors of Maternity at the Fin de Siécle,” Brenda R. Weber
describes three works of fiction written in the 1890s by lesser-known
British women—Mary Cholmondeley, Rhoda Broughton, and Elizabeth
Robins. The “deterministic logic” and “rigid polarization between female
and male” during this period produced some nuanced responses: the
three women writers “were both confined by the cultural straitjacket and
able to wiggle free of it,” Weber claims. Her focus is particularly on the
framing of the woman writer as a mother to her text, a conflation that
allowed the professional woman to inhabit the realm of the feminine, on
the one hand, while expanding the range of what the feminine might
mean. The authors who created “women writer characters who con-
ceived and birthed textual children” expanded sex/gender categories, but
with ambivalent results.

Feminist rhetoric may occlude some intimate experiences for women in
other areas. Linda Layne appeals to the legacy of the Second Wave women'’s
health movement while drawing attention to one of its lacunae: help for
women whose pregnancies end in loss against their wishes. For a host of
reasons, including the emphasis on choice in the reproductive rights move-
ment and the upbeat tone of manuals for mothers, such women are likely
not to be well informed of the possibility or processes of pregnancy loss,
which currently occurs in one-fifth of recognized pregnancies in the
United States. Layne draws on her personal experiences of seven miscar-
riages to suggest improved prevention and better access to care.

Improving the social context and institutions of healthcare has also
been a consistent feminist theme. However, illness strikes each woman
individually, often with devastating effect. A harrowing hospital visit is
described in Naomi Weisstein’s personal memoir. A pioneering feminist
psychologist and activist, Weisstein found her career dramatically
truncated by the chronic and debilitating disease of Chronic Fatigue
Syndrome. Her moving essay, “The House of Love, or My Dangerous
Hospital Adventure,” reports with wit and restraint the ordeal of her visit
to a very good hospital where, nevertheless, “the first rule is don’t believe



490

the patient.” The patient who attempts to guide her own care may simply
be labeled a “troublemaking old lady” within the elaborate “honeycomb of
job status, gender, race, class, good looks, and experience” that structures
the advanced modern urban hospital. Weisstein expands her personal
experience into utopian musings of what a “house of healing” might be.
Another piece of creative writing in this issue highlights the paradoxes of
advanced healthcare in the United States. Srimati Mukherjee’s short story,
“When It Is Green and Not Blue,” details the emotions of a woman going
to a hospital clinic for a breast cancer check up. She compares her experi-
ences in Philadelphia with those she remembers from Calcutta and devel-
ops a temporary but sustaining community with the other patients await-
ing their diagnoses and with the helpful technicians.

Finally, Christina Ewig’s account of the “hijacking” of global feminism
that led to the “family planning debacle in Peru” in the 1990s shows how
feminist rhetoric can undermine the agency of poor and indigenous
women in making their own healthcare and reproductive decisions.
Apparently inspired by the language of reproductive rights adopted at the
United Nations conferences in Cairo and Beijing, President Alberto
Fujimori reversed prior Peruvian policy, which had closely adhered to the
guidance of the Roman Catholic Church. As Ewig describes, however, the
transformed family planning policies were less responsive to women’s
autonomy than to population control, leading to the coercive steriliza-
tions of poor and indigenous women. Ewig argues that the use of feminist
discourses and the participation of feminists themselves in monitoring the
program hampered Peruvian feminists’ responses once the abusive prac-
tices were revealed, and she cautions feminists against overreliance on the
state in contrast to alliances with poor and indigenous women.

We close the issue with a news report, written by Cynthia L. Cooper,
about the recent referendum on South Dakota’s highly restrictive anti-
choice law. Because small states like South Dakota are especially vulnerable
to nationally organized attacks on reproductive rights, Cooper exhorts us
to strengthen pro-choice forces in every state.

Judith Kegan Gardiner and Millie Thayer,
for the editorial collective



Reading Margins:
Colonial Encounters in
Sdpmi and Lenapehoking
in the Seventeenth and
Eighteenth Centuries

Gunlog Fur

I sEcAN THIS RESEARCH With an answer to a hitherto unasked ques-
tion. Her name was Notike. It took a long time before | figured out what
the question was and how to go about asking it. Notike was a Lenape, or
Delaware, woman who appeared as a one-time anomaly in documents
relating to Swedish and Dutch land confrontations in the Delaware Valley
during the 1650s." She is the only Indian woman mentioned by name in
any of the sources from the small colony of New Sweden, and her pres-
ence first leapt out at me like a huge question mark. | had to dig deep, and
in different directions, to come up with a reasonable explanation for her
presence. Her story is significant not only because of what her actions
meant in a seventeenth-century diplomatic context, but also because of
what it reveals about the ways in which her existence has been treated by
later chroniclers of New Sweden, Dutch, and Lenape history.

This article is an account of the theoretical and methodological tools |
developed in searching for an understanding of Notike and other Native
women, but it is also a claim that these tools prove useful in elucidating
new and different aspects of the intersection between gender and colonial
encounters. When working on gender and colonial encounters, one
immediately comes up against major obstacles. On the one hand, gender is

Feminist Studies 32, N0. 3 (Fall 2006). © 2006 by Feminist Studies, Inc.
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492 Gunlog Fur

noticeably present, in a language filled with gendered and sexualized
images; on the other, the people involved seem almost uniformly assumed
to be male. Colonized women are systematically marginalized in sources
that are written by white men. To find women in colonial records, one has
to look at marginal comments, at scattered references, and then construct
a context for these margins. But what does this marginalization mean for
the history of colonial encounters and gender? Although several decades of
sensitive ethnohistorical research have revealed a wealth of information
concerning women’s lives and experiences, histories of colonial encounters
are still written with a focus solely on male subjects.

| use the concept of margins to pose new questions about colonial expe-
riences of indigenous peoples in the early modern period. | look at mar-
gins as (1) a tool to discovering women; (2) a concept designating the
process of marginalization across boundaries, both in colonial encounters
and in historiography; and (3) a strategy of using cultural in-between posi-
tions. The women | focus on were marginal only from the point of view of
the observers who set down words on paper, observers who were divided
from the people they wrote about by cultural boundaries. It seems harm-
less to argue that each individual is central to their own lives, each person
the sun around whom the universe revolves, but this text argues more
than that: it suggests that each of the women mentioned were, in some
objective fashion, more central to the events of her time than the sources
give them credit for, and certainly more central to our understanding Of these
colonial encounters.

| use a set of unrelated, individual examples to illustrate conceptual and
methodological concerns, but they form part of larger bodies of research
and therefore are neither unconnected nor random. These examples
come from two geographical and cultural areas: Lenapehoking, or
Delaware, country in eastern North America and Sapmi, or Lappland, in
northern Scandinavia. The reason for my comparison of these regions
originates in my dissertation work on Swedish encounters with indige-
nous peoples in the course of the seventeenth century. My research pow-
erfully pointed to the need to analyze Lenape and Saami agency in order
to understand these encounters, leading to a process that challenged pre-
vious interpretations. Nevertheless, a comparative attempt brings its own
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limitations, and further research is undoubtedly needed to substantiate
my claims. However, comparisons enable questions to be asked that will
enhance the understanding of both contexts.

There is nothing new in a discussion of margins and marginality in femi-
nist research nor in studies of cultural encounters. Many studies have
turned to margins or the marginalized to get a fuller look at the whole, or
as a position from which to question the center. In previous studies regard-
ing cultural contact and indigenous societies, | have identified two main
approaches to concepts of margins. The first regards historical or discursive
practices of rendering women insignificant and invisible. Literary scholar
Sigrid Brauner found that “cannibals” and “witches” evolved as gendered
and “objectified figures in the colonial discourse of European ‘civilization’
and these figures provided the crucial contrast needed to construct a
superior, elite, (masculine) European identity.” The second approach
identifies the margin or boundary as a field for formulations of the exotic,
a field of play that both challenges and confirms perceptions of normality
and order. The literature and women'’s studies scholar Anne McClintock
identifies Africa and the Americas as “porno-tropics for the European
imagination—a fantastic magic lantern of the mind onto which Europe
projected its forbidden sexual desires and fears.” Native women are con-
nected with these boundaries in the earliest European writings. “In myriad
ways, women served as mediating and threshold figures by means of
which men oriented themselves in space, as agents of power and agents of
knowledge.™

To understand the place of Native women and of gender in the colonial
process, | will return to both these approaches, but | also argue for a third
practice. | want to demonstrate how we may illuminate and interpret the
marginal and anecdotal occurrences of women in colonial sources. This
practice has far-reaching implications: it changes how we envision and
interpret colonial encounters and colonization as processes. The coloniz-
er’'s gaze bestows subjectivity on some Native males, perceived as influen-
tial in their societies, while marginalizing and making invisible Native
women. But oppressed people are never completely objectified. Their
total eradication in the real world or as subjective agents is a colonial fan-
tasy that is represented in the sources (and sometimes also in reality, but
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then it is accompanied by a politics of violence). In the real encounter
between colonizers and colonized, centers and peripheries meet, and mar-
gins are dislodged and recreated. Historian Martha Hodes notes that con-
cerns about center and periphery influence the telling of stories in ways
that “can serve to exchange margins for center.”

But why are women in general, and Native women in particular, likely
to be associated with margins and transgressions between states? In a now-
classic article, anthropologist Sherry B. Ortner identified “woman” as a
figure cross-culturally located in an intermediary and subordinate posi-
tion. Dominant associations with domestic contexts, with the rearing and
acculturation of children, and with the transformation of raw products
into food, she argued, placed women between culture and nature and
imbued female tasks with transitional powers. This intermediary place led
to symbolic ambiguity: “woman” more easily than “man” could be con-
nected to both danger and pollution. The ambiguity and mediating func-
tion also involved the potential for fluidity—women could move from one
position on this scale to another, crossing boundaries in the process.?

Discussions like Ortner’s have been highly influential in the analysis of
women’s position in societies across the globe and across time. While bas-
ing her argument on cross-cultural observations, Ortner’s starting point
was the perceived universality of women’s subordination to men, and
therefore her focus was on what goes on within a culture/society. To find
women in the past, historians have looked away from political, cultural,
and economic centers of power and focused instead on margins and
boundaries. But what happens to those margins when cultures encounter
one another? Native women are almost always present in the sources,
often as nameless groups (as in “sundry women and children”), some-
times through their absence (such as when a baptismal record only pro-
vides the name of a child’s father), sometimes in surprising situations (the
widow Notike entering a land dispute between Swedish and Dutch
colonists), but rarely as the focus of accounts. Male white colonists often
wrote with a perspective that allotted humanity to males only and added
women and children as appendages. Even glaring contradictions did not
elicit comment. For example, Johannes Torngus, pastor in one of the
northernmost administrative regions in Sweden, called Lappmarks,
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described Saami clothing in the following manner: “all Lapps use the same
kind of clothing. . . . [T]heir women they adorn somewhat better.” He
assumed that Saamis are men who have women. A few lines further on in
his description, he commented that “all Skin-and other clothes the
Women sew and not the men.” It would thus have been more correct to
turn the statement around: Saami women dressed their men.

In order to see Native women in the available sources, we need to sharp-
en our conceptual and methodological tools regarding margins and mar-
ginalization. | take margins to refer analytically to four different positions
and processes. First of all | see it as a line defining the outer edge of a circle
or a society. Second, when two collectives encounter one another, a mar-
ginal space emerges that develops its own needs, requirements, and hierar-
chies and that may in time grow into a new center. Third, the more or less
CONSCIous process Of drawing up margins involves a struggle to define where
the outer edge of a culture is and who belongs there and not in the center.
Finally, this struggle over where boundaries are to be drawn allows histor-
ical agents to consciously employ a strateqy using overlapping claims
regarding marginality and centrality. From these abstract categories |
derive a methodological toolkit: Can I find in the historical sources
descriptions of marginal spaces as spaces that are unclear, uncategorized,
and uncontrolled? Where are the lines drawn? Who is pushed out of the
source, located in the margins, or ignored? Who is trying to break in, even
although she (they) is (are) not wanted or expected?

In the following I illustrate how | use these concepts.

MARGINS OF GENDER

Human beings everywhere categorize as a means to create order out of
their perceptions and environments. Where the lines are drawn thickly,
crossing them becomes especially provocative. In northeast America as
well as in northern Scandinavia, Euroamericans encountered categories of
gender and perceptions of gender variance and sexuality that challenged
deeply held ideas of religion, law, and morality. A particularly salient
example is found in the year 1694 when a person known as Carl Lapp died
in the Swedish parish of Hed. As neighboring women prepared him for
burial, they discovered that he had a female body. They informed the
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local pastor, who brought the affair to the attention of the cathedral
chapter and eventually to the provincial governor and the High Court for
a decision on what to do with the burial.* The court records report that
“the Lapp,” as he was called, had been married twice, had a son with his
first wife, and that his second wife was still alive. She affirmed that she had
never suspected, during thirteen-some years of marriage, that her hus-
band was not male. The executioner was ordered to bury the body in the
forest. No clear reasons were presented for this punishment. Instead we
have to piece together charges presented in the local court and construct
the cultural context of late-seventeenth-century orthodox Sweden to
understand the refusal to let Carl Lapp rest in consecrated soil.

The law mentioned a few categories of individuals who were deemed un-
fit for Christian burials—suicides, murdered infants, exiles, and sodomites
(those convicted of bestiality).’ Carl Lapp was none of these, but two
things may have caused the condemnation: suspicion of homosexual acts
and mutation of sex and thus God’s order for the world. The paragraph
used to sentence sodomites had previously been used to punish homosex-
ual acts.” The court was concerned with uncovering the nature of the
relationships that Carl Lapp had with his two wives. When called to testify
in the local court, the second wife adamantly refuted that any sexual con-
tact had occurred between them, arguing that he was already an old man
when they married and that she was in her forties and barren; thus there
had been no occasion for physical intercourse. But the first marriage was a
different story. Not only had there been a child, but the records explicitly
condemned the immorality of Carl Lapp’s “participation in the sin of for-
nication that the former wife had carried on and kept it silent and hidden
it, allowed the child to be baptized and recognized it as his own, and after
his former wife’s death, continued in his evil intent and grave sin with
continued contempt for God’s holy order.” As for the second accusation,
that of having mutated her sex, other, earlier, cases indicate how severe a
transgression this was. In the sentence passed on Lisabetha Olsdotter, who
in the 1670s had left her husband and children, dressed in men’s clothes,
taken work as a farm hand and soldier, and finally married the maid
Kjerstin Ersdotter, the court wrote that “as she has thus deliberately
mutated sexum, frustrated God and his order . . . she cannot be delivered
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from the death penalty.”™ The willful challenge of sexual borders was
considered a sin against God and his creation as well as against civil order
and thus punishable by death. Carl Lapp had presented herself as a man,
in contradiction of the female sex given to her in the Almighty’s creation.
She had performed only male tasks and dressed in men’s clothes, and like
Lisabetha Olsdotter, she had abused the holy institution of marriage by
taking another woman as wife.

All this may have influenced the High Court in its decision. However, it
is also possible that the verdict concerned not just worldly laws but also
perceptions of liminality, or border crossing, such as those invoked in the
treatment of suicides. According to anthropologist Arnold Van Gennep,
rites concerning death and burials the world over aim to carry the dead
person through three stages. The stage of separation prepares for death,
while the transitional stage involves the immediate mourning and removal
of the dead body. The integrative stage, finally, means that the dead is unit-
ed in a new congregation after life. In Sweden, the burial of a suicide can be
viewed as the exact opposite of a normal funeral in that the executioner,
not the pastor, took care of the body and the body was placed outside the
village as far from consecrated earth as possible, perhaps because suicides
were perceived as existing in between the worlds of the living and the dead.
They never exited the stage of transitional liminality and therefore were
thought of as particularly frightening and threatening.”

It is possible that a person with as unclear a gender as Carl Lapp was seen
as equally liminal. In many ways she had crossed borders. The name
“Lapp” indicates that she was a person of Saami origin.” She had come
wandering into Hed parish after the death of her first wife and son, and
her perambulatory history suggests that her change of gender may have
occurred when she crossed the ethnic line to live among Swedes. It may
be that poverty and hunger drove her from the northern forests, like so
many others who sought subsistence by begging in coastal towns, and she
found that it was impossible to make a living as a woman. The Saami ori-
gin would have explained the lack of a beard that villagers mentioned and
thus made her gender change sustainable into old age. Nevertheless, the
lack of such a significant marker of maleness would also have singled Carl
Lapp out as a marginal person.” Did perceptions of Saami disorderliness
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and lack of respect for boundaries between God and evil powers as well as
lack of civility and proper distinctions between both sexes and social ranks
play a part in the decision to bury Carl Lapp in the forest, an act that clear-
ly separated her from civil society? That her body was condemned to be
buried in the forest becomes one final irony: Swedish pastors had fought
hard against Saami practices of burying their dead in the forest rather than
in church burial grounds, and at the end of the seventeenth century the
battle was far from over. According to Saami perceptions, the dead moved
to another world that is horizontally divided from the world of the living.
Belief in direct interaction between the worlds was deeply integrated in
Saami religious views and practices. Death was a demarcation line, but not
one that absolutely divided. Crossing it was possible through the travels of
the shaman.” Maybe Carl Lapp, a woman with a male gender and crosser
of borders, eventually ended up where he belonged.

ESTABLISHING MARGINS

In Carl Lapp’s world, the lines of inclusion and exclusion were drawn
uncompromisingly around her body and her behavior. But hers was not
only an individual experience. Through similar processes of separation
and distancing, European colonial powers staged themselves at the center
of the world, and all the rest became marginal to this hub. Nevertheless,
Carl Lapp’s life story also indicates that conscious cultural deliberations
surrounded the choices as to where a person might place her/himself in
relation to such lines. Encounters always involved such arenas for redefin-
ition. The outcome was not predetermined, and each such process must
be evaluated in its own context.

How did these processes work, and what were the consequences for
Native communities? Saami people lived in dispersed villages throughout
the Scandinavian Peninsula and extending into the present states of
Norway, Sweden, Finland, and Russia. By the middle of the seventeenth
century, Saamis and Swedes had long been in contact through important
trade networks, and Saamis had long paid taxes to the Swedish Crown.
Once a year, Saami and Swedish traders gathered at markets in this vast
forested and mountainous land. By royal decree these marketplaces also
became sites for chapels and local courts. Pastors and bailiffs demanded
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that the Saamis participate in church services, catechism lessons, and
court sessions at these times of gathering. Mission work, education, and
legal intervention became important tools in the Swedish endeavor to
integrate the Saami population into the kingdom. Court records testify to
Swedish interest in regulating pre- and extramarital sex—chastising sex
before marriage was an edict emanating from the Swedish Crown and
Church, not a custom of Saami society. Through a case that came before
the court in one of the southernmost areas of Saami-Swedish interaction,
we will look at how the lines were drawn.

Gunnila Jonsdotter, or “Lapp-Gunnil,” came from the plateau region of
Flatruet in the Helags mountains in the Swedish province of Harjedalen
and was known locally as a woman who knew the art of healing. Her age
was unknown, but in 1660 she had just had her third child, born out of
wedlock, and wished to marry its father. According to Swedish law, how-
ever, she had committed fornication and had to stand chastised in church.
She applied to the vicar for permission to be married as soon as she had
endured her punishment. The vicar, Adam Wellamsson, denied her
request because she had not paid her fine to the secular court, but the
records suggest that his refusal was more than a legal objection and that
he thought that she did not deserve mercy because of her manner.
Gunnila Jonsdotter left the encounter upset and angry. What followed
became a matter of dispute. According to the court document she broke
out in “threats and angry words, so that the vicar was glad to get away
from her.” On the way home, the fleeing vicar was troubled by a sudden
pain that eventually forced him to take to his bed. This ache stayed with
him until his death two years later. According to the vicar and his two
sons, the suffering was caused by a “witch-shot” resulting from the Saami
woman’s supernatural powers. Three years after the father’s death, one
son brought the case to court and charged Gunnila Jonsdotter with hav-
ing destroyed his father by means of witchcraft. Witnesses appeared who
vouched that when she heard that the vicar was confined to bed, Gunnila
Jonsdotter had said: “You may well lay there, Priest, while | live well since
| did not take your bread and the Lord’s communion.” She denied having
challenged the sacrament of communion, and she also vehemently
denied any capacity to destroy. One witness, however, gave the damning
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account of her curing another man from a similar pain, for which she had
received payment. Gunnila Jonsdotter could not deny this, but when
asked if she had destroyed Wellamsson, she emphatically stated: “No, |
have never done such a thing, and | am not capable of it.” Her denial did
not suffice and she only had one alternative left, which was to find six
respectable persons who could swear to her innocence. Her suggestions,
however, were not accepted by the court as they were all her Saami rela-
tives. She was condemned to death as a witch, which meant that she
would be taken to the execution area where, if she confessed she would
die, but if she continued to deny the charges, she would be punished by
flogging and then deported from the mountain where she lived. The end
of the story is unclear. The twentieth-century chronicler, Olof Jansson,
suggested laconically that “for her own sake we may hope that she persist-
ed in denial.™ | cannot but wonder, however, whether she would have
seen deportation as a lesser evil than death, because where would a Saami
woman go if she was thrown out of her household and the cultural and
linguistic context in which she had lived all her life?

What else do the records tell us about this woman and her fate? Saami
witnesses supported her insistence that she had the powers to heal but not
to destroy, and the differentiation is common both in Swedish and Saami
material concerning shamanism and supernatural powers.® Gunnila Jons-
dotter described how she had cured a man by putting glowing ashes on
the aching spot, burned a hole “and thus removed the evil.” Her distinc-
tion was clear: she could heal but not hurt with her powers. But for the
vicar’s son, the logic was the reverse: knowledge of one art was proof that
she could perform the other. Gunnila Jonsdotter could not deny her abili-
ty to heal, nor could she prove her inability to injure, and we hear her
sigh through the ages as she answered the court how she intended to clear
herself from the accusations: “Yes, [only] God knows.” Studies of other
witchcraft cases in early modern Sweden have suggested that the victims
were individuals who lived in conflict with their local communities.”
Gunnila Jonsdotter was clearly in conflict with the Swedish people of the
parish, but in her own Saami community she appears to have been a
respected member. Her brother was a local bailiff, and he, two of his chil-
dren, his wife, and her sister’s son were all willing to swear to her inno-
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cence. None of the witnesses against her were Saamis. To the Swedish offi-
cials and parishioners, she was a menace threatening the borderland
between civilization and barbarism. The record shows that it was not the
accusation of witchcraft alone that caused the condemnation, but a com-
bination of all her unacceptable behaviors. It reads:

while she is a notorious person who has three times committed fornica-
tion. 2. daily carries on an ungodly life, goes around to the farms and
drinks herself intoxicated on hard liquor, and is in her inebriation so rude,
that no one can get rid of her . . . so that the whole countryside is afraid of
her and wish to be rid of her from the mountain and the parish.

It is not until the end of the list of crimes that the use of magic appears.”
In Gunnila Jonsdotter’s conflict with Swedish neighbors and authorities,
we may read one form of (not so) “symbolic exclusion” in which repre-
sentatives of the “High” or central culture enter into ambivalent relations
with the social “Others,” in which these latter are construed as marginal.
While she is charged with “objective” offenses according to the law,
Gunnila Jonsdotter is condemned by perceptions of Saamis that consti-
tute them as imaginary “Others” to the Swedish nation-state.

Gunnila Jonsdotter tried to balance different demands in her attempt to
legalize her relationship to her child’s father according to Swedish law.
She accepted the punishment meted out by the Swedish church, but
when the church refused to have her marriage consecrated, she chal-
lenged colonial authority. Because she was apparently unwilling to
behave meekly and with proper subordination and respect, the clerical
and judicial officers showed her no mercy. She was pushed to the side, out
of bounds of the local community and civil society, and ended up margin-
alized despite, or perhaps because of, her special powers. Not only did the
Saami community at Flatruet lose a member with much-needed skills,
but a message was conveyed through her punishment that disorderly and
disrespectful living would not be accepted and that Swedish authorities
would employ the necessary force to ensure compliance. Findings from
interactions between Saamis and the Swedish legal system in other parts
of Lappland suggest that Saami customs often formed the basis for the
courts’ conclusions and that Saamis served both as members of the local
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courts and as witnesses.” In Gunnila Jonsdotter’s case, however, the
Swedish authorities drew the line—and ensured that it was non-negotiable.

THE PLacE “IN-BETWEEN” AS A SOURCE OF POWER
Both the cases of Carl Lapp and Gunnila Jonsdotter illustrate hardening
lines and inequalities of interpretation. The Saamis inhabited land close to
the center of Swedish state power, and interaction had been going on for
centuries. In eastern North America, however, the balance of power and
numbers were rather different, and intersecting claims crisscrossed the
mental and physical landscape. Both Native and European communities
experienced alterations in organization and hierarchies. By the mid-eigh-
teenth century, Lenapes, or Delawares as they were now known, had
been forced to move westward into Pennsylvania and Ohio. One woman,
whose origins placed her at the intersection of cultures and who can be
seen to have used this position, was a person known as French Margaret.
The sparse and fragmented records from her life do not allow for an
extensive biography. But precisely because information about her is so
elusive, her appearances suggest a connection with margins and contact
zones. The year of her birth is unknown but is likely to have been in the
early 1700s. She belonged to a noted frontier family, the Montours, of
mixed-ethnic origins whose members frequently served as interpreters,
traders, and informants in the forests of New York and Pennsylvania. Not
only were the Montours of both Indian and white origins, the various
members’ tribal affiliations demonstrate the mixture of the frontier
regions. An aunt, Madame Montour, who was the daughter of a French/
Algonkian father and a Sokoki (Western Abenaki) mother, achieved fame
as an interpreter and go-between in both the colonies of New York and
Pennsylvania. Her cousin, Andrew Montour, was primarily identified
with various Iroquois peoples and through marriage ties to the Delawares
and Oneidas, while French Margaret, whatever her ethnic origin, seems
to have allied herself with Delawares with whom she maintained close
connections. Her daughters, Catherine and Esther, both had towns
named after them, the first identified as a Seneca town and the latter a
Delaware town.”

After French Margaret’s marriage in the early 1730s to Peter Quebec, a
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Mohawk Indian, the couple moved to Ohio country but returned and
settled along Lycoming Creek in Pennsylvania in a village eventually
called “French Margaret’s Town.” Here French Margaret received visits
from Pennsylvania representatives and Moravian missionaries. She told
one Moravian that she had prohibited the use of alcohol in her town. Ap-
parently she was a respected leader. In August of 1754, French Margaret
rode into the Moravian mission town of Gnadenh(tten, accompanied by
her hushand who was ill, two grandchildren, one trader with a wife and
small child, an Irish man, and twelve horses laden with goods. Augustus,
the Delaware leader of the town, received Margaret and her company. He
offered them bread and butter—a special treat—and arranged for them to
stay in his sister Cornelia’s house. Clearly, French Margaret was a revered
guest and the head of the company. This and another visit to a Moravian
town passed in friendly conversation.”

Only a few years later the situation between Natives and whites had
changed. In 1760, Christian Frederick Post and John Hays traveled into
Indian country as emissaries of the Pennsylvania government seeking to
retrieve white prisoners. In June they stayed overnight in French Mar-
garet’s Town, where white people were not entirely welcome. A few days
earlier, Margaret’s son had been appointed as guide and acted with much
hostility toward the two messengers. Margaret complained that the
Pennsylvania officials spread ugly rumors about her. She claimed to be
willing to take the four prisoners she had brought to Shamokin and trade
on their exchange, but the storekeeper there had said he would give her
nothing for them. She heard that the Pennsylvania provincial secretary,
Richard Peters, would have her or any of her family arrested if they could
be apprehended, but Hays promised her protection, and subsequent
council minutes speak of promises of free passage. In September, a wam-
pum message arrived from Margaret’s daughter, Catherine, in which she
apologized for not yet having brought the prisoners, blaming the delay on
sickness, and promised to bring them later in the fall, except for one
woman whom her sister had taken to Allegheny without Catherine being
able to prevent that.”

It is likely that the changes Margaret perceived in her relations with the
Pennsylvania administration resulted from the enmity and bloodshed of
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the Seven Years’ War. The colony’s relatively peaceful relations with the
Delawares and other Native peoples had shattered, and all-out war and
backwoods skirmishes made all sides skittish and distrustful. Stark lines
were drawn between enemy and friend. Christian Indians were enjoined
to prove their neutrality through easily recognizable clothing and a lack
of facial paint and hair ornaments. In this world of increasing contrasts,
the margins of encounter may have shrunk.

The carnivalesque qualities of this marginal zone in the midst of the
violent and volatile situation in the Wyoming Valley during the late 1770s
are illustrated in a story in which Margaret’s daughter Esther was a central
actor. Esther had recently lost a beloved son who had been shot by a white
frontiersman. This enraged her, according to the account, and at
Wyoming some fourteen white prisoners were arranged in a ring, and the
furious “queen” killed one after the other with her tomahawk. The fol-
lowing day she was heard saying, “she was never so tired in her life as she
was yesterday, killing so many darned Yankees.” Upon entering one of the
British forts, she said to the commander, Colonel Denison, “with all the
impudence of an infernal being”: “Well, Col. Den-i-sen, you make me
promise to bring more Indians, here, see (waving her hand) | bring all
these.” Another frontiersman, Colonel John Butler, called out to her
“that women should be seen, not heard.” Apparently she listened to his
injunction, because later on “she was seen riding astride a stolen horse on
a stolen side saddle, placed hind end forward, with seven bonnets one
upon the other upon her head, with all the clothing she could contrive to
get on, and over all a scarlet riding cloak, carrying in her hand a string of
scalps.”® The biographer doubts the veracity of the story, and it does
indeed seem exaggerated, yet its elements indicate a marginal space in
which women did go to war to avenge deaths and did taunt, subvert, and
challenge male hierarchies and patriarchal assumptions. As in so many
other accounts, the fear of losing civilization is intricately bound up with
the fear of losing gender distinctions: the British colonel appears to have
been incensed by the fact that Esther was a woman who proudly brought
warriors to the aid of the English, not by her cruel acts of murder. And
she answered him in kind, mocking his perceptions of proper behavior
and demonstrating that in her country his rules did not apply.



Gunlog Fur 505

UsING THE NEW MARGINS

Gunnila Jonsdotter and French Margaret and her daughters not only
were actively involved in redrawing lines of demarcation and mounting
challenges to colonial hierarchies, but they also actively—with different
results—sought to utilize the space created in the margins of encounters. |
now want to look at the strategies developed in these novel contexts.
Gunnila Jonsdotter’s experience was clearly one of personal defeat; for a
majority of Native people, encounters with colonial powers diminished
opportunities to influence their own lives and that of their communities.
Although women among both Saamis and Delawares occupied positions
of influence, this was rarely recognized by the colonial authorities, who
marginalized Native women. However, as colonial officers directed their
attention to male religious expressions and cultural practices, women'’s
practices went relatively unnoticed and could thus survive during years of
severe oppression and outside pressures.”

From the vantage point of the margin, one may see different things
than what is obvious from the center. In the year 1715, Georg Wallin, the-
ology lecturer at the Harndsand consistory, traveled to Asele Lappmark to
visit the Saamis and inform his bishop of the state of Christianity among
them. Filled with curiosity, he sought deeper knowledge of Saami cus-
toms and language. After a service in the Lappmark church, Wallin “came
into the opportunity to ask a Lapp, Nils Clemmetzon . .. how the old peo-
ple had done with their drums.” Wallin knew that the Saamis did not
wish to reveal information regarding their religious practices to Swedish
authorities—with good reason, as it led to the destruction of sacred objects
and sometimes to death sentences—and he therefore approached the sub-
ject in a roundabout manner. Nils Clemmetzon, who was said to be gen-
erally friendly to the pastors, was on the brink of revealing his practices
“when his wise little wife from Norway interrupted his speech, and con-
founded his concepts.”” From the outskirts of the conversation, the wife
became aware of the danger before her husband did. From this point of
view, women’s marginalization became an advantage and perhaps a neces-
sary condition for cultural survival. History of religion scholar Hakan
Rydving suggests that “[a]s long as the missionaries concentrated on the
religion of the men in the belief that that was the religion of all the Saami,
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it must have been easier for the women to pass on their religious knowl-
edge.” Although the missionaries eventually realized that true conver-
sion was not possible without the inclusion of both indigenous women
and men, contacts between Native people and missionaries continued to
differ depending on gender.

REevisioNs: THE DELAWARE PROPHETESS

In contact zones, boundaries overlap both in space and in people’s minds,
the latter resulting in the mixing of ideas, feelings, hopes, and expectations
described in postcolonial literature as both a process and a state of
hybridization.” One form often discussed in the literature is religious syn-
cretism, or mixing of elements, in Native religious revivals.” | have argued
elsewhere that it is in connection with religious and spiritual responsibili-
ties that women can be seen most actively in cultural encounters and in
colonial records, as a consequence of women'’s responsibilities for the
preservation of life and healing. If women were absent in the forests and in
the councils, they were decidedly present and necessary in both indige-
nous and Christian meetings and ceremonies.* Women also emerged as
visionaries and Native preachers, calling for a rejection of European prac-
tices and beliefs.

Susan Sleeper-Smith uses Richard White’s concept of the middle
ground surrounding the Great Lakes as an arena where encounters in-
volved mutual inventions of cultural practices. She argues that this
approach to the interactions between Indians and Europeans “should be
expanded to emphasize the prominent role that native women played as
cultural mediators.” She then demonstrates the pivotal influence of
Native female converts married to fur traders in “brokering social
change.” This influence is also evident through the archival fragments
concerning one of the most powerful and influential Native revivalists of
the late-eighteenth and early-nineteenth centuries. She was a Munsee
Delaware woman baptized by Moravian missionaries as Beata. Although
brought up in a Christian mission, she later rejected both that religion
and her life in the mission town. In 1805 and 1806, Moravian missionaries
reported that she recited visions to her fellow Delawares that contained a
message to renew ancient Indian traditions, in particular, the annual
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Gamwing (or Big House) ceremony. This yearly celebration invoked the
reciprocity between women’s and men’s responsibilities in Delaware soci-
ety, but Beata increased the role of women by allowing women to recite
visions at the beginning as well as at the end boundaries of the ceremony.®

Beata, born in 1769 in Friedenshitten, Pennsylvania, and baptized as an
infant, survived a serious illness before the age of one.* She was about thir-
ty-five years old when she received her first vision, which was described as
a meeting with the spirit people who told her how Indians must live in
order to survive. The German missionary John Peter Kluge is our only
source for her visions and teaching, which soon spread to many Delaware
towns and strengthened the Gamwing. Kluge relates that Beata had a
vision one evening as she stood alone outside her house. Two men she did
not recognize appeared before her and said to her: “Stand still, we have
something to say to you. . . . We have come to the Indians to say that God
is not pleased with you, because you do strange things with Wampum and
all sorts of dancing during your sacrifice, and use a special spoon to stir
and ladle out the sacrificial food.” They showed her seven such spoons
made of wood and continued:

You Indians must continue to live as before and have the right kind of love
for each other. If you do not do all this right, a storm-wind will come and
tear up all the trees in the forest, and all Indians will die. And as a sign of
the truth of our words, a child will be born that will speak immediately
and say everything about how you should live.

Then the two spirits began to argue with each other, one of them main-
taining that a child should tell them everything, the other saying that
the Indians would not believe a child, but it would be better if someone
from the old days rose from the dead. After some discussion they agreed
that a deceased leader named Schapongue would come back to life with
instructions. In another version of the vision, or perhaps a second vision,
“God [him]self, and an Angel” asked her if she was pure, and when she
responded that she was, the spirit placed a small white thing in her hands
and told her to swallow it. After some trouble, she was able to do so and
the spirit told her that now the good spirit lived in her and therefore she
should speak God’s words aloud.®

The missionary called Beata a liar and her vision a ridiculous fable he
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attributed to women’s gossip. But Indians thought differently. In Septem-
ber of 1805, some Wyandots sent a message to the Delaware chief Pach-
gantschihilas to ask Beata to come help them find out why a poison had
killed “all good men and children.” They had heard that she knew every-
thing and that if they all gathered, she would tell who was evil and they
could Kill that person. The chief, however, replied that the Delawares
could not spare her, as they were preparing for their sacrifice and needed
her there to direct their worship. What was it, then, that she taught the
Indians? One person reported that she banned everything that was bad,
such as drinking, whoring, stealing, and killing. He also said that she had
told him all about himself and what his thoughts were when he visited
her. He meant that she knew everything that the Indians thought and
did, even if she had not seen it.*®

Beata’s visions and teachings significantly influenced the reformation of
Delaware religious practices. In a cultural context in which visions were of
paramount importance for defining spiritual authority, her accounts of the
visits of spirit helpers added weight to her words. Her vision included ele-
ments that resonated with her Christian education. Meeting God had not
been part of Lenape religion before the encounter with Christian mission-
aries. For the Lenape/Delawares, the creator of all things was considered
withdrawn from the world. But God’s active participation in the visions of
Native preachers, as well as in the concerns of ordinary Delawares, signals
that they were grappling with this Christian concept.” The promise of a
child to come and reveal the truth also has a Christian ring to it, but was
reversed when the two spirits agreed that people were more likely to listen
to a returning elder. Beata latched on to a tradition of women whose
visions and decisions influenced Indian communities. She had many fore-
runners among women whose contributions to Native revivals have rarely
been noted. She also had links to the political leadership of the Delawares as
she was closely connected to the war leader Pachgantschihilas. Finally, her
baptism and upbringing among Moravian Christians had given her an
experience and perhaps understanding of the white peoples’ source of spirit
power. She was thus uniquely gifted by experiences and background to
take up a role at the crossroads of cultures in which she could suggest a
direction for an uncertain and shattered Indian population.®
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MARGINS AS SPACES OF ENCOUNTERS

It is time to return to Notike, the woman with whom this article began.
She appeared momentarily in records from 1651 pertaining to a conflict
between Dutch and Swedish colonists concerning land along the west
bank of the Delaware River. The conflict centered on control of trade
connections with Susquehannock Indians. Both European sides claimed
that they had acquired the land from Lenape chiefs. The Dutch produced
a document of a donation from a number of headmen; but the Swedes,
who argued that they had bought the land earlier from a now deceased
sachem, countered with an affidavit signed by the dead man’s wife
(Notike), son, and a blood relative. In it the signers claimed that the man
who had donated land to the Dutch had no right to do so, and therefore
the donation was illegal. The donor, Peminacka, relented, and the affair
ended with the Swedes as temporary winners.

Notike’s appearance in these records is highly unusual. It is the only
time that a Lenape woman'’s acts are reported in official papers from the
New Sweden colony. For the Swedish governor, Johan Printz, it made
sense to recognize male heads of households as owners of land, and
women would come into that position only if they had inherited land in
the absence or minority of a male heir. The documents do not tell us how
Printz became aware of Notike’s standing. She is merely referred to as the
wife of the former chief, Metatsimint. However, she clearly had power in
her own right, proved by the acquiescence of the other sachems in subse-
quent negotiations. In a meeting “between pemenacka and mitatsimint’s
wife and heirs” and in the presence of several other sachems, it was ascer-
tained that Peminacka only had rights to hunt on the land he had donat-
ed to the Dutch, not authority to sell. Peminacka and the other sachems
“had nothing to say against [her but] only sought to placate the wife with
good words.™

It is revealing to note how historians have dealt with Notike. Although
male leaders who negotiated with the Swedes were termed “sachems,”
Notike only appears as "Metatsimint’s wife.” No one has tried to find out
how Printz knew where to look for her. Chronicler Amandus Johnson
simply assumed that Printz sent for her and her son.” But the governor
had no experience in dealing with Indian women, and it is not likely that
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he knew much about internal power structures in Lenape society. Either
an Indian must have informed Printz of Notike’s position, or she herself
chose to appear before the Swedish governor.

Apparently later historians have deemed her role as marginal as well.
C.A. Weslager followed Johnson’s assumption and even got her name
wrong when he wrote that “Printz located his [Metatsimint’s] widow
Kiapes, his son [sic] Notike, and a relative and ‘heir’ Quenieck.” In the 1988
publication of Governor Johan Risingh’s diary, Hans Norman stressed
European agency in stating that “Stuyvesant then adopted the radical
method of buying land on the western side of the Delaware River. . . . With
the help of Mitatsimint’s widow and other surviving relatives, Printz made
energetic attempts to obtain copies of the documents of purchase.”*
Perhaps it is unfair to fault earlier historians for neglecting Notike’s role.
My claim, however, is that by doing so they constructed a margin to which
Notike and her relatives, as well as the other Lenape sachems, were relegat-
ed that clouds the understanding of these past events regarding both the
Europeans and the Indians. Notike was not marginal, neither among her
own people nor in the political maneuverings of her time, but the sources
taking a perspective of white male agency and authority place her there.
My reading of Notike’s appearance is that something of grave importance
must have occurred for her to approach the Swedish governor. Both
Indians and whites attempted to dominate the lower Delaware River con-
tact zone. Notike may have reacted against the other sachems assuming
title and rights to divest land, a breach significant enough for her to seek
out Printz. The Dutch and Swedes, on the other hand, were playing the
deed game, to use historian Francis Jennings's term.” Had it not been for
Notike, the outcome could have been very different for the Swedes on the
river. Her presence underscores how dependent Europeans were on the
Indians’ own deed game for access to coveted resources and how these
games upset balances within Indian societies. All of this was obscured both
by sources that assigned Notike to the margins and by historians who did
not read them.

LosT IN THE MARGINS
Margins and boundaries as physical space often emerge from European
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travelers’ descriptions of their trips into unknown territories. These
descriptions also shape the perception of these regions as marginal. A tan-
talizing and tragic illustration of the construction of marginal space
occurs in Carl von Linné’s (Carolus Linnaeus) account of his travels in
northern Sweden during 1732. By applying the various meanings of mar-
gins, | offer different and contrasting readings of this account. In the
beginning of June, Linnaeus on his way north from the town of Umea
reached a large swamp named Lycksmyren. Attempting to cross it, the
company lost its way and very nearly lost their lives. The description of
the country is bleak: “The whole of this Lapp country mostly consisted of
a swamp, hinc vocavi Styx [therefore | name it Styx]. The pastor can never
describe hell in such a way, that this is not worse. Never have the poets
painted Styx so ugly, that this is not uglier. Stygium penetravi [I have crossed
the lower earth].” The company was forced to set up camp and send out
one of their Saami guides to ask the nearest neighbor for help. The follow-
ing day the man returned, and Linnaeus continued: “With him came a
person, | did not know if it were man or woman; | do not believe, that the
poet so neatly portrayed a furie, that this one did not better represent her,
so that one had reason to believe, that she came from Styx.” At first he
could not determine the person’s gender but apparently rather quickly
decided that it was a woman:

She was quite small, the face was completely black and brown from
smoke, the eyes brown, luminous, the eyebrows black, the hair black as tar
and falling around the head, upon which sat a red, flat cap, the skirt was
grey and in the chest, which looked like frogskin, hung long, flaccid,
brown teats, but brass rings stood around. Surrounding sinus she had a
girdle, on the feet boots. | was frightened when I first saw her.*

According to historian Gunnar Broberg, the metaphors would not have
been lost on Linnaeus’s educated audience.® Hanging breasts were recog-
nized as an image of the uncivilized, the monstrous. The dark color repre-
sented primitivity, here produced by the smoky Saami huts. Linnaeus had
already placed himself and his company in Hell, inhabited since the
Middle Ages by sexually perverted women. The imagined wild woman of
the Middle Ages, characterized by her shapeless, dangling breasts, had
nonetheless the ability to confound men with her youth and beauty and
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thus seduce them. Historian Jennifer L. Morgan wrote of the wild woman
image that “the shape of her body marked her deviant sexuality; both
shape and sexuality evidenced her savagery.”* No wonder Linnaeus shiv-
ered with the fear of death; he allows us to see him as defenseless in this
passage, and the whole situation is described as a supernatural experience.

But then he turned the story in an unexpected direction (or maybe it
was the woman who changed it?): “The furie herself spoke to me with
kindness and pity:

Oh, you poor man, what kind of severe acts of fate have driven you to

come here, where no one has dared before, | have not yet seen strangers?

You poor man, how have you come here or what do you want? Do you

see the houses that we have, do you see the difficulty we have in coming

to church?

Whatever the woman said to her Swedish visitor, it must first have gone
through an interpreter. The whole passage has a religious timbre reminis-
cent of biblical language. The combination of “Styx” and the “furie’s”
explanation regarding the difficulties in getting to church enhances the
feeling that Linnaeus balances on the border between life and death.
Linnaeus answered her questions by asking directions to the village of
Sorsele, but the reply convinced him that they must turn back. However,
the great scientist was tired and hungry and asked for food. She offered
him fish she had just caught, but he refused as it was full of worms, and
the look of it appalled him. Instead he asked if she had any reindeer cheese
and said he wanted to buy it from her. The woman said: “I do not want
you to die of hunger in my land.” When they passed her house on the way
back, Linnaeus took one of her precious three cheeses with the comment
to his diary that he “meant not to keep it without permission, and to re-
imburse her for it; | thus bought [the cheese] from her.””

Then the crisis was over. Linnaeus had survived the journey through
hell and could return to his role as detached observer. He ends the
account with a description;

Her cap was strange, like the other Lapp women'’s, it is made of red cloth.
She did not have a shirt like the other Lapps. The collar was high, the
breadth of 2 fingers, stitched with pewter thread, brass rings surrounding
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the lower part, this lay next to her body, over it 2 grey sweaters alike,
reaching her knees, like the menfolk.*

Chastened by this experience in the borderland between life and death,
a country where one meets people who can be both women and men,
Linnaeus continued his journey in Lappland and from then on had most-
ly positive comments about its flora, fauna, and human life. In fact, he
came to view the Saamis as unpolluted beings of nature, the Noble
Savages of the North.” Yet, he returned again and again to the fuzzy
boundaries between female and male. “In the wintertime the women
wear trousers just like the men.” “The Lappwomen wear their belts the
same as the men.” “The women smoked tobacco just as the men, and
they had also mostly trousers. In general the men do the cooking, the
women only make the cheese and deal with milkfood.” “In the morning
1,000 reindeer came home [and] were milked by both men and women-
folk.”™ Women wearing trousers, men who cooked and milked—all were
examples of behaviors not tolerated in a Swedish context. The reiteration
emphasized the transgressive character of this marginal region.

The story of the encounter in the swamp may thus be viewed as an alle-
gory, its structure comparable to other travel accounts whose symbols
and metaphors may be deconstructed by later readers. But does this also
mean that there was no actual encounter? Can we see through the meta-
phors a real woman who once lived? Employing the methodology of
reading the margins and asking who intrudes uninvited into the text
leads us to an alternative perspective on this meeting in the swamp.
Linnaeus strikes us as helpless in this sequence, but how did the Saami
woman view him? Why does she show compassion? It is plausible that she
acted on the rules of hospitality in a harsh climate. Survival demanded
that travelers could count on aid in the settlements they reached. There
was not much she could do for the Swedish company: “you will not get
any help on your journey from us, because my husband, who would have
received you, is sick.” Were Linnaeus and his companions expected? In
that case, their plans had to be changed due to illness. Was the woman
out fishing to feed herself and her husband? She must have known that
they needed food, or custom demanded it, and so she offered them what
they themselves ate; but the visitors were not satisfied and asked instead
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for the cheese, a luxury item and important trade object. She had three in
her home, maybe saved for a trip to the market place. Could Linnaeus
really pay her suitably for an item that in all likelihood had great impor-
tance in this Saami household?

In spite of the androgynous dress and the flaccid teats, this “furie” from
“Styx” was probably an ordinary Saami woman with a sick husband. In
the complementary Saami household, it was accepted that spouses could
trade chores when necessary. Among many Saamis, marriage customs
included a long period of betrothal, gifts between the families involved,
and a trial period of more than a year when the young man worked for
his future in-laws, all aimed to test the compatibility of the union, thus
hopefully leading to a life of harmonious cooperation. A Saami ideal may
be read into the words of the pastor Nicolaus Lundius who eulogized a
deceased man: “[H]e was a wise man, he was a strong man, he was a man
of the forest and could understand his wife and children well, with love
and unity.” Other pastors praised the good relationships between Saami
couples. One of them wrote: “They are very loving toward one another,
so that the husband calls his wife honorable names: my dear, my heart,
my Spouse and so forth. If one of them is ill, lame, blind, limping, &c,
then the other takes care of his spouse in the best way he can.”

What is absent or masked in the allegorical reading of Linneaus’s
account is the deployment of might and the threat of force. To himself
and to his readers, Linneaus may have seemed weak when he was lost in
an unknown environment, but to the nameless Saami woman he must
also have represented those who had the power to break a man on the
wheel because he had violated a Swedish, but not a Saami, law. The
Swedish visitor may have been helpless also in her eyes, but not powerless.
As we have seen in the cases of Carl Lapp and Gunnila Jonsdotter, Swedish
authorities punished severely those who crossed boundaries of gender and
who challenged the prerogative of the church and state. If Linnaeus’s
report of the woman’s words is accurate, then her reference to the dis-
tance to church may be explained by her viewing him as a representative
of the authority that regularly demanded that the Saamis be present in
the Christian church and in the civil courts. To let such a man perish
would not have been advisable.
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My interpretation is that the woman who encountered the world
famous naturalist on Lycksmyren in June of 1732 was in a situation that
caused her worry and uncertainty. Her partner in the work of subsistence
lay ill, and this unexpected and perhaps unwanted visitor forced her,
through the rules of hospitality, to share her meager resources. In any
case she was hardly a “furie” and her homeland no more hell than any-
where else in the Swedish realm.

TaeE CONSTRUCTION OF MARGINS
In this article | have used some specific examples of Native women and
colonial encounters to think around different aspects of margins and
boundaries. The women | focus on here were marginal in the historical
source material, and some of them were also clearly marginalized by the
cultural encounter; but | find that they were not marginal in their own
time and place. In fact, the interpretation of what goes on in the margins
may upset our perceptions of central events and processes of a certain time.
In many cases this fluidity of boundaries became fixed in the documents,
constructing certain events and agents as peripheral and insignificant.

Linnaeus’s encounter with the woman on the marsh could be read as a
classic—and tragic—example of male marginalization of indigenous wom-
en, the high point in the process of insignification by which women (and
other groups) were rendered silent and invisible. But his account may just
as well be used as a challenge to read margins—whether geographical,
internal, or constructed—for deepened understanding and as a tool for
subverting colonial views. We can only guess at how Gunnila Jonsdotter
perceived herself or how Carl Lapp’s wife and neighbors related to him or
what the role the nameless woman on the swamp had in her village and
among her family. The accounts of Carl Lapp and the “furie from Styx”
demonstrate how gender presentations and cultural encounters easily
come together in the eyes of contemporary observers to produce an
image of the Other that threatens confusion and chaos. The solution
seems to be to relegate these unmanageable encounters to the outskirts of
civilization, either through a physical isolation, as in the case of Lapp, or
through a literary disposal of the woman on Lycksmyren.

The American examples present a somewhat different picture. All of
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them have been treated as marginal by chroniclers, but these women,
Beata and Margaret and her daughters, used possibilities offered in the
mixing of heritages and cultures to claim positions of influence. Beata
forged from a background of Indian upbringing and white Christian expe-
rience a profoundly Indian religious expression. Beata’s visions and
instructions to Indian people may have been borne out of the same com-
passion for her people that guided other nativists and Indian culture bro-
kers. Any attempt to make her revival a consequence of white influence
would be countercharged by French Margaret’s example. She carved out a
special niche for herself that no white woman could do precisely because of
the Indian connection. She was a true go-between and truly mistrusted by
some contemporaries. But others held her in high regard. Events such as
war and the increasing powerlessness of the Delawares in the latter part of
the eighteenth century drew stark lines between loyalty and enmity and
between female and male. This placed limits on Beata’s and Margaret’s
movements and influence, but for a period they both wielded power in
this zone of encounter.

Geographer Rob Shields speaks of the “carnivalesque leisure spaces of rit-
ual inversion of the dominant, authorised cultures” in his discussion of
interaction between high and low Culture in places of marginality, such as
the seaside resort of Brighton.* A similar inversion seems at work, most
aptly demonstrated in the story of Margaret’s daughter Esther as seen
through the lens of white observers. Thus | argue that there was not neces-
sarily a correlation between absence or obscurity in the sources and actual
lack of influence. It is always risky to suggest that contemporary observers
saw “less” than a historian two centuries removed, but the historian’s
work is to piece together fragments from different sources before drawing
conclusions. Secretary Peters's condemnation of French Margaret must be
compared to Augustus’s respectful treatment and Kluge’s disdainful dis-
missal of Beata’s vision placed alongside Pachgantschihila’s endorsement.
Margaret’s, Esther’s, and Beata’s country was that of the mixed boundaries
where they held central positions by strength of their linkages in many
different directions. That these women have vanished from view is not a
demonstration of their insignificance in their own time, only of a loss of
power to define the future.
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TuE QUESTIONS

Finally | come to the questions to which the Lenape clan matron Notike
was an answer: What does one see when one looks at historical events
from the margin? What happens to our understanding of the past when
the seemingly marginal characters are allowed to speak their part?
Notike’s participation in the events of the 1650s in the Delaware valley
demonstrates the answer to the last question: without attention to the
agents and voices of the margin, the unfolding of events is inexplicable
and distorted. If we as historians are to avoid the bias in our sources to
determine our interpretations, we must define the kind of place where
people like Notike present themselves. To do so we must turn toward all
angles of the sources, as well as ask questions of other disciplines, about
indigenous communities; power structures and hierarchies; gender rela-
tions; beliefs; influence over production, reproduction, and distribution;
and so on. That is neither more nor less than good history.
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Red Woman,
White Dreams:
Searching for

Sacagawea

Laura E. Donaldson

IN HER EDITOR’S INTRODUCTION TO Reading Native American Women, Inés
Hernéndez-Avila (Nez Perce/Latina) noted that one of the most significant
tasks of a vigorous and healing Native American women’s studies is
“recovering the stories of our precursors. . . . For some, for many, their
stories have been hidden, overlooked. It is time for them to come out.” If
the “formal recollection and recording of the lives and works of these
ancestor precursors” enable Native women to remember and imagine
themselves, then several recently published books make a major contri-
bution to this process through their focus on one of North America’s
most famous—although highly mythologized—indigenous women: the
young Shoshone mother named Sacagawea. The status of Sacagawea as a
revered national icon intensified during the recent bicentennial (2004-
2007) “commemoration” of the Lewis and Clark expedition. Indeed, the
U.S. Mint chose to adorn its official Corps of Discovery “golden” dollar
with her face, and her name marks many of North America’s towns,
rivers, and mountains. Such prominent visibility has not only re-ignited
national debates about Sacagawea’s role in facilitating Euro-American
colonialism, but also elicited critical and creative interventions by con-
temporary Native poets and storytellers. Returning to historical sources,
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the three books under review embody the “appropriately specific histori-
cal contextualizations” that should ground Native American women’s
studies. Instead of the myth of Sacagawea as a facilitator of Anglo-European
colonization or a proto-feminist heroine, these texts imagine her as a com-
plex witness of the North American colonial project. Diane Glancy,
Joseph Bruchac, and Joyce Hunsaker Badgley manifest a nuanced under-
standing of Sacagawea’s historical interactions with Lewis and Clark and
they have constructed a figure that contrasts starkly to the views domi-
nant since the mid-nineteenth-century.!

Booxs DiscuUssED IN THIS ARTICLE

Stone Heart: A Novel of Sacagawea. By Diane Glancy. New York: Overlook
Press, 2003.

Sacajawea: The Story of Bird Woman and the Lewis and Clark Expedition. By Joseph
Bruchac. New York: Scholastic Signature Books, 2000.

Sacagawea Speaks: Beyond the Shining Mountains with Lewis and Clark. By Joyce Hun-
saker Badgley. Guilford, Conn.: TwoDot Press/Globe Pequot Press, 2001.

Tuae MyTH oF THE WoMAN PiroT

One of the most persistent fictions about Sacagawea is that she not only
guided Lewis and Clark on their quest for the Northwest Passage but was
also the key to the expedition’s success. As Rebecca Blevins Faery noted,
this fantasy of the young Native woman who welcomes and sustains colo-
nial intruders has been a longstanding element of the ongoing construc-
tions of race, sex, and national identity in the United States. Along with
the story of Sacagawea as guide, one would also have to include Poca-
hontas’s alleged romance with Captain John Smith, “La Malinche’s”
devoted aid to the Spanish conquistador Hernan Cortéz, and even the bib-
lical Rahab’s machinations on behalf of Joshua’s spies. The figure of the
welcoming indigenous woman is so deeply entrenched in the North
American social imaginary that it has become a “foundational fiction,”
that is, a story embodying some of the earliest and most enduring features
of Euro-America’s claim to the space of Turtle Island.?
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The crucial, yet little known, source for the foundational fiction of
“Sacagawea as guide” rather than peripheral figure on the expedition was
an ardent temperance and women'’s suffrage activist named Eva Emery
Dye (1855-1947). Over a century ago, in 1903, Dye’s founding of the Sacaga-
wea Statue Association marked the beginning of an extraordinarily success-
ful feminist campaign to memorial-
ize Sacagawea’s accomplishments
by donating a statue of her to the
looming Lewis and Clark centennial.
According to the association’s all-
female members, the statue “would
be a beautiful and touching tribute
for the women of today to pay, not
alone to Sacajawea, but to the pio-
neer mother and to womenhood
[sic].” Sheri Bartlett Browne, Dye’s
lone biographer, argues that it was
the Sacagawea Statue Association The 2003 Corps of Discovery Golden Dollar.
that played the most central role jn  COUrtesy of the U.S. Mint
promoting the myth of Sacagawea as a significant guide for the Corps of
Discovery. Other scholars point instead to Dye’s immensely popular his-
torical novel, The Conguest: The True Story of Lewis and Clark (1902), which quick-
ly went through no fewer than ten North American editions. Through
both the statue and her novel, Dye created the persona of Sacagawea by
hunting up “every fact | could find. . . . Out of a few dry bones | found in
the old tales of the trip | created Sacajawea and made her a real living enti-
ty. ... The world snatched at my heroine, Sacajawea.” And the one-time
leader of the Clackamas County Oregon Equal Suffrage Association wove
this “real living entity” not only from the bones of historical fact but also
from the prevailing ideologies of both female domesticity and pioneer
motherhood.?

In an episode particularly revealing of her emphasis on domesticity, Dye
depicted an evening at Fort Clatsop (the Corps’ Pacific Northwest winter
homestead) when Sacagawea sat making moccasins, singing softly in what
Dye called an “Indian monotone”; “This was, perhaps, the happiest winter
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Sacajawea ever knew, with baby Toussaint toddling around her on the
puncheon floor, pulling her shawl around his chubby face, or tumbling
over his own cradle. The modest Shoshone princess never dreamed how
the presence of her child and herself gave a touch of domesticity to that
Oregon winter. Now and then Indian women came to see Sacajawea, Sit-
ting all day without a word, watching her every move.™ Dye’s Sacagawea
embodied a sentimental domesticity that echoed the author’s own firmly
held views on women’s “civilizing” function. This view resonated in turn
with Catherine Beecher’s widely read Treatise on Domestic Economy, Which
advocated household efficiency and the importance of (white) women’s
domestic sphere.® According to Browne, Dye believed that women’s femi-
nine virtues and ties to the home would lead the way to a new society as
well as to the well-deserved right to vote. Unfortunately, this highly ideal-
ized emphasis on the demure “Shoshone princess” repressed another, less
savory, aspect of Native women’s experience, variously addressed by the
three books under review.

Birp WoMAN, THE DISSIDENT

The books by Glancy (German/Cherokee descent), Bruchac (Abenaki), and
Badgley Hunsaker (who describes herself as of “English, French, Cherokee,
Scots-Irish, and Sioux” lineage) address dramatically different audiences
and adopt differing strategies toward demythologizing Sacagawea. Glancy’s
Stone Heart: A Novel of Sacagawea targets an adult reading public, Bruchac’s
Sacagawea: The Story of Bird Woman and the Lewis and Clark Expedition Originally
appeared in Scholastic Press’s “Signature” series for young adults twelve
years and older, and Badgley Hunsaker’s lushly photographed Sacagawea
Speaks: Beyond the Shining Mountains with Lewis and Clark isan expensive, oversized
coffee-table book that includes a fictionalized history of Sacagawea as well
as vivid color photographs. All three texts foreground Native rather than
Euro-American perspectives—a feature that distinguishes them from the
ever proliferating body of work on the famous expedition. Badgley Hun-
saker emphasized the importance of Native oral tradition to any under-
standing of Sacagawea: for her, “Bird Woman” (the Hidatsa translation of
her name) becomes “an ordinary tribal woman who led an extraordinary
life. . . .” Rather than understanding her through the perceptions of “men
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outside her culture who could not even speak the same languages,”
Badgley Hunsaker insisted: “To clearly understand what really happened in
her life and why, we must listen to the stories of the Elders” (xiii). To facili-
tate this process, Badgley Hunsaker offset Sacagawea’s first person narration
with selections from the journal and photographs illustrating each
episode’s particular context. Glancy affirmed that she constructed her
vision of Bird Woman from the creative consciousness of the land “which is
a containment of the voices that have crossed it. It is where | picked up
Sacajawea’s voice”(152). Glancy’s Stone Heart, the most serious artistic
endeavor of the three, embodies this consciousness by dialogically juxta-
posing Sacagawea’s perspective as a participant in the expedition with ex-
cerpts from the journals of Lewis and Clark. Bruchac’s Sacagawea describes
the expedition’s events through traditional Shoshone stories, a framing
that ensured a presentation of her story through Native eyes (197). He
alternated chapters from Sacagawea’s point of view with the diary and
imagined the voice of William Rogers Clark. Through this dialogism, all
three authors attempted to “defamiliarize” their readers’ understanding of
Bird Woman, albeit with differing degrees of success.

As a case in point, Bruchac framed the Corps’ reaching the Pacific Ocean
with a Tlingit tale about a boy who learns to respect the salmon after
spending a year with them under the ocean. Although situating the expe-
dition’s arrival within the context of a Northwest Coast story is an inter-
esting strategy, Bruchac’s reduction of the tale to a moral of “respect for
animals” failed to convey its distinctive cultural perspective. The Shaatldax,
or “Moldy Head,” story relates the arrogance of a boy who rejects the gifts
of both his parents and the salmon because the dried fish they offer has
become moldy. The boy subsequently drowns, and the Salmon People
adopt him as one of their own. The lessons the boy learns are too numer-
ous to summarize but include humility, the close kinship between salmon
and people, the profound meaning of the annual migration upriver, the
need for a sustainable balance between salmon and humans, and, most
importantly, the reality of distributed power, which “promotes the idea
that powers and values available in the cosmos are spread out among the
many species of the universe, rather than restricted to only one or a few
species.” In fact, the boy needs the tutelage of the salmon not only to
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return to life as fully human but also to give his community the knowl-
edge that would be crucial to their survival: “But he came back a person.
He’s doctor. He knows everything. He doesn’t eat fish, though.”

It would be difficult to imagine a more significant epistemological dis-
juncture than that between the Euro-Americans and the peoples from
the oral tradition of Moldy Head. Rather than exploring this difference,
however, Bruchac instead adopted an approach in which Sacagawea
becomes a kind of ethnographic tour guide, describing the Ocean People’s
lodging, physical appearance, and even their canoes, for the book’s
audience. As a result, readers learn little about the stakes of this cultural
encounter for Sacagawea, the Native peoples of the Northwest Coast, or
even the Corps of Discovery. In contrast, Glancy constructed this same
episode by pairing a re-creation of Sacagawea’s experience of the local
Native peoples’ response to that of the expedition’s Euro-Americans (“The
women look at you. The men. What kind of party is this that takes a
woman and baby with them? Not a war party. Not anyone who came to
harm.”) with the relevant excerpt from Clark’s diary: “As Soon as they
Saw the Squar [Squaw] wife of the interpreter [Toussaint Charbonneau,
Sacagawea’s husband] they pointed to her. . . . [T]he sight of this Indian
woman . . . confirmed those people of our friendly intentions, as no
woman ever accompanies a war party of Indians in this quarter” (85). Lest
the notion of Sacagawea as a peace token seems too harmonious, however,
Glancy’s character quickly voices a dissenting note: “The explorers put you
at the head of the party. When they don’t need you, you walk behind.
They should hear your song. It is on your wings they ride. A small bird for
such a large hunting party” (86). Unlike Bruchac then, Glancy’s imagina-
tive deployment of cognitive dissonance challenged commonly held
beliefs about the journey of Lewis and Clark. Through the supposed con-
sciousness of Sacagawea, readers learn that the white explorers “come to
look at the land. But they do not see the spirits. They write in their jour-
nals. But they do not know the land. They give the animals names that do
not belong to them. That do not say who they are. That do not belong to
them” (25). Stone Heart’s artistic practice of juxtaposition consequently
offers a symbolic space for reevaluating the expedition as well as a much-
needed antidote to the mythic and heroic apotheosis of its journey.
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THE ABUSED WOMAN
Because of an investment in the journey’s “heroic” aspects, the predomi-
nantly white male scholars of Lewis and Clark have either not noticed or
failed to acknowledge the spousal violence directed toward Sacagawea as
well as other Native women who accompanied their hushands on the
expedition. Unfortunately, both Bruchac and Badgley Hunsaker perpetu-
ate this omission in their retellings of Sacagawea’s story. For Bruchac (and
Scholastic, the world’s largest publisher of books for children), this choice
might stem from a wish to protect his novel’s teenage audience, and for
Badgley Hunsaker, from the preservation of Sacagawea’s “positive” image.
Yet as Andrea Smith (Cherokee) noted, it is not possible for Native
nations—or | would add, Native revisions of Sacagawea—to decolonize
themselves until “they address gender violence because it is through this
kind of violence that colonization has been successful.” Indeed, it would
be difficult to realize the restorative capacities of Native American
women’s studies without an honest, albeit painful, assessment of domestic
abuse. Glancy’s Stone Heart is the only volume under discussion that pro-
vides this for Sacagawea.

The journals of Lewis and Clark yield troubling testimonies in this
regard:

21st December, 1804; A fine day worm [warm] and wind from the N W by
W, the Indian whom I stoped from Commiting Murder on his wife, ‘thro
jellosy of one of our interpreters, Came & brought his two wives and
Shewed great anxiety to make up with the man with whome his joulussey
Sprung [William Rogers Clark].

14th August, 1805: This evening Charbono struck his Indian Woman for
which Capt. C. gave him a sever reprimand [Meriweather Lewis].’

If one reads the expedition journals carefully, what emerges is a portrait of
Toussaint Charbonneau as a man who was simultaneously fearful and bul-
lying and who often lacked basic competence for the tasks at hand. The
French-speaking Charbonneau was in his late forties when he joined the
Lewis and Clark expedition with a young Lemhi Shoshone wife who had
been captured by the Hidatsa.” During their first winter's sojourn at Fort
Mandan, Charbonneau refused to take his turn standing guard. Lewis and
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Clark viewed this dereliction of duty as serious enough to warrant leaving
the voyageur behind when they began their journey again in the spring.
Charbonneau subsequently apologized and, in the words of Clark, “sent a
french man of our party [to say] that he was Sorry for the foolissh part he
had acted and if we pleased he would accompany us agreeabley to the
terms we had perposed and doe every thing we wished him to doe &c.
&c.™ Glancy’s fictional imagining of this event is distinctive for its realistic
depiction of Charbonneau’s recalcitrant behavior. According to Sacagawea,
“Toussaint is angry. He is not in charge. He has found men who are
stronger than him. Who can think more than he does. Who can see farther
than he does. . . . He says he will decide how many provisions he will carry.
You say nothing. You know he will hit you” (26). The suggestion that
Charbonneau’s aggression stems largely from his feelings of inadequacy
seems persuasive when correlated with the testimony of the journals-and
his continuing abuse of Sacagawea is noted by Lewis’s August 14, 1805,
entry. This was not a new pattern of behavior either. Ten years earlier,
Charbonneau had been working as a fur trader on Canada’s Assiniboine
River. On May 30, 1795, another trader in the vicinity recorded the follow-
ing entry in his journal: “Tousst Charbonneau was stabbed . . . in the act of
committing a Rape upon her Daughter by an old Saultue woman with a
Canoe Awl-a fate he highly deserved for his brutality. It was with difficulty
he could walk back over the portage.” The silence of the Lewis and Clark
journals on Sacagawea’s response to Charbonneau’s beatings suggests that,
unlike the enraged “Saultue” mother, she did not or could not resist.
Clark’s “repremand” notwithstanding, the unanswered question of vio-
lence against Native women continues to haunt the journey that has been
so formative for the American nation.

THe MapoNnNaA oF HER RAcCE?

Sacajawea, modest princess of the Shoshones, heroine of the great
expedition, stood with her babe in arms and smiled upon them from
the shore. So had she stood in the Rocky Mountains pointing out the
gates. So had she followed the great rivers, navigating the continent. . ..
Madonna of her race, she had led the way to a new time. To the hands
of this girl, not yet eighteen, had been intrusted the key that unlocked
the road to Asia.”
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If the “Madonna/Indian Princess” axis represents Dye’s domestic con-
struction of Sacagawea in 1902, the characterization of her as a “woman
pilot” reveals a much more adventurous side. It is this role that highlights
Sacagawea’s bravery and her determined curiosity—and no episode more
acutely reveals the faultlines among our various authors than Sacagawea’s
struggle to see the “monstrous fish” also known as the whale. Clark’s jour-
nal recounts the episode as follows: “6 January 1806: The last evening Sha-
bono and his Indian woman was very impatient to be permitted to go with
me, and was therefore indulged; She observed that She had traveled a long
way with us to See the great waters, and that now that monstrous fish
was also to be Seen, She thought it verry hard that She Could not be per-
mitted to See either (She had never yet been to the Ocian) [Clark].” In
Dye’s novel, Charbonneau tries to prevent his wife from seeing the whale
by telling her that the Captain had forbidden it. Although Sacagawea reels
from this harsh verdict, her “women’s determination” motivates her to
take “the rostrum, so to speak,” and she convinces Clark that she must go.
Dye’s depiction of this incident, which immediately follows her previously
discussed encomium to the “modest Shoshone princess,” brackets the
appeal to True Womanhood and instead casts Sacagawea as a model suf-
fragist and frontier individualist who takes the rostrum—-a metaphor for
finding one’s public voice—in defense of her right to see the whale.

A century later, Glancy’s novel posits that it is the Corps’ oblivious lead-
ers, rather than a scheming husband, who become the obstacle that
Sacagawea must overcome: “Clark . . . looks past you without seeing you.
He knows you want to go. But he does not consider you. You are nothing
he wants” (100). Striking a tree in her anger, Glancy’s Sacajawea bitterly
reflects, “Do Lewis and Clark know what the Indians could do to them? Do
they know how feeble and few the explorers are?” She remembers all the
ways she has aided the expedition: finding roots and berries, speaking
Shoshoni for them, assuring other Indians that the Corps was not a war
party—helping them in every way but guiding. “Your voice is shaking,” she
reflects. “You speak to Clark. You insist you go with them” (101). Sacaga-
wea’s assertiveness thus triumphs over her muted anger, and the character
attains an emotional and cultural depth unknown to Dye’s Shoshone
Madonna. For Glancy, Sacagawea is no Indian princess but a woman deeply
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rooted in Shoshone intellectual and spiritual traditions. As Glancy admit-
ted in her author’s afterword to Stone Heart, “l wanted to write about
Sacajawea without the myth of her leadership” (152). She largely succeeds
in this endeavor, for in many ways, Glancy’s Sacagawea not only teaches
the conflicts between Native and Euro-American worldviews, but also con-
fronts readers with the complexity of her historical legacy.

Scholars have long noted the limits of scholarly texts in transforming
America’s deeply entrenched foundational fictions,” and this is precisely
where the new narratives of Sacagawea make a crucial intervention. When
Bruchac asked his readers to “imagine yourself to be Sacajawea, a teenage
mother in the company of men traveling rivers and mountains without
end, enduring hunger and pain and danger, and not only doing it without
complaint but contributing on numerous occasions to the success and
well-being of the company” (199), he articulated fiction’s capacity to forge
both empathetic, and potentially metamorphic, identifications between
readers, characters, and imaginative worlds where people think and act dif-
ferently. The decidedly nonfoundational fictions of Glancy, Bruchac, and
Badgley Hunsaker break through the distortions that have so often
shrouded the complex figure of Sacagawea and ask their audiences to revi-
sion this woman'’s importance to Turtle Island’s history and culture. In so
doing, they have made a crucial contribution to the development of both a
healing and historically responsible Native American women’s studies.
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Embodied Identity?
The Life and
Artof

Estelle Ishigo

Jane Dusselier

Tuis aRT Essay REPRESENTS the very beginnings of a biographical
project on the life and art of Estelle Ishigo, a white woman imprisoned
with her Nisei husband in a Japanese American concentration camp at
Heart Mountain, Wyoming. Ishigo who was born in California in 1899,
experienced an especially difficult early life. She described herself as a
“mistake,” unwanted by her wealthy parents, and was raised by a nurse
until the age of twelve when she was turned over to a series of relatives
and strangers, one of whom sexually abused her. Shortly after graduating
from high school, Ishigo set out on her own, living a life she later
described as “roaming the streets alone, looking for adventure.” While a
student at the Otis Art Institute in Los Angeles, Ishigo met her hushand,
an experience that she described as love at first sight. Defying U.S. antimis-
cegenation laws, Ishigo and her future husband, Arthur, drove to Mexico
in 1928 and married. Working as a teacher at the Hollywood Art Center
on December 7, 1941, Ishigo was soon fired because she was married to a
Japanese American man.

Ishigo spent most of her time while imprisoned, first at Pomona and
later at Heart Mountain, documenting everyday life by drawing and
painting. She worked in the Documentary Section of the Reports Division
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at the pay rate of $19 per month. As a War Relocation Authority employ-
ee, her artwork was government property and therefore seized by a U.S.
archivist when she was released from Heart Mountain. Resisting govern-
ment orders, she smuggled out many of her drawings and watercolors,
carefully packing them between her clothes and Arthur’s as they prepared
to be sent back to Los Angeles by train.

Ishigo clearly valued the documentary function of her artwork, report-
ing that she “hoarded and kept every note and sketch . . . because | wanted
to cry out to all those beyond that desolate horizon, look what you've
done. Why? It makes no sense at all.”> Much of her artwork focused on
bleak conditions. Heart Mountain was the farthest north of all the impris-
onment facilities, and thus winters were especially harsh. Trips to collect
coal were frequent and harrowing daily experiences (see fig. 1). When
snow was not covering the barren land that characterized Heart Moun-
tain, dust storms would occur often, appearing suddenly on the horizon
and catching many internees outside even the limited protection provid-
ed by their shoddily constructed living quarters. Risking skin and lung
injuries from piercing grains of sand, the imprisoned children often had to
dash to their living units at the end of school days (see fig. 2).

Women and children were central subjects in much of Ishigo’s work.
She documented the lack of privacy in latrines and bathing facilities (fig.
3) and the crowded housing conditions. Single women often lived
together, sharing housekeeping and childcare, in an effort to create sur-
vivable environments for their children and themselves In figure 4, the
viewer looks into one such living unit shared by a group of women likely
separated from their hushands, who experienced a separate yet parallel
incarceration in Department of Justice facilities. Even with the moisture
stains on the ceiling and modest furnishings, the scene appears livable
until we realize that there are four children and five women in a room
with only four cots. Three youngsters are in bed with two sharing a sin-
gle cot. Although some type of bedding likely lined the wall out of our
view, the thought of nine people sleeping and living in a room only six-
teen by twenty feet is daunting at best.

Ishigo complained that watercolors made the scenes of everyday life too
“clean and untroubled” and so chose to focus more heavily on creating
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charcoal and pencil drawings. But her watercolors may better speak to the
heterogeneity of camp life, which was marked by a wide range of ambigui-
ties, emotions, and experiences.” Although these imprisonment facilities
were clearly oppressive environments, most internees were busy perform-
ing daily activities to manage the routine hardships of camp life and
accomplishing the tasks necessary for survival. In figure 5, we see a
woman, presumably a mother, struggling with a toddler who appears
reluctant to go along even though a rainstorm is approaching. To the left,
an internee carries a washboard and bucket to or from the communal
laundry facility highlighting one of the more common and time-consum-
ing chores in the camps. Without plumbing in the living units, trips to
laundry rooms were necessarily frequent and exhausting. Keeping clothes
clean was made even more taxing in the context of Heart Mountain’s
desert-like environment, where freshly laundered clothes were often
soiled by fine, flour-like dust before they were even dry and removed from
clotheslines.

Moments of reprieve, contentment, diversion, and even enjoyment were
carved from the traumas of internment, as imprisoned Japanese Americans
organized activities and attended camp events. Sporting events such as
baseball and games were frequent as were camp-wide events such as
Memorial Day observances (fig. 6). In some of Ishigo’s watercolors there is a
relative feeling of normalcy. In figure 7, we see elementary school children
and high schoolers walking to and from classes, but the presence of Heart
Mountain and the barracks off to the right remind us of where we are.
Perhaps the image of the vulture-like birds flying above is emblematic of
the vulnerabilities of Ishigo’s human subjects. For Ishigo, being imprisoned
at Heart Mountain engendered a range of what she described as strange
emotions. In an attempt to understand her experience, Ishigo later wrote:
“Strange as it may sound, in this desperate and lonely place, I felt accepted
for the first time in my life. The government had declared me a Japanese
and now I no longer saw myself as white. I was a Japanese American. My
fellow Heart Mountain residents took me in as one of their own.”™

As much as she identified as a Japanese American, Ishigo’s artwork
exhibits the eye of an outsider. Many of her sketches are those of a social
critic looking in from outside the barbed-wire confines of Heart Mountain.

Images from the Estelle Ishigo papers (Collection 2010).
Department of Special Collections, Charles E. Young Research Library,
University of California, Los Angeles.
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Her whiteness may have allowed her to at least imagine herself outside the
fences. And her whiteness may have allowed her to more easily express the
emotional sense of outrage and indignation so present in her art (see cover
art).

Ishigo rarely appears physically in her artwork. I found only one piece of
art where Ishigo includes herself as part of the image. This watercolor
recalls Ishigo’s postinternment involvement with a community band
comprised of Japanese Americans (fig. 8). Ishigo appears with her white
hair, violin in hand, about to climb the stairs leading to the stage. Created
in 1954, this painting predates a particularly painful event in Ishigo’s life
when some members requested that she leave the band, citing Ishigo’s
whiteness and inability to speak Japanese as points of tension. Ishigo com-
plied with this request but not before writing a pointed letter dated June
14, 1955, in which she stated: “Even though I may not appear to be of
Japanese ancestry I have never thought of myself as being any different
than anyone else. How can we share the pleasure of all our ancestral cul-
tures in America if we segregate ourselves behind a barrier of language?™
Her childhood, steeped in a profound sense of not belonging, may have
prepared her for this episode as well as it likely helped her survive four dif-
ficult years of imprisonment.

As a Los Angeles watercolorist, Ishigo was involved in the artistic move-
ment known as the California School. Artists trained at the Otis Art
Institute were influenced by realism, paying close attention to the details
of everyday life and painting with vibrant colors. California School
painters also preferred landscapes that were simultaneously representa-
tional and symbolic, with a single subject or scene making statements
about a larger reality.” This influence, I believe, can be seen in Ishigo’s use
of the landscape to enact subjectivities. In many of Ishigo’s watercolors
and drawings, Heart Mountain itself is featured prominently as a defiant
and looming presence. For Ishigo, Heart Mountain seemed to bear witness
to the complex lives of imprisoned Japanese Americans. Her practice of
capitalizing and placing the words, “The Mountain,” in quotation marks
further emphasized its significance to Ishigo’s life and art. As she stated:
“Imprisoned at the foot of the mountain, towering in its silence over the

barren waste, we searched its gaunt face for the mystery of our destiny.”

Opposite FIGURE 8 UNTITLED, detail.
(postinternment community band), ca. 1954. Watercolor.
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This aspect of the landscape is employed to tell her own story, to reterri-
torialize place. Significantly, the use of Heart Mountain can be seen in a
wide range of art created by Japanese Americans imprisoned at Heart
Mountain, possibly pointing to a shared significance of the landscape for
some Heart Mountain internees.

Ishigo often linked the meaning of the mountain to a mysterious,
rather essentialized understanding of Japanese American identity. As she
stated: “Some spoke the name of the mountain with the same ancient
reverence felt for their own mountains in Japan.” For Ishigo, the moun-
tain appeared to encompass unexpressed feelings, the unspoken, the com-
plexity of camp life. Perhaps an understanding of the mountain as a silent
witness foreshadowed the intense atmosphere of silence surrounding the
internment for decades after the closing of the camps. Part of Ishigo’s
understanding of her experiences was certainly intertwined with featuring
the mountain in her work. Ishigo turned to the landscape to reterritorial-
ize the place of the camp, a process of becoming anchored in hostile envi-
ronments. Through this process of reterritorialization, hostile spaces were
altered into arenas of identity articulation where differences were declared
and subjectivities enacted. As Ishigo stated on her release: “‘The Moun-
tain’ seems to appear silent and alone but never gone. . .. “The Mountain’
was our secret.”
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“Were Not These Words
Conceived in Her Mind?”
Gender|Sex and Metaphors
of Maternity at the

Fin de Siecle

Brenda R. Weber

ANNE BrONTE’s The Tenant of Wildfell Hall (1848) offers readers the
promise of romantic union that is perpetually interrupted by social restric-
tions. Its heroine, Helen Graham, is locked in an abusive marriage to a
drunken reprobate. Although in love with the male protagonist and nar-
rator, Gilbert Markham, she holds true to her vows as wife and denies her
lover her body, or even her physical proximity, instead offering him her
words through letters. Gilbert “makes do” with this textual displacement
of Helen’s body that is both of her and her, both her child “conceived in her
mind” and her very body in one. Their arrangement allows Helen to func-
tion as sanctified wife and idealized mother, in turn, making it possible to
uphold gendered and sexed imperatives for women at midcentury.
Although written some fifty years before the fin-de-siecle texts consid-
ered here, The Tenant of Wildfell Hall in many ways establishes a set of con-
cerns that were more openly addressed at the end of the nineteenth cen-
tury when anxieties about female professionalism and autonomy, sexual
degeneracy, social decay, and imperial weakness had begun to predomi-
nate. Britain in the 1890s, like the decades preceding it, operated under an
ideological code that instituted a separation between female and male and
thus between feminine and masculine. In this regard, biological/sex roles
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and social/gender behavior were considered coequal and codependent,
womanhood proved by feminine behaviors, manhood certified by mas-
culinized actions. The fin-de-siécle rise in sexology—spearheaded by
Richard von Krafft-Ebing, Havelock Ellis, and to a certain degree Sig-
mund Freud—-laid out a sexual taxonomy system that collapsed sex into
gender." Indeed, the three novels | examine here demonstrate the degree
to which heated conversations about sex and gender were taking place at
the end of the nineteenth century. It was particularly in the decade of the
1890s, for instance, that educated “New Women” were charged with hav-
ing become “unsexed” for seeking professional and public lives that put
them in the hurly-burly of the masculinized marketplace. Although we
understand from our present critical vantage point that the metaphor of
separate spheres does not accurately map onto actual lived experience in
the nineteenth century, the ideology itself was common and popular in
the time, even if not exactly manifest.

In such a deterministic order where intellectual work stems from “male
faculties,” a biological woman who crosses into masculinist behavior vio-
lates ideological symmetry, interrupting social prescriptions by announc-
ing a third man-woman category. This third category is logically invalid in
a binaried order. Indeed, as both Judith Lorber and Judith Butler note
through the figure of Herculine Barbin, a French hermaphrodite whose life
ended in suicide, the nineteenth century provided little possibility “of living
socially as both a woman and a man even if it is physiologically possible.”
The rigid polarization between female and male presumed that biology
ordered social arrangements, a deterministic logic evident, in particular,
through the cult of motherhood. The mother, already a figure of some
mythic proportion, became the critical signifier of sex/gender appropriate-
ness, a sign that read as domestic, nurturing, and other-oriented. These
markings were critical, for at century’s end, as Bram Dijkstra notes, the
Victorian male establishment had become “obsessed” with women'’s degen-
eration, which it attributed to excessive stimulation, both sexual and intel-
lectual. The corrective was clear: “Only complete absorption in the practice
of motherhood was considered a fit activity for women.”

This indexical link between sex/gender and motherhood came with its
own dilemmas. Obviously, not all women were mothers, some by choice
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and others by circumstance. For professional women, motherhood was
often not an option sought or desired, and their very resistance to “mater-
nal instinct” unsexed them. The sort of semiotic power afforded to
women through the trope of the mother was, consequently, not equally
available to all women.

Yet, women’s engagement in professional authorship in many ways
offered a means to breach the tensions between gendered and sexed
behaviors, precisely because writers could turn maternal sex imperatives
to their advantage by birthing texts rather than children. And authors
had particular need of sex/gender redemption. In both Britain and the
United States, the 1890s marked a period of immense visibility and com-
mercial success for women writers. Indeed, as Susan Coultrap-McQuin
has noted about U.S. women writers such as E.D.E.N. Southworth and
Harriet Beecher Stowe, professional authorship functioned as a viable
career choice for a very particular sort of woman precisely because she
could integrate “female” values with career aspirations. Yet, women’s
success was insistently coded with sex/gender meaning, because as Coul-
trap-McQuin equally observes, “almost no one in the nineteenth century
was entirely able to separate the evaluation of literary work from the sex
of the author.”

In the British fin de siécle, a time described by Sally Ledger and Roger
Luckhurst as having “limitless generative power” as well as a haunting
sense of “decay and degeneration,” cultural ambiguity reigned. The pro-
fessional woman (also associated with the New Woman) operated as a
double-coded signifier that underscored this ambiguity: she symbolized
“an image of sexual freedom and assertions of female independence,
promising a bright democratic future,” while also signifying an “apoca-
lyptic warning of the dangers of sexual degeneracy, the abandonment of
motherhood, and consequent risk to the racial future of England.”
Although authors such as Charlotte Bronté&, George Eliot, Margaret
Oliphant, Ellen Wood, and Mary Elizabeth Braddon, among others, had
made for themselves viable and visible (if not uniformly celebrated)
careers from midcentury forward, the increasing number of women who
claimed identities as professional (and public) authors at century’s end,
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combined with the double-coding of the New Woman herself, increased
the sense of potential threat.*

As a consequence, the writer and her work were often vilified through a
public smear campaign that characterized them both as trash. Women
writers responded to this coercion in multiple ways—some acquiesced to
traditional values, continuing to write but undermining the power of
female characters; some rebelled and were branded bluestockings and
New Women; some played a bit of both games, seeming to adhere to the
dominant ideology but offering opportunities for subversion within their
texts. It is this third category that interests me in this essay, for the profes-
sional writer was at once able to offer through her characters a “docile
body,” as Michel Foucault terms it, perfectly in keeping with the cultural
imperatives of feminine appropriateness, while also depicting a discursive
deviant body, which was too fluid, too plural, too different to be fully
restrained by patriarchal representation.®

In this article, | examine how three professional women writers turned
what might have been a symbolic deficit to their advantage. They did this
by creating women writer characters who conceived and birthed textual
children. In so doing, they fused idealized Victorian womanhood (ex-
pressed through the trope of the mother) to the fin-de-siécle woman
writer, thus expanding sex/gender categories and appropriating monologic
logics to support pluralistic outcomes. The text-as-child trope was not by
any means exclusive to these three texts or to the fin de siécle, nor is it a
metaphor only employed by or about women. Indeed, it was quite com-
mon for Romantic and transcendentalist poets, in particular, to talk of
their fathering vis-a-vis the text, a move that allowed them to claim roles as
both creators and procreators. However, given the widespread cultural
pressure for women to mother, the use of the text-as-child trope is an
adroit strategy, particularly when its use gave professional women greater
agency.

Indeed, in the small but insistent body of Victorian literature in which
women writers created characters who were also women writers, the cul-
tural mandate that good women be good mothers underwent multiple
displacements and relocations. As with most abstractions, the mothering
metaphor was slippery, particularly because the textual progeny were
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viewed by the larger culture as not only a writer’s child but often as a soci-
etal pollutant requiring regulation and elimination. Looking specifically at
three texts authored in the 1890s—Mary Cholmondeley’s Red Pottage (1899),
Rhoda Broughton’s A Beginner (1894), and Elizabeth Robins’s George Mande-
ville’s Husband (1894)—1 demonstrate how these particular writers imbued
their author characters with the signifiers of motherhood in a way that dis-
cursively reorganized governing ideologies. However, rather than seeing
the insistent mothering metaphors as only salutary, | suggest that the text-
as-child metaphor simultaneously functioned as a complicated disciplinary
trope to pull women more tightly into hegemonically sanctioned roles.
Because, as Cynthia Eagle Russett notes, Victorian women were never
“permitted to forget that their essence was reproductive,” the text-as-child
metaphor participated in a critical form of didactic instruction.® Rhetorics
about the “natural obligation” of the woman’s womb placed Victorian
women writers in a discursive straitjacket, disciplining the possibilities of
the mind by restricting the representations of the physical body.

Yet, this imperative connection between a woman’s reproductive body
and her imagined offspring when portrayed in fiction could be conveyed
with great complexity (and ambiguity). Indeed, the text-as-child offered a
sort of cultural legibility turned askew, what Butler has described as a sub-
versive repetition that “challenge[s] conventions of reading” and
“demand[s] new possibilities of reading.”” In Cholmondeley’s Red Pottage,
for example, Hester Gresley’s text is embodied as the “child of her brain,”
which is then “murdered” at the hands of her poor-reading brother. In
Broughton’s A Beginner, if the text is child, we can see the novel authoriz-
ing nothing short of infanticide. In Robins’s George Mandeville’s Husband,
tropes of the mother’s body and her “natural” responsibilities to both
daughter and text are interrupted by a volley of referents that refute the
naturalness of sex/gender categories, coding male bodies feminine and
female bodies masculine while leaving pubescent bodies dead in a pool of
their own (menstrual?) blood. In these books, the representation of
mothering requires a significant alteration of the overriding sense of what
mothering might mean and hence, of a woman’s “natural” role in late-
nineteenth-century Britain, a move in line with other late-Victorian intel-
lectual projects, including regenerative motherhood through eugenics.
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As such, these books perform an important countercultural work in
their reimagination of sex/gender differences, which, in turn, had implica-
tions for women’s participation in public commercial spaces. They do so
in a way markedly different from many New Women texts, which fre-
quently deployed a more standard trope of failure to achieve either
romantic union or professional acclaim. Indeed, in her introductory essay
to Red Pottage, Elaine Showalter contends that it required “a great deal of
self-esteem to allow one’s writer-heroine to succeed in the 1890s, and
Cholmondeley could not quite bring herself to be so optimistic.” Penny
Boumelha has further argued that to make the woman writer fail is the
only way to assert her artistry. And although each of the novels | consider
here could in many ways be considered evidence for professional failure, |
contend that Cholmondeley, Broughton, and Robins primarily explored
women’s failure through the trope of the mother. It should be noted that
none of the authors depicted here are “successful” mothers, each losing
their textual (and sometimes biological) children through negligence or
murder. And yet, the subversive repetition depicted in these novels
authorized, as Wendy Parkins notes, “new forms of knowledge and new
subject positions for women.” My examination seeks to reveal the ways in
which Cholmondeley, Broughton, and Robins were both confined by the
cultural straitjacket and able to wiggle free of it.?

PREGNANT WITH MEANING:

Issues OF SEX AND GENDER IN BIRTHING THE TEXT

Before thinking specifically about each of the novels | consider, it’s helpful
to map out some of the nuances of the text-as-child metaphor. Although
produced at midcentury, Charles Dickens’s David Copperfield vividly illumi-
nates the intricacies inherent in sex/gender and writing. “I was,” he says,
“pborn with a caul, which was advertised for sale, in the newspapers, at the
low price of fifteen guineas.” A caul is the fetal membrane that most typi-
cally covers the head of the infant at birth. It is offered for sale in young
Davy'’s case for its ability to guard against death by drowning. With no
suitable bidders, the caul is stored away until ten years later it is “put up in
a raffle.” Copperfield recalls, “I was present myself, and | remember to
have felt quite uncomfortable and confused, at a part of myself being dis-
posed of in that way.”
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The fetal membrane wrapped around the author’s infant skull and later
offered for sale indexes the text itself, the issue of his brain, packaged and
sent into the world in exchange for money. Although David refers to the
caul as “a part of myself,” it is more accurately a part of his mother. By
itself, the caul symbolizes female procreative power, specifically the
woman’s ability to produce within herself the fluids, membranes, and
nutrients necessary to sustain life. Wrapped around the head of the
author, the caul signifies his creative power, for it allows the male author
to appropriate the womb by draping it around, and thus conflating it with,
his mind. He is, at once, creator and procreator. The membrane lends him
female generative powers that he can confer on his male womb, the brain,
yet it underscores his own absence, or lack, of the biological apparatus for
creation. Dickens’s metaphor indicates that the penis may be the male
organ of procreation, but the brain is his womb for creation, and any con-
cretizing of the metaphor necessitates the displacement of mother’s mem-
brane onto son’s mind. This underscores the rightness of ontological sepa-
ration—of women being linked to the body and to nature, of men being
linked to the mind and to culture. It also reifies a perceived rightness of
sex/gender sameness because it is impossible for male/masculinity to enact
female/femininity except through appropriation and performance.

Such a division has implications for women’s authorship, for as Gaye
Tuchman observes, the “authority of the woman [as author] is based on
her feelings, her intuitions, her connection with the earth and nature, in
short, on her reproductive body; the authority of man is based on his will,
his reason, his name which both identifies him with the patriarchal good
and distinguishes him from other men in short, his productive mind.”
David Copperfield, and through him Charles Dickens, can here claim
access to the procreative powers of the female womb without problema-
tizing his male/intellectual gender identity.

As this suggests, the “creation-as-birth” metaphor is rife with her-
meneutic complexity. Many literary-historical scholars have engaged with
and critiqued the metaphor, suggesting that it can be both elucidating (for
the discursive empowerment it allows) and essentialist (for the way it for-
ever links the woman to the procreative body). It is a metaphor deeply
vexed, internally incoherent, occasionally essentialist, and potentially
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empowering, in short, a metaphor of considerable richness and complexi-
ty. In particular reference to the sex/gender overlap in the construction of
the late-Victorian woman writer, the metaphor evokes other questions.
These include: Does the body function as a reliable source of self-knowl-
edge? Does female sexuality exist prior to social construction? Do women
experience their bodies outside of acculturation? And to draw on ques-
tions of eugenics dominating at the end of the nineteenth century: Can
women use their maternal roles as important safeguards against social
decay? Can rational reproduction, whether of textual or physical child,
result in a stronger race and nation

My particular task is not to reconcile the debate about whether it is
appropriate to invoke the body and mothering as metaphors for describ-
ing the writing process, nor is it necessarily to sort out how fully these
images presuppose a biological essence. As a trope about Victorian literary
production, the metaphor functions as a political concept that shapes cul-
tural norms. The use of the childbirth metaphor compels imaginative
conformity to an economy of sameness that represents all women as
heterosexual, able-bodied, and premenopausal. It is hegemonic in that it
appears to command consent “naturally.” In short, it normalizes the body
and the sexuality of a woman so that she is in all circumstances able and
willing to function as a mother, and the metaphor pushes to the margins
the “odd women” who risk “physical and emotional” disease and a “short-
er life-span,” not to mention social ostracism, by refusing the natural call
of their maternal “destiny.”

The gendered and sexed implications for writing are profound. Given
the prevailing Victorian stance that artistry is both male and masculine,
we see a cultural imperative for the male writer to appropriate (female)
procreative powers, while the woman who writes must appropriate
(male) intellectual ability. Although, as illustrated in the case of Dickens’s
David Copperfield, it is possible for the man to wrap the procreative mem-
branes of the woman’s body around his brain without compromising his
gendered and sexed identity, a similar reversal is not allowed the woman.
The woman who writes is “unsexed”; she is “three quarters male” as a
character in Robins’s George Mandeville’s Husband Says about George Eliot. To
perpetuate her gendered identity, the woman who writes must undergo
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several contortions in order to reconcile her behavior with her body. Like
awoman pretending to be a transvestite, she must be a woman acting like
aman, borrowing from a woman-all of which underscores a belief in sim-
ple sex and gender binaries at the same time as it explodes these polarities
and allows for transgressive modes of performativity.

When sex identity exists in such simultaneous overlap and contradistinc-
tion to gender roles—in this case, when behavior (artistic creation) is taken
to be identical with biology (physical procreation)—the stability of both
concepts is potentially at risk. We can see some evidence of that imbalance
in the cultural anxiety operative at the end of the nineteenth century as
demonstrated through Cholmondeley, Broughton, and Robins.

THE AUTHOR AS (MASCULINIZED) MOTHER

Red Pottage is @ novel with interlocking narratives, each guided by a separate
heroine: Hester Gresley, an unmarried woman writer, highly committed
to her artistry, and Rachel Ward, a more “conventional” female character
whose primary work seems to be securing a husband. Hester and Rachel
offer important succor and support to one another—Hester, who is on
hand to soothe Rachel’s poor choices in potential hushand material, and
Rachel, ever present to encourage and sustain Hester’s authorial ambi-
tions. They share bonds of friendship and affection to such a degree that it
is only their union at the story’s end that allows either a future.

Because it is the author/character’s maternal coding that concerns me
in this essay, | necessarily skew my analysis toward Hester, although 1 will
revisit the relationship between her and Rachel at the end of this section.
Cholmondeley codes Hester in cultural signifiers (such as thinness, frailty,
and obedience) that underscore her conventional femininity. At the level
of the body, she is most pointedly not a threat. Yet, Hester possesses access
to “imagination” and thus to an artistry that borders on genius, and this
marks her as deviant for the way she embodies masculine expression. Hes-
ter’s first DOok, An Idyll of East London, is moderately well received but, to
many characters in the book, troubling for its commentary on poverty
and urbanization. As Cholmondeley depicts it, the manner in which Hes-
ter tackles pressing social issues devolves for those who discuss her work
into tedious debates of autobiography versus imagination, a larger cultur-
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al criticism lobbed at other Victorian woman writers, in particular the
Bronté sisters. Essentially, the question is: how can a “protected” woman
possibly imagine degradation? The answer suggests that any woman capa-
ble of imagining vice is no (true) woman at all.

Cholmondeley deploys Hester’s body as a sort of corrective, her frailness
standing in feminine compensation to the masculine aggression of her
mind. The novel’s early pages work to emphasize Hester’s diminutive
stature. Contrasting Hester with Rachel, Chomondeley writes, “Rachel
was physically strong. Hester was weak. The one was calm, patient, practi-
cal, equable, the other imaginative, unbalanced, excitable.”™ Subsequent
scenes reinforce Hester’s slight body and impetuous nature, by calling the
reader’s critical gaze to Hester’s “white exhausted face” (36), her “small
slight figure” (52), her “innocent, childlike face” (77), her “slight graceful
figure” (155), her “thin hands” (320), all of which, in terms of artistic out-
put, follow the dictates of “blind instinct” (355). The narrator notes, “Her
irregular profile, her delicate pointed speech and fingers, her manner of
picking up her slender feet as she walked, her quick alert movements,
everything about her was neat, adjusted, perfect in its way” (54).

This sense of Hester’s “perfection” (or rather, her perfect alignment
with white, heterosexual, upper-class femininity) makes of Hester a poly-
valent signifier of hegemonic femininity. The hyperarticulation of ideal-
ized femininity is particularly pronounced in the novel’s mothering
tropes. Although Hester challenges convention by being unmarried and
not a biological mother, she is given the primary maternal role in the
novel as articulated through her status as the mother of books. When her
brother James discovers, surreptitiously reads, and then destroys the
manuscript for her second novel, Husks, Hester responds with what is
coded as a mother’s fury. When her nephew Regie was ill, she tells her
brother, “I did not let your child die. Why have you killed mine?” (276).
The young Regie immediately enters this scene of confrontation, carrying
a potato he has baked in the dying embers of the bonfire made of her
manuscript, and Hester “turn[s] on him like some blinded infuriated ani-
mal at bay, and thrust[s] him violently from her” (277). Her capitulation
to a more bestial form is justified, we are led to believe, by the murder of
her own child. She later tells the bishop:
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“If  had achild . . . and it died, | might have ten more, beautiful and clever
and affectionate, but they would not replace the one | had lost. Only if it
were a child,” a little tremor broke the dead level of the passionless voice,
“I should meet it again in heaven. There is the resurrection of the body for
the children of the body, but there is no resurrection that | ever heard of
for the children of the brain.” (344)

Here Cholmondeley turns the text-as-child metaphor so that the textual
child possesses greater value than a physical son or daughter. The loss of
the issue of the brain is represented here as irreparable, beyond a mother’s
grieving. Hester has been told that the “pang of motherhood is that even
your children don’t seem your very own . . . [but] spiritual children, the
books, are really ours” (334-35). Because Hester has gone a step further
than the mother ideology allows, because she has claimed and sustained a
belief that the text is her “very own” (and autogenously conceived) child,
Cholmondeley’s characterization of Hester pushes against a dominant and
limiting trope, reconfiguring the value conferred on women through
motherhood. As a consequence, the author Hester not only has the right
to wear the mantle of mother, it is gendered creation rather than sexed
procreation that makes her worthy of that honor.

Even so, Hester’s relationship to her art plays out largely according to
the terms of Victorian motherhood, for she sacrifices her well-being, her
presence of mind, and her good health so that the textual more-than-
child might prosper. She says of her text:

“| loved it for itself, not for anything it was to bring me. . . . It was part of
myself. But it was the better part. The side of me which loves success . . .
had no hand in it. My one prayer was that | might be worthy to write it,
that it might not suffer by contact with me. | spent myself upon it.” Hes-
ter’s voice sank. “I knew what | was doing. | joyfully spent my health, my
eyesight, my very life upon it. | was impelled to do it by what you perhaps
call a blind instinct, what I, poor simpleton and dupe, believed at the time
to be nothing less than the will of God.” (335)

In language that mirrors the cult of motherhood, Hester suggests that her
call to artistry supersedes all. This is an interesting use of the self-sacrific-
ing ideology, for it displaces the body of the child with the body of the
text, yet it underscores the same values—womanly sacrifice to a duty that
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is greater than oneself. Cholmondeley’s (per)version of the mother ideol-
ogy allows for repetition, alteration, and difference. In this case, the writ-
ten work moves to center stage in a woman'’s motherly responsibility.
Hester is allowed to fulfill the dictates of a culture hungry for motherly
devotion, but she does so by spending her fragile body so that her writing
might live. Her frail, delicate, and slender body-all of which underscore
her situatedness in patriarchal codes—refuses the signifying system it is
placed within. Giving birth to a text rather than to a child, Hester alters
the code of expectation, so that professional determination overrides bio-
logical determinism. This model, in which (woman’s) will exerts more
power than genetics, is an important reorganization of the prevailing ide-
ological order, allowing possibilities for change in both ideology and social
arrangements through rational reproduction.

Allowing Hester to claim maternal validity through her text correlates
to another significant reorganization—that of pairing the heroines to one
another at Red Pottage’s ending, thus disrupting heteronormative family
arrangements. As I've already noted, Cholmondeley’s first description of
Hester contrasts her with Rachel, thus making them separate but code-
terminant characters. Their seemingly distinct story lines play out in a
contrapuntal fashion that ultimately requires their union in order to
secure their happiness (and narratological coherence). It could be argued
that the dual plots function as a narrative mirror—Rachel struggles to be
happy in love, while Hester strives to be successful in her career. Thus,
Cholmondeley’s conflating of the two legitimates writing by equating it
with the more normative objective of romance. Indeed, the narrator
describes Hester’s relationship to her book as a love object: “Eagerly,
shyly, enthusiastically, she talked to her friend about the book, as a young
girl talks of her lover. Everything else was forgotten. Hester’s eyes burned.
Her colour came and went. She was transfigured” (86). In this description
we can clearly see that Hester’s body responds as a lover to her text,
allowing for an interesting collapse of eros and maternal duty through a
text that is ambiguously sexed and infantilized.

But to see Hester’s relationship to the page as the extent of her romance
plot doesn’t pay sufficient attention to the symbiosis between her and
Rachel. Cholmondeley characterizes Hester and Rachel’s friendship as
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“very deep, very tender” (29), and she makes it clear that Hester’s inspira-
tion to become a writer is conceived through her connection to Rachel:

And as Hester leaned against Rachel the yearning of her soul toward her
suddenly lit up something which had long lain colossal but inapprehended
in the depths of her mind. Her paroxysm of despair at her own powerless-
ness was followed by a lightning flash of self-revelation. She saw, as in a
dream, terrible, beautiful, inaccessible, but distinct, where her power lay, of
which restless bewildering hints had so often mocked her. She had but to
touch the houses and they would fall down. She held her hands tightly
together lest she should do it. The strength as of an infinite ocean swept in
beneath her weakness, and bore it upon its surface like a leaf. (37)

Penny Boumelha reads this scene as indicative of Hester’s passivity and
s0 as a reification of cultural norms, arguing,“There is here nothing of
choice, will, ambition, but only surrender to a greater power, so that the
language and moral configuration of orthodox femininity are retained
even while they are unquestionably put to new uses.” But “surrender,”
which would seem to bespeak orthodox femininity, is in many ways dou-
ble-coded in this passage. Its usage makes clear that “higher power” is con-
figured not as something bigger than or outside of Hester but as some-
thing deep within her. In effect, Hester’s bond to Rachel allows her access
to an ability that has always been immanent. The “yearning” of Hester’s
soul toward Rachel allows her to become increasingly aware of a power
that lies in the “depths of her mind,” the ability to write. In other words,
the union between Hester and Rachel conceives the textual child. Subtly
coding Hester’s actualization as an artist/mother with the threat of
women’s (homo)sexuality heightens the sense of its potency, as measured
by Nicholas Francis Cooke’s warning on female sexual desire in Satan in Soci-
ety (1876) that “The most intimate liaisons are formed under this specious
pretext [of the ‘guise of friendship’]; the same bed often receives the two
friends.” For Cooke, and the majority of Anglo-American Victorian cul-
ture, the desires of women, between themselves and even with them-
selves, threatened to deteriorate the cornerstone of a healthy (heterosexu-
al) society. “What remains of the family,” he announces, “is only held
together by the graces and virtue of woman.”

The connection between Hester and Rachel works to establish a new



560 Brenda R. Weber

form of extranormative gender/sex practices by creating a context where
the love between women can produce superior children. By contrast,
Rhoda Broughton’s A Beginner, although constructing its writer heroine in
much the same way as Cholmondeley’s Red Pottage, offers curtailed possi-
bilities for change.

CAUTIONARY TALE TO THE
LAapYy NovELIST AND WoULD-BE MOTHERS
Emma Jocelyn is A Beginner’s literary protagonist; and the title of
Broughton’s novel points to both Emma’s status and identity, for she is a
beginner when it comes to textual production and she adopts the name “a
beginner” as the nom de plume Of her book Miching Mallecho. Broughton’s
novel about naive authorship can be read as a cautionary tale for all
would-be upper-class women who believe they can join the fad of author-
ship. Through multiple clashes—between upper- and working-class sensi-
bilities, between old-fashioned values and progressive liberalism, between
vicious critics and earnest writers—we are made to understand that a wom-
an like Emma is better off living according to normative conventions. Yet,
her limited foray into authorship opens an imagined space for the reader
to glimpse difference, even if Emma cannot ultimately live in that alterity.
Like Hester in Red Pottage, Emma’s body bears the signs of upper-class
white femininity, although with little hint of same-sex affection save
through a cousin character named Leshia. Emma is described as a “charm-
ing white nymph, who looks at once so fresh and so high bred.” Charac-
ters are continually asked, “Why can’t you sit and stand and walk as Miss
Jocelyn does?’—her physical form, her “bow and gait” (58) unlike her liter-
ary offspring, are beyond criticism (255). Although Broughton offers
unfailing praise of Emma’s physically feminine and whitened features,
particularly those parts of Emma’s body responsible for touching the
text—her “affectionate white hand” (120), her “pink palm” (63), her “long
white hands like lilies” (243)-Broughton is relentless in demonstrating the
utter worthlessness of Emma’s book, the “offspring of her brain” (122).
Miching Mallecho may well be the child of Emma’s white, delicate, and
upper-class body as fashioned by her lily-like hands, and she may indeed
watch over that “beloved offspring” with “gnawing anxiety” (20), but
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Broughton makes clear that Emma’s ambition is misplaced and her book
ill-developed and irrelevant, or, as a particularly sadistic review of Emma’s
book (echoing Samuel Johnson) notes, Miching Mallecho is “ill-fed, ill-killed,
ill-kept, ill-dressed, and ill-carved” (126). Already we can see the body
metaphors piling up, as the text becomes both child of the lady novelist’s
mind and animal for slaughter and consumption.

Emma seeks to defend her child/text throughout the course of
Broughton’s novel, arguing that she writes in order to be a “teacher and a
benefactor to her kind!” (79) Yet, the stronger evidence of the novel’s con-
tent comes through the response of its greatest advocate, Leshia Heath-
cote, a second cousin to Emma. Lesbia finds the novel enchanting, and
when reading, she becomes so absorbed that she is “unconscious of [her
children’s] clamour or even of their presence” (105). Further, Leshia uses
the novel to justify dalliances in extramarital romantic adventures. So we
see that Emma’s efforts to “benefit her kind” actually encourage her
cousin to abandon her joint roles of mother and wife, a consequence
completely unintended by the naive author. “How frightfully you have
misunderstood me!” Emma says to Lesbia (112). Indeed, although Emma’s
novel is defended throughout the course of Broughton’s novel, it is never
quoted. Readers never gain access to Emma’s ideas; the ray of light never
shines upon our brains. Instead, the novel receives the response it pur-
portedly merits: it is ridiculed and castigated, tossed on the floor, figura-
tively killed (the critic’s hand is “red with her infant’s blood”), pulled
from circulation, and ultimately destroyed (166).

Through it all, Emma is both conflated with and distanced from the
text. As “mother” of the novel, it is an extension of her body.” And
although “perfect prosperity” is written on “every detail of her appear-
ance,” Emma’s own body cannot be separated from the public scorn
accorded to her text (252). When Leshia’s husband throws Emma’s book to
the floor in disgust, for instance, Emma feels as if “some degrading physi-
cal indignity had been inflicted on herself” (114). Although the text makes
insistent references to Miching Mallecho as the “offspring of her brain,”
Emma’s “beloved offspring,” her “literary infant” (122), it so castigates the
novel for unfeminizing Victorian women, for making a “good, if rather
foolish, woman neglect her duties to God and man” (115), that the novel
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ends with Emma becoming persuaded of its dangers and mournfully
agreeing to burn the entire printing, save five copies lost in the circulating
libraries.

Lest we think that the metaphor of child has receded at this point,
Broughton depicts Emma as in “tragic dejection as she stands motionless”
(390) and watches as the “whole little family” (391) is dumped upon the
bonfire. The fire then “assert[s] its supremacy, and is licking and shriveling
and crackling the gaily coloured boards, and tossing up the exultant bru-
tality of its flames above their crumbling paper and vanishing type” (390-
91). As a final act of “expiation,” Emma steps forward with her original
manuscript in hand, “the beloved, the much-treasured, the sole” and she
“tosses” this as well into the “funeral pyre” (391). The act is occasioned
with much sadness on Emma’s part, and as she walks away from the burn-
ing mass of her literary children, Leshia endeavors to cheer her up, “‘Do
not cry,’ says Lesbia soothingly. ‘At least, cry as much as you please, for
there is no one near— no one, that is, except George!"” (393)

And who, pray tell, is George? None other than a tertiary character
who, we are told in the afterword, emerges to marry Emma. This is an
important development, as it must surely be deduced that one of the
problems inherent in positing the text as child and the lady novelist as its
mother is the absence of the father. Without a “father” to assist in the cre-
ation of the baby/text, that offspring is illegitimate and must be discarded
in order to protect reputations. The textual baby is even more troubling
to a patriarchal society than would be a biological “bastard child,” more-
over, because no man, whether husband or lover, is needed for its concep-
tion, and in this case, unlike in Red Pottage, N0 woman stands in as partner
either. The textual baby, then, is not only illegitimate, it is somehow mon-
strous, the offspring of a woman who can reproduce alone. This render-
ing of a child without a father (and so without sex) is clearly akin to reli-
gious lore and virgin birth. The woman writer’s progeny, however, is
nowhere close to an immaculate conception, for it is her unsexed posi-
tion, her crossing over from feminine practices to masculine behaviors,
that “fertilizes” the seed that will become her book. As such, the woman
writer can fuck herself: she is not a virgin, waiting for divine seed, but a
monster, neither woman nor man, able to displace and replace both the
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phallus and the penis. She does not blur categorical boundaries but refutes
the categories altogether.

What we see in A Beginner, then, is a story of a woman writer, depicted as
physically delicate and intellectually naive, unable to control the destruc-
tive power of her own creation repetitively referred to as her monstrous
child (an interesting echo of Mary Shelley’s claim that Frankenstein, like Vic-
tor Frankenstein’s monster itself, is her “hideous progeny”).” In A Beginner,
the text functions as an elaborate testing ground for the woman writer’s
product, and it eventually depicts her as saddened, humiliated, and recom-
mitted to the values of middle-class Victorian culture through the contract
of marriage and the promise of “real” (legitimate) rather than textual (ille-
gitimate) children. But there is one redeeming moment, for although
Emma’s baby-text has been destroyed by fire, it was not possible to retrieve
all of the copies, lost as they were to Mudie’s circulating library. Infused as
it has been in the general population, Emma’s rarified text has some hope
of survival. It is a meager consolation, but better than complete genocide.
And too, there is poetic justice in the fact that although the fictional text-
child Miching Mallecho is destroyed, its material counterpart, A Beginner, Sur-
vives intact.

REFUSING THE MOTHER, REFUSING TO MOTHER

In Elizabeth Robins’s George Mandeville's Husband, @ novel that might well be
considered a horror story about female authorship, we are presented with
a startling departure from the delicate and chastened author/characters
constructed by Cholmondeley and Broughton. Robins’s novel, which she
wrote under the pseudonym C.E. Raimond, seemingly castigates the
woman author, George Mandeville, for the way in which her overlarge
presence diminishes and emasculates her husband Ralph, while her pre-
occupied professionalism hastens her daughter Rosina’s death brought on
by a mysterious discharge of blood. Much like George Eliot’s attack on silly
women who write silly novels, Robins’s novel excoriates the trend for
women to adopt male pen names (particularly those of George!) only to
suffuse the literary marketplace with textual trash. (In this case Lois Wilbra-
ham changes her name to George Mandeville, thus creating a celebrated
author figure.) George Mandeville’s Husband has been little studied, largely
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because it poses such a dilemma: how could the feminist activist and pro-
suffrage Elizabeth Robins create a text in which she damns female author-
ship? We can tease out an answer by looking closely at how motherhood
and authorship are written onto George Mandeville.

According to her effeminate husband, for whom the novel is named
and through whom most perspective is focalized, George Mandeville is
vulgar and unwomanly, her body is overlarge and unappealing, and her
novelistic output (perhaps as a consequence of her physical excesses) is
meaningless tripe. In this sense, Robins’s George Mandeville is no true
woman at all, her deviance announced by a body completely opposite to
Hester's and Emma’s. Scene after scene portrays Lois Wilbraham (to the
public, George Mandeville) increasingly obsessed with her persona as
author. Gorged on food and flattery, George Mandeville becomes a spec-
tacle of excess, not even the death of her daughter at the onset of puberty
calling her to her “womanly duties.”

Plumpness may well be an articulation of maternal characteristics—an
accentuation of breasts, hips, and the body fat needed to sustain preg-
nancy; but on the body of George Mandeville, plumpness turns to obesity,
maternal ability to dysfunction, ambition to aggression. As such, Robins
effectively converts what might be read as feminine and maternal into
something that is monstrous, masculine, and terrifying. George/Lois is
further “desexed” in that her maternal obligation is expressed in only the
remotest forms of distracted interest. Although she is the only “real”
mother of the three author/characters considered here, Robins makes
clear that her protagonist is a had mother whose child has “few illusions as
to her place in her mother’s life.”

George/Lois’s life is consumed not with producing children but with
the production of text—hack novels and bad plays. What little biological
maternal investment she possesses takes the form of talking to her slen-
der, docile, and fragile daughter, Rosina, about “sordid” topics such as (we
can only assume) menstruation and coming womanhood. This topic
between Rosina and her mother, which is both addressed and not
addressed, is precisely Rosina’s maturation into puberty, a fact that bio-
logically links Rosina’s girl’s body to the woman’s body of the mother.”
Rosina is deeply insulted that her mother takes great liberties by asking
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her invasive questions about her health. She complains, “It might do if
you've always told your mother every blessed thing from the time you
were a baby. But if she’s left you to yourself till you're fourteen, she can’t
suddenly—suddenly—tell you things—without a girl’s feeling like murder-
ing her” (138). These “things” her mother tells her are “facts of existence”
that Rosina finds “so ugly, so ugly” (136). In Rosina’s repulsion of her
mother and the coming womanhood of her own body, we see the results
of her gender-skewed parenting, for the brusque and disinterested (mas-
culinized) mother frightens the child from a body that the overly fastidi-
ous (effeminate) father cannot fathom.

Although it is surely not unusual to make the rites of menstruation so
secretive that they become taboo, Robins points to the presence of Rosina’s
blood and her telling death marked by a large hemorrhage that stains her
white sheets “bright with new-spilt blood” (211) through euphemisms that
signify absence. This functions as an effective sleight of hand that compels
the reader to fill in the gap. In this case there is a hermeneutic fissure
between ideology and embodied practice. George Mandeville is physiologi-
cally capable of having a child, but she does not possess maternal instinct, a
contradiction that erodes an ideological belief connecting female bodies
and motherly love. Likewise, her more tractable and seemingly “natural”
daughter, who should theoretically flourish due to her congruence with
the dominant bodily ideal, ultimately recoils at the realities of her own
body and dies. The gap suggests, then, that biological sexed capacity does
not necessarily determine embodied gendered behavior.

This disconnect between sex and gender is announced most pointedly in
the figure of Ralph Wilbraham, Rosina’s father and Lois’s husband, a male
character who is decidedly unmasculine. One significant result of depicting
George Mandeville in such graphic and extreme terms is that the mother’s
excessiveness cements the “dysfunctional” bond between father and
daughter. Rosina goes to Ralph for comfort, compassion, and commisera-
tion. She turns to her father for a mother’s support. If this were merely a
novel of role reversal, Rosina would find succor in the mothering she
receives from her father. Yet, the kind of haven Ralph offers Rosina is rife
with peril, precisely due to Ralph’s belief that men work and have public
identities and women sacrifice themselves to families.
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Rosina’s anxiety about what she shall “do” manifests itself repeatedly
through the latter half of the novel. “*Suppose, father,’ she asks, ‘nobody
ever loved me but you, and suppose | lived the longest—I might, you
know-and suppose | was very poor—-what then?” (85) With this Rosina
asks Wilbraham the question of the age: If a woman does not or cannot
compete in the marriage market, and if she is not trained or prepared to
earn a living for herself, and if her father is not in a position to support
her, what kinds of options are open to her? Ralph assures her that “a
dozen womanly things” await her, like tending to small children or keep-
ing house or sewing, but he is adamant that she shall never be an artist or
awriter. As she approaches death, Rosina hits on a vocation that will sup-
port her. She tells her father, “There’s something | could do for my living,
that even you would say was quite ‘seemly’—that is, of course, if | live to be
very old and very poor, and you aren’t here to take care of me” (196). Her
brainstorm? “[M]ending’s my great accomplishment” (201). It’s a rather
pitiful prospect, even to Ralph.

We see here the consequences that result when a young girl is disal-
lowed autonomy by the patriarchal structure that governs her: with pro-
fessions that feed her creativity barred to her and virtually no other viable
path open, she literally undergoes a transformation from embodied char-
acter to idealized image, dying upon her invalid’s couch in a death scene
worthy of any consumptive heroine. Consider the language Robins uses
to describe Rosina on her deathbed, “What tiny little hands she had! Her
face, with the small, regular features, was even unusually pretty to-day.
Her creamy skin had that look common to her type, as though a soft light
shone bhehind it-that pale, luminous quality which is the peculiar com-
pensation of complexions that are very fine, and yet not fair or ruddy. No
one ever saw that light in a face of ‘lilies and roses,’ but these for whom it
shines are not bereft of beauty” (196). The resulting death scene is the
quintessence of high-Victorian sensibility, yet it is also the most subversive
moment in Robins’s novel, for she turns the code of the passive consump-
tive askew so that it registers less as a moment of peaceful apotheosis and
more as proof of the failure of ideology.

This repetition of a literary trope in a way that refuses to conform to
familiar ideological registers nicely engages Butler’s concept of subversive
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repetition. Nancy Cervetti notes that similarity offers a form of recog-
nizability; at the same time “a subversive repetition disrupts old ways
through differences in tone, in recontextualization and location, and in
deviant endings. A repetition with a difference displaces the old through
ambiguity, irony, hyperbole, parody, and dissonance.”” Robins’s ending
to George Mandeville’s Husband Operates in just this manner.

I've already noted that Rosina dies in a pool of blood, and given the
undercurrent of whispered conversations, the scarlet stain on Rosina’s
white bed sheets resonates with sexual meaning. It is not particularly in-
novative to imbue a death scene with sexual implications, particularly to
the Victorians. It is innovative, however, to undercut the erotics of such a
scene by averting the reader’s gaze from the death itself. When Rosina dies,
both Ralph and the reader are in George Mandeville’s parlor, entertaining
her “insufferable” literary throng. Rosina’s death is narrated not by the
sometimes-present narrator or through the more common focalization of
Ralph, but by the great lady of popular rubbish herself, George Mandeville.

In her hands, Rosina becomes nothing other than representation, her
image adjusted to fit her novelist mother’s purposes. In essence, Rosina
transforms from biological child to textual child, a move depicted in the
novel as unjust and dehumanizing. George Mandeville’s idealized stories
erase the conflicted relationship between Lois and Rosina and create,
instead, an account of perfect love between mother and daughter (as well
as a daughter whose unruly brown hair has suddenly become flaxen and
ringletted). Although whitewashing through memory is surely common
as human experience, Robins emphasizes that George Mandeville’s fic-
tionalization of her daughter tragically erases the “real” Rosina. Unlike a
character in a book who can live in “a thousand homes” where there is
“still some sign of them” in the material reality of the book itself, Robins
notes, Rosina is truly gone in both body and memory, particularly since
George Mandeville’s evocation of Rosina is vocalized and never fixed in a
published characterization.?

In these final images, Robins offers a different, and more insidious, ver-
sion of the death of the innocent, for this girl’s end figures as a tragic
waste, built upon the sandy foundation of vanity and weakness. Her lega-
cy in memory is unstable, and her life is overshadowed by her mother’s
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textual children. We also see a different orientation of the text as child
than that suggested by Cholmondeley or Broughton. Whereas Hester and
Emma consider the “child of the brain” more real (and thus more tragi-
cally dead) than a child of the body might be, Robins suggests that the
dead child of the body experiences a finality in mortality that a textual
character, who can live on in the material reality of books, never quite
possesses (although, of course, the irony here is that Rosina comes to us as
fiction in Robins’s own textual child). As it is depicted in the novel, how-
ever, Rosina’s complete erasure—both in being misunderstood during life
and in her reappropriation as a heroine after death—is her true tragedy. It's
a tragedy made all the more poignant by the self-awareness, the ability to
read her own suffocation, that Rosina possesses. To finally die not because
she is too sweet, good, and pure for this world—the standard fate of the
Victorian heroine—but because she has been ill-prepared and disallowed
from any kind of meaningful activity, must strike the reader as an injus-
tice most foul.

So not only does Robins engage in subversive repetition through this
death of the consumptive, which works against Victorian idealizations of
illness, she participates in a subversive repetition by seeming to revere
motherhood, only to finally undercut it. We see the character of George
Mandeville/Lois Wilbraham failing as both artist and mother, and we also
witness her daughter failing to mature into adolescence. In effect, by
refusing her mother, Rosina refuses to mother, and her impending puber-
ty—signified by the menstrual blood that marks her as ready to uphold the
symbolic weight of a fecund female body—gives way to physical collapse
and a final hemorrhage into death. Although it is significant that Robins
both points to and effaces Rosina’s development into a body capable of
bearing children, it is, ultimately, more significant that, in killing the
character, Robins refuses to represent Rosina’s life. She kills her off rather
than let her be co-opted by Ralph Wilbraham’s beliefs, which disallow
meaningful work for women, or a larger social order that idealizes and
disempowers women, in effect, depriving them of personhood and turn-
ing them into text.
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DeviaNT ENDINGS: ECONOMIES OF DIFFERENCE

The novels | examine here offer a range of representations of the profes-
sional woman writer, what she looks like, and how her work should be
valued, all conveyed through the “cult of motherhood.” As | have noted,
each novel differently imagines author characters who conceive and birth
their child texts, only to see those children die (whether through murder,
neglect, or outright infanticide). For Red Pottage’s Hester, the author is rep-
resented as physically feminine but intellectually masculine. Her textual
child is misunderstood and ultimately murdered, leaving the author/
mother shaken and mourning, consolable only by same-sex friendship.
For A Beginner's Emma, her own body is refined, whitened, and elite, but her
textual baby is hideous. Emma must be coerced into offering her deformed
baby to a funeral pyre in a public rite of symbolic cleansing. Her “reward”
for doing so is realignment with heteronormative codes through promises
of a “real” hushand and “real” children. In George Mandeville’s Husband, the
characterization of George/Lois heightens the tension between author
and mother roles. She is the only biological mother of the three charac-
ters considered here, yet she is also the least sympathetic character. Her
yellowed fingers, her overlarge body, her loudness and indiscreet behav-
ior all signify excess. Her appropriation of a male pseudonym, primary
role as breadwinner, and consequent emasculation of her husband,
equally suggest a mannish “unnaturalness,” underscored by her com-
plete lack of what all women are supposed to instinctively know: how to
mother. George Mandeville’s self-absorption leads to her biological
daughter’s death, a death she exploits by turning her daughter’s memory
into idealized fiction.

So, given this range in which none of the author/characters here ulti-
mately come off well or produce literary or biological children that are
allowed to remain alive, how can | argue that these representations are
ultimately salutary? | do so because whether the author/mother charac-
ters be murderess, monster, or naif, the sheer range of possibility prob-
lematizes a seemingly monologic construct. The representations here re-
define both motherhood and womanhood, two roles intertwined at this
time and supposedly so natural that no clear articulation of their mean-
ing is necessary. In so doing, these representations interrogate unmarked
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categories, ultimately giving the power for definition to the author
behind the author, to Cholmondeley, Broughton, and Robins.

In these novels, the representation of mothering alters who mothers
(and by extension, women) are, what they look like, and what they do.
Because, as E. Ann Kaplan notes, mothers are everywhere in filmic and lit-
erary texts, yet are rarely discussed and so comprise an absent presence, the
mother figure carries meaning that often operates free of cultural scru-
tiny.? My objective in this essay has been to show how three fin-de-siécle
authors exploited this familiar yet often unexamined sign of the mother by
joining it with the author, extending it through the child/text, and con-
testing the naturalness of “natural” categories. As such, these books per-
form an important countercultural work through a subversive repetition
that expands (and explodes) binaried sex/gender categories, undermining
monologic narratives and laying the ground for pluralistic identities and
outcomes. These outcomes are not actualized in the conclusions of the
texts themselves but, | believe, in the minds of the readers who are invited
to interrupt “naturalized” presumptions about gender and sex differences
as guided by a new multivalent form of “natural woman,” the writer. Ulti-
mately, analysis of the text-as-child trope offers information on how these
three often overlooked authors configured new agency for women, join-
ing their texts with other late-Victorian conversations aimed at establish-
ing new options and ideologies.
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A Women’s Health Model
for Pregnancy Loss:

A Call for a New
Standard of Care

Linda Layne

ONE IN FIVE RECOGNIZED PREGNANCIES €nds in pregnancy loss.
Despite the women’s health movement’s emphasis on empowering
women by making sure they know what they may expect during labor
and what their options will be if difficulties arise, no such advances have
occurred regarding pregnancy loss. Healthcare providers are doing a bet-
ter job of assisting women whose pregnancies end in loss once a loss has
occurred, especially for later losses, but this assistance is only offered ex
post facto.

In my book, Motherhood Lost: A Feminist Account of Pregnancy Loss in America,*
published in 2003, | describe the unique historical and cultural forces that
shaped the experience of pregnancy loss of many middle-class American
women during the last quarter of the twentieth century. | noted how
such women found themselves at the confluence of strong, contradictory
cultural forces such as fairly low infant mortality rates; the Second Wave
feminist ethos that reproduction was something one should and could
control; earlier medical management of pregnancies, including home
pregnancy tests and fetal imaging technologies; smaller family size; and
later age for first pregnancies. All these factors contributed to greater
emotional and social investment in early pregnancies. Furthermore,
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ongoing taboos about death, failure, and unruly women'’s biology worked
together to limit social acknowledgment and support for pregnancy loss-
es. That book was based on long-term ethnographic research on the preg-
nancy loss support movement and focused on cultural resources includ-
ing consumer culture, the rhetoric of the gift, Christian ideas about re-
demptive nature, and the public forms for commemorating the nation’s
war dead that members of support movements marshaled in dealing with
the problems of meaning that pregnancy loss posed. | ended the book call-
ing for feminists to embrace the issue of pregnancy loss.

In this article, | focus on opportunities for feminist healthcare providers
to design and implement a women’s health model of pregnancy loss. |
draw on my personal experience of seven miscarriages to question the
adequacy of care now provided and explore several sources for these inad-
equacies. | offer detailed suggestions for better preparing women and for
improving care during a loss, and | call for improved prevention and more
equitable access. Although this article focuses on miscarriage, the most
common type of pregnancy loss, the main arguments and principles
apply to later losses as well and possibly to elective medical abortions.

CASES

| married in 1986 and got pregnant on my first try, within weeks of
defending my doctoral dissertation. When a home pregnancy test gave us
the wished-for confirmation, we called our parents to announce what
would be the first grandchild on both sides of the family. | was delighted
to be pregnant and spent hours comparing notes with friends on each
minute bodily transformation, which | relished as a sign of my new state
of being. Then, on an evening in the thirteenth week of my pregnancy, |
started cramping and spotting. | called the birthing center, and a midwife
reassured me that it might not mean anything. | was instructed to rest
and to call again if it got worse. All through that night | kept a worried
vigil. By six the next morning | was bleeding profusely, and when | called
the birthing center the midwife told me to go to the emergency room. |
was terrified and shocked to learn that no one from the birthing center
would accompany me. During my initial visit at the center they had
stressed that if anything went wrong during labor and | had to be trans-
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ferred to a hospital to deliver, they would be there by my side, offering
support and advocating for me. | hadn’t contemplated anything going
wrong earlier in the pregnancy, but now that it had, | found that | had
wrongly assumed their principle of care would apply to these circum-
stances too. My hushand called the hospital and a nurse asked him how
much | was bleeding. When he hesitated, puzzled at how to answer such a
question, she prompted, “Is she having to change a pad every hour or so?”
| didn’t own pads, and at no point in the night had it occurred to me how
handy they would have been in such circumstances. | had been using bath
towels and by morning was soaking them a rapid rate. Our panic
increased precipitously when upon learning this, the nurse instructed us
to come to the hospital immediately. There the nurses were kind and
counseled me not to give up hope. After what seemed an eternity a doctor
came in and did a pelvic exam. He gruffly announced that there was pla-
cental tissue protruding from the cervix. He asked my husband when |
had last eaten and then left the room without ever addressing a word to
me. We didn’t know what it meant that placental tissue was protruding
from the cervix. We knew it wasn’t good but assumed it was something
that the doctor could fix. It was not until a nurse came in to tell us that |
was being transferred to a ward to wait until my stomach was clear of food
so a dilatation and curettage (D&C) could safely be done that we knew
with certainty that | was losing the baby. By the time we made it upstairs
to a room, | was in full labor, panting instinctually with each contraction
and in no condition to answer, for the second time that morning, all the
bureaucratic questions required for admission. At four that afternoon
they wheeled me on a stretcher down the corridors, hair in cap, I.V. in
arm, to an operating room where | was given a general anesthesia and my
precious pregnancy finally and officially ended. | spent that night in the
hospital and was happy to be there, in that unreal world, as | tried to come
to grips with this sudden, horrible turn of events—not yet ready to go back
through the door of my house from which | had left that morning a preg-
nant woman, an expectant mother.

That miscarriage was not only one of the worst experiences of my life; it
was also one of the most confusing. Almost immediately | realized that
my anthropological training might help shed light on the sources of this
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confusion. I joined the local support group and began investigating the
experience of loss among support group members. Anthropologists spe-
cialize in a method known as participant observation, but as | set about
this new research, it never occurred to me that | would continue to
explore the topic in such an actively participatory way. Ultimately | had
seven miscarriages—five before our sons and two after.

After that first loss | switched to an obstetrician, and after the ten-week
ultrasound of my next pregnancy showed that the heartbeat seen at eight
weeks was no longer present, | returned to the Princeton hospital for
another D&C—this time not to the ER but for a scheduled procedure at
the hands of my own caregiver.

| had moved to Hoboken, New Jersey, before my third pregnancy and
was attended by a fertility specialist. When once again | had a heartbeat at
eight weeks but not at ten he arranged for me to have my D&C on a
weekend at an abortion clinic in New York City so that when | left on
Monday for Jordan to lead a group of professors on a study tour, my mis-
carriage would be complete. Except for being heckled by protesters on the
way in, this was in many ways the best experience | had. It certainly wasn’t
as scary as being in the ER, and, in this context, having a pregnancy that
did not result in a baby did not make me a failure, but was a routine,
everyday occurrence.

My fourth D&C was performed at New York University Medical Center
where | had to spend two needless nights being awakened for the cardio-
gram, chest X-ray, and complete family medical history that were re-
quired of all patients undergoing surgery. | learned that the baby had died
right before | was scheduled to speak at a conference on the West coast,
and | talked my doctor into letting me continue to use progesterone to
sustain the pregnancy long enough for me to go, so my personal loss
would not be compounded by a professional loss.

The fifth miscarriage occurred after we had moved to Troy, New York.
Because my fertility specialist’s clinic was set up to do daily lab work on
female hormones and he could track my HCG (Human Chorionic
Gonadotropin) levels until they returned to normal, he gave me the
option of a D&C or letting my body do it on its own. | opted for the latter.
This was a good experience, with one caveat. | had mistakenly assumed
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that the miscarriage was over when the bleeding stopped, so was shocked
when several days later while going to the toilet | discovered the embryo.
It looked just like the pictures in the pregnancy books, and | was confused
about what to do with it. | called my husband, but he refused to look at it,
and in the end | flushed it down the toilet, then regretted having done so.

My son Fletcher’s birth mother was kind enough to let me be present
when she brought him into the world in a birthing center in Wyoming in
1991. By 1993 | was ready to try again. | hoped that all those stories one
hears about infertile women getting pregnant after they adopt would
apply to me. | did make it to 28 weeks before being hospitalized with tox-
emia. Jasper was induced at 30 weeks, and by the time he was two we knew
that his brain injury, which had been almost inadvertently discovered
three days after birth, would miraculously result in only mild cerebral
palsy, rather than the more serious cases typically associated with a bleed
of that magnitude.

Once Jasper was out of the woods, | wanted to try again. Perhaps the
immunological theory was true: perhaps my husband’s genes were too
similar to mine for my body to recognize a fetus as a foreign but accept-
able guest. Perhaps all those losses had been a learning process. With Jasper
it appeared that my body had finally nearly figured out how to do preg-
nancy. Maybe this next time | would be able to tolerate a fetus even
longer, perhaps even making it all the way through a pregnancy without
my immunological system panicking.

Then came the sixth miscarriage. | rationalized that maybe this most
recent failure did not mean the hypothesized immunological cause of my
losses was incorrect; maybe this time | had simply had a “normal miscar-
riage,” that is, one caused by a bad egg or bad sperm or error in early cell
division. This time my D&C was performed by my doctor in his office.
Although having the D&C there was certainly more congenial than in a
hospital, | found it difficult to sit in the waiting room among all those
pregnant bellies before the procedure and dreaded having to walk with
my newly emptied womb past them on my way out.

A month after that D&C, | suffered acute abdominal pain. When | called
the doctor’s office, the nurse told me | was probably experiencing ovula-
tion pain and suggested | take aspirin and rest. When this terrible pain
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recurred a month later and | insisted on seeing the doctor, he confirmed
that my cervix was blocked by scar tissue from the D&C and that | needed
to be redilated in order to be able to menstruate.

This medical mishap convinced me to forgo a D&C for my subsequent
miscarriage. | was somewhat better prepared for my second “home mis-
carriage” in that a nurse had provisioned me with codeine and guidance
about how to know if | was bleeding to death. That last miscarriage
occurred in the middle of the night in a stranger’s house while “in the
field” doing research on a toxically produced miscarriage cluster in Ore-
gon. | didn’t want to ruin my host’s sheets or towels, so | spent the night
huddled on her cold bathroom floor, trying to remember whether it was
“egg-size” or “bigger than egg-size” clots that meant | needed to get
myself to an ER.

These losses provide a fairly good overview of the range of medical
treatments available to middle-class American women during the last
decades of the twentieth century, including ER care, D&C with general
anesthesia in a hospital, D&C with local anesthesia in a doctor’s office or
abortion clinic, and expectant management of natural home miscarriage,
and they raise a number of questions about the adequacy of care for this
utterly common medical event.

QUESTIONS

Why is it that despite the women’s health movement’s emphasis on
empowering women by making sure they know what they may expect
during labor and what their options will be if difficulties arise, such
advances have not occurred regarding pregnancy loss? Why is it that when
| had that first miscarriage | didn’t even know that such a thing was possi-
ble? Why had the topic never come up during my prenatal visits? Why
hadn’t | been alerted to the possibility in either of the two pregnancy
books | selected from the local bookstore the moment | learned | was
pregnant? Why is it that in the 64-page booklet given to all patients at their
first prenatal visit at my high-risk obstetrics clinic, miscarriage is not dis-
cussed until page 49, and then only four lines are devoted to the topic,
when 15 pages are devoted to breastfeeding? Why did the American Col-
lege of Obstetrics and Gynecology (ACOG) publish a patient education
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pamphlet on repeated miscarriage in 1993, but not one on the much more
common, garden-variety miscarriage until 2002? And why is there not yet a
pamphlet on stillbirth? Why is the very rare molar pregnancy (one out of
every 1,000 to 1,200 pregnancies) included in the same pamphlet with gar-
den-variety miscarriages (fifteen to twenty out of every 100 pregnancies),
and why aren’t ectopic pregnancies (two out of every 100 pregnancies)
included in this pamphlet on “early pregnancy 1oss™

Why had my midwives informed me of their protocol in case of emer-
gency Caesarean section but not mentioned their protocol in case of mis-
carriage during those first three months when chances of miscarriage were
one in five and the chance of needing an emergency C-section was zero?
Why did the midwives not feel it their responsibility to accompany me to
the hospital? Given that pregnancy loss is a regular feature of emergency
medicine, why did I receive such poor care from the ER doctor?

Why is it that in all my research, | have never encountered other
women who had their D&C’s for a miscarriage in an abortion clinic, even
though | found this to be the most congenial setting? What are the pros
and cons of using progesterone as | did, to allow for “planned miscar-
riages” comparable to “planned C-sections™ Why wasn't | better prepared
for the miscarriages | had at home? Why hadn’t someone told me how to
cope with all the blood or what | might do with the embryo?

Why is it that the only two options for imminent spontaneous abortion
were to submit to what was probably unnecessary surgery or be sent home
completely unprepared to cope on my own? Why is it when it comes to
birth, women’s comfort and the quality of their experience are given such
attention, but no such concern is offered to women who miscarry?

EXPLANATIONS
Most of these questions can be explained by the unfortunate confluence
of three factors: (1) the overlap between abortion politics and the meaning
of pregnancy loss; (2) the feminist reaction to the pathologization of preg-
nancy; and (3) the patriarchal emphasis on the product of the seed.

The legalization of abortion in 1973 and the fierce, ongoing public debate
about the legality and morality of abortion have so politicized the status of
embryos and fetuses that the fact that each year nearly as many pregnan-
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cies are spontaneously aborted as are electively aborted has gone unno-
ticed. Both sides of the abortion debate have contributed to this neglect.

Gaining and retaining access to safe legal abortions has been hailed as a
primary achievement of the women’s health movement in the United
States. This hard-won, vehemently challenged success has had some un-
intended negative consequences for other dimensions of women’s repro-
ductive health. Feminists, like anti-abortion activists, have tended to
accept an essentialist, rather than processual model of personhood: you
either are or you aren’t a person, and if you are, you are entitled to the full
complement of civil rights.? As a result, it has been difficult to acknowl-
edge that many women experience a pregnancy loss as the loss of a “baby”
without apparently concurring with anti-abortion advocates regarding
the status of embryos and fetuses. This puts feminists in a bind, and as a
consequence, feminists have been inclined to ignore the issue.

In some ways the anti-abortion movement has been more cognizant of
pregnancy loss, but its ideological stance has also contributed to the invis-
ibility of pregnancy loss as a phenomenon. The anti-abortion movement
tends to be supportive once a loss has occurred, encouraging women to
grieve even the earliest losses. Numerous Christian Web sites, such as Glory
Babies, From the Father’s Arms, Christian Miscarriage Support, and In the
Saviour’s Arms, “minister to the needs of families who have suffered loss
due to miscarriage” (as well as stillbirth or early infant death) by offering
“Christian encouragement, prayer, friendship and fellowship.™

Christian anti-abortion Web sites sometimes lump both spontaneous and
elective abortions together. For example, “Hope After Abortion” asserts,
“It’s normal to grieve a pregnancy loss, including the loss of a child by abor-
tion” and includes first person accounts of women who have had elective
abortions that are strikingly similar to those found in pregnancy loss sup-
port newsletters.*

However, at the same time, anti-abortion rhetoric hinders acknowledg-
ment of the possibility of pregnancy loss. Their argument is that every con-
ception, if not terminated by a heartless, selfish, or misdirected woman,
would potentially be the next Beethoven or Mozart. Richly illustrated
accounts of fetal development are presented at anti-abortion Web sites,
such as the uninterrupted journey of “Life in the Womb from Day One to
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Nine Months,” or “The Diary of an Unborn Child.” On the Christian Ans-
wers Web site one finds two fetal development slide shows, one of which
invites us to imagine that the pictures are of ourselves. And on a Web site
called “Just the Facts,” they write, “From the moment of conception, . ..
30,000 genes combine to determine all your physical characteristics . . . ,
[and] even more amazingly, . . . your intelligence and personality, the way
you think and feel. At the moment of conception you were essentially
and uniquely you.™

At this site, as at other anti-choice sites (for example, the American Life
League site),’ a personalized pregnancy calendar and due-date calculator is
provided. After typing in the first day of one’s last period, the program gen-
erates a due date and a calendar “detailing the development of your baby
from before conception to birth.” The fact that about 30 percent of all con-
ceptions will not develop but will end spontaneously (10 percent before
first missed menses), despite all the best efforts of well-meaning, would-be
mothers, is obscured by the anti-choice narrative of linear fetal progress.

A second source of neglect can be found in the women’s health move-
ment’s efforts to depathologize reproduction. So focused has the move-
ment been on challenging biomedicine’s pathologization of pregnancy and
birth, it has systematically minimized and marginalized negative reproduc-
tive outcomes. In Our Bodies, Ourselves (1976, 1998, 2005),” the book often
referred to as the bible of the movement, negative reproductive outcomes
are segregated to a chapter of their own instead of being integrated into the
chronologically ordered chapters on pregnancy and birth. The subsections
on miscarriage and ectopic pregnancy are not in the chapter on pregnancy;
the subsection on stillbirth is not in the chapter on childbirth. Instead these
topics are grouped together in a chapter after the chapter on postpartum.
Up until the 2005 edition, the childbearing loss chapter was the only chap-
ter in the book that was not richly illustrated with photographs of women.

Another example of the tendency to highlight natural childbearing
success stories while minimizing reproductive loss is found with the
Bradley Method of Natural Childbirth, an approach closely linked to the
home birth movement. Even in the section of The Bradley Method Student
Workbook® On “Variations and Unexpected Situations” where one might
expect to find examples of difficulties, reproductive mishaps are starkly
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absent. The page is dominated with a large photograph of an attractive
smiling blonde woman nursing twins. Thus even “variations and unex-
pected situations” are cast as ones with idyllic endings. The authors
assure the reader how unlikely it is that the variations listed—breach pre-
sentation, Caesarean section, meconium staining, postmature baby,
premature baby, vaginal birth after Caesarean—would occur to her. The
risk of stillbirth (26,000 per year in the United States) or the birth of a
child with birth defects is left unsaid, and the horror of birth disasters is
minimized as “unpleasant possibilities.”

A third source of neglect can be found in the patriarchal focus on the
product of the seed. Barbara Katz Rothman explains why gestation is sys-
tematically undervalued in patriarchal societies like ours that privilege “the
seed.” In the United States today, kinship is reckoned based on genetic ties.
Rothman observes, “Unlike what happens in a mother-based system, . . .
the relationship between women and their children is not based on . . . the
long months of pregnancy, the intimate connections with the baby as it
grows and moves inside her body, passes through her genitals, and sucks at
her breasts.™ Instead, women are understood to be related to their children
the same way men are—through their “seed.” In the patriarchal model,
what matters are the ingredients—and women and men are considered
equal in this regard. The entire process of gestation, of actively growing a
baby with our blood, our food, our air, and if need be, our very bones, is
utterly discounted. The patriarchal model, Rothman explains, is “seed in,
baby out.” If the pregnancy does not result in the desired product, a live
baby to bring home, the entire process of pregnancy is deemed worthless,
not worthy of regard or acknowledgment.

Once a woman is no longer expecting a “baby,” pregnant women are
treated as if they are having a period. Miscarriage is routinely likened to a
heavy period. For example, the ACOG Early Pregnancy Loss pamphlet lists
“pain like menstrual cramps” as a common symptom, and the obstetri-
cian in Heather Swain’s novel, Luscious Lemon, tells a frantic patient who has
come in because she has started spotting in her twelfth week that she may
call “if the bleeding gets heavy, like a period.” Despite the feminist move-
ment’s efforts to reframe menstruation as a positive aspect of women'’s
lives, in our culture periods still tend to be seen as messy, unpleasant, triv-
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ial, something that women can handle on their own without any special
instruction or care. In first person accounts of how American girls experi-
ence and handle menstruation, Emily Martin found terms like “hassle,”
“messy,” “gross,” “disgusting,” “dirty,” and “unclean.” And menstruation
is embarrassing. Martin observes that “most centrally, no one must ever
see” evidence that a girl is having her period.”

A NEW STANDARD OF CARE

In the following section | propose a number of ways we could improve the
care given to pregnant women by better educating them about the possi-
bility of loss before a loss occurs; once a loss is imminent, providing more
choices and better information about what these options will likely entail
experientially; and offering more “care” during the loss itself.

Preparation. The first set of proposals involves changes in prenatal care for
all women. First among these is educating women and their partners
about the nature and likelihood of pregnancy loss. The most common
type of loss is early miscarriage. Because many people learn of their preg-
nancy within days after conception due to home pregnancy tests, it is
important to provide women with information as early as possible. Ideal-
ly, information on early miscarriage would be presented and discussed at a
preconception visit or, if no such visit takes place, at the first prenatal visit.
Educational materials should include information on frequency, symp-
toms, medical options, and consequences for future childbearing. Because
early miscarriage is so frequent and so rarely has any consequences for
future childbearing, providing this information will help normalize the
experience.

The ACOG Early Pregnancy Loss pamphlet published in 2002 includes
some of the needed information (that is, information on frequency and
consequences for future childbearing) but needs to be revised to include
more detailed information on the actual process of miscarriage and guid-
ance on how to deal with it. At present, much more column space is given
to causes and to medical and emotional issues after a miscarriage than to
miscarriage itself. Only two sentences describe the actual process of mis-
carrying. Detailed, graphic descriptions like those found in nineteenth-
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century texts such as T. Gaillard Thomas’s 1895 treatise on “the natural
history of abortion” would be helpful. Even more importantly, there are
no suggestions for how to deal with the bleeding, cramping, stomach,
backache, and/or discharge of amniotic fluid. Questions that should be
addressed include: where a woman might best place herself for a miscar-
riage, for example, on the toilet, in bed, on the floor? What to do for pain
(for example, medications, hot packs, certain postures, massage)? Should
she plan on having someone with her to help? If so, who, and how can she
arrange for this? What is the best way to deal with the blood? The ACOG
pamphlet advises placing fetal tissue in a clean container and taking it to
the doctor. Does it need to be kept at a certain temperature? Taken in
within a certain time frame? What will women be giving up if instead they
choose to treat the fetal tissue as something other than a medical speci-
men? What are some alternatives?"

In addition to patient education materials given at prenatal visits, infor-
mation on pregnancy loss should be integrated into the appropriate
chronological chapter in lay pregnancy manuals. The pattern of ghetto-
izing information on pregnancy loss to a chapter of its own and placing it

A New Standard of Care for
Educating Women and Their Partners about Pregnancy Loss before Loss

(1) Presentand discuss information at FIRST prenatal visit or preconception
visit. Include information on:
* Frequency
* Symptoms
« Medical options
« Consequences for future childbearing

(2) Include pregnancy loss preparation in extended pregnancy classes for
women and their partners.

(3) Integrate information on pregnancy loss into relevant chapters of preg-
nancy guides rather than ghettoizing information at the end of the book.

(4) Refrain from encouraging prenatal bonding until later in pregnancy.
« Wait to calculate and announce the due date until after the 10th week.
« Avoid “baby” language.




Linda Layne 585

after the chapters on normal pregnancy and birth is not unique to Our
Bodies, Ourselves, but is, in fact, the norm. That is why, when the heroine in
Luscious Lemon discovers she is spotting in her twelfth week and she com-
mands herself “Think! What do the books say?” she realizes, “I haven't
read anything about this. All the books talk about the wonderful changes
in your body. The amazing route of your baby’s development.”

Information on loss should also be integrated into childbirth classes.
These classes should be redesigned so that rather than occurring at the end
of pregnancy for six weeks in a row, they would be spread out over the
course of a pregnancy and address issues of importance at each stage of the
pregnancy. Miscarriage and stillbirth information should be a routine part
of childbirth education classes and introduced at the most appropriate
time. Much of the information on pain management and the physiology
of labor would be useful to women who suffer late first- or second-tri-
mester miscarriages.

First person and fictional accounts of miscarriage indicate that if a
woman has started to spot, she will have an urgent need to know whether
or not she is losing the baby. It is hard to know if one is miscarrying (or
has had a miscarriage) because the most common sign, bleeding, is not
definitive. Several tests can determine whether or not a miscarriage has
occurred or is inevitable, including sonograms to see if there is still a
heartbeat, blood tests for dropping hormone levels, and pelvic exams to
see whether the cervix has opened and whether any fetal tissue is emerg-
ing. According to the ACOG brochure, “if the cervix has dilated and fetal
tissue is lost, a miscarriage is certain.” Other researchers concur that for
miscarrying women who have “an open cervix, that is, products of con-
ception in the cervical 0s,” the miscarriage is “inevitable” and the woman
“will not need any treatment at all.” Note the similarity with the circum-
stances of my first loss, for which, nonetheless, | was given a D&C with
general anesthesia, with no discussion of the alternatives.

While the first two tests require professional assistance, pelvic exams do
not. During the early years of the women’s health movement, activists
taught women to perform their own vaginal exams using a speculum and
mirror. Carol Downer, a founder of the Los Angeles Feminist Women’s
Center, is credited with this innovation. She recalls after glimpsing a
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friend’s cervix while accompanying her to a routine gynecological exam,
that “It was a shock to see how simple and accessible our anatomy is.”
That night at a meeting of activists, Downer pulled out the plastic specu-
lum she had taken from the doctor’s saying, “I'd like to share something
with you.” She climbed up on a desk and inserted the speculum, allowing
the amazed group to see her cervix.”® Self-exams would be simple to
teach, either at a prenatal visit or during pregnancy classes, and would be
an empowering tool for women.

Another change | propose is for healthcare providers to refrain from
encouraging prenatal bonding until later in pregnancy, that is, after high
risk for pregnancy loss is past and perhaps even until after prenatal test
results have been attained. One aspect of this would be to wait to calculate
and announce the due date. A due date is not needed in the first weeks of
pregnancy and the announcement of such a date reinforces the expecta-
tion that the pregnancy will automatically sustain itself for nine months.
Another suggestion is to avoid “baby” language during the early weeks
including during ultrasound examinations. | am not suggesting that
obstetrical caregivers actively discourage prenatal bonding, just that they
not actively encourage it through the personification of embryos during
their interactions with would-be mothers.

Caregiving during a Pregnancy Loss. My second set of proposals deals with the
care offered once a loss is imminent. Women need to be offered a wider
range of choices and to have plenty of information on the pros and cons
of each. Research shows that many women have a strong preference for
one type of treatment.* Furthermore, the very act of being able to choose
seems to have a positive mental health effect.”

During the twentieth century, D&Cs were the standard way of terminat-
ing an imminent abortion, perhaps as one researcher suggests, in response
to the high rate of infection associated with illegal, incomplete abortions.*
In the United States it is estimated that each year, approximately 100,000
such procedures are performed at a cost of $100 million annually. Al-
though D&Cs do offer women a fast way to end a nonviable pregnancy,
they are usually unneeded surgery, and although relatively safe, they do
entail some risks including “hemorrhage and infection, . . . uterine adhe-
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sions, impaired future fertility, cervical trauma, uterine perforation, and
anesthesia errors.” Furthermore, they tend to be carried out in more
medically intensive and expensive ways than necessary. Although a D&C
for miscarriage is much like the procedure used for elective abortions, the
majority of which take place in clinics, in the United States and United
Kingdom most D&Cs for miscarriage are performed in operating rooms. In
the United Kingdom and Australia, D&Cs are normally performed with
general anesthesia. Moreover, D&Cs are more expensive than the alterna-
tives. One set of researchers calculated the unnecessary expense of D&Cs:
at their hospital (in 2001) the charge for the operating room for a D&C, not
counting the fees charged by the surgeon and anesthesiologist, was $2,900,
and $1,600 for an emergency room (not counting the surgeon’s fee). One
of the justifications for D&Cs is that if a miscarriage is incomplete and tis-
sue is left inside, it can cause infection and excessive bleeding, but this
occurs in a small percentage of cases, and if it does, a D&C can be per-
formed at that time.”

In the 1990s, due to efforts to control rising healthcare costs and the
advent of new pharmaceuticals, two other approaches, “medical manage-
ment” and “expectant management,” started to be considered acceptable
alternatives. Once “medical” or “medication abortions” became available
for elective abortions, the procedure was adapted for use in the “medical
management” of spontaneous abortions.

Medication abortions generally involve the sequential administration of
drugs—one or more to end the pregnancy and then a prostaglandin
analogue, usually misoprostol, to stimulate the uterus to contract and
empty. Because in cases of imminent miscarriage, the first drug action is
not needed, women are sometimes simply given the misoprostol, either
orally or vaginally. Women have follow-up visits with a clinician to be
sure the abortion is complete. Because “medical treatment of early preg-
nancy failures is still in its infancy in the United States,” a variety of ways
of carrying out this approach are still being tried (different drug combina-
tions and methods of administration, efforts to determine which patients
are most appropriate in terms of weeks gestation, open or closed cervix,
and so forth).

The other alternative, “expectant” or “conservative management,”
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simply means doing nothing. This has, of course, always been an option.
According to Mitchell Creinin, early eighteenth-century physicians “felt
that the less intervention was better,” but following the development of
the curette in 1843, surgical intervention came to be considered “necessary
in routine circumstances.” Not all physicians shared this view, however.
For instance, Thomas, writing in New York in 1895, counseled against the
practice of extracting the fetus, labeling such practices as “meddlesome
midwifery,” and emphasizing instead the importance of interfering as lit-
tle as possible. Until recently, family physicians have been far more likely
to engage in expectant management than specialist obstetrician/gynecol-
ogists. Michelle Fox and Mitchell Geinin found that 49 percent of patients
seen by their family physician were managed expectantly,” but the
approach gained ground among specialists in the 1990s when it was
modernized and medicalized with the “expectant management” label and
scientific studies were carried out comparing outcomes of this approach
with the alternatives. Most of these comparisons found that doing noth-
ing had comparably low rates of complications, cost less, and avoided the
potential gastrointestinal side effects or allergic reactions to mifeprostone
and misoprostol.* The data on “differences in the number of days of pain,
bleeding, sick leave and return to normal periods” were inconclusive,
with some studies showing no significant differences between expectant
and surgical management, while others found expectant management
had somewhat longer periods of bleeding and pain than surgery, but
shorter periods compared with medical management (3.2 days of bleeding
with surgery, 6.5 days with expectant management, 7.6 days with medical
management).” The data on women'’s preferences are currently too scant
to be conclusive. A large British study found that most women preferred
expectant management over surgery,® although other studies note that
some women prefer medical treatment or surgery because it gives them
more of a sense of control over the timing. However, some women who
choose surgery have their miscarriage spontaneously before the surgery,
and these women may feel particularly underprepared.

With expectant management, women must “wait for an unspecified
period” for a miscarriage to occur naturally.” A large Dutch study com-
paring expectant and surgical management found that women who
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chose expectant management had better mental health than those who
chose surgery.” In addition, the mental health of women who were ran-
domly assigned expectant management (because they expressed no pref-
erence) improved more and earlier than women randomly assigned sur-
gical evacuation.®

Although both expectant management and medical management
offer some obvious advantages over surgery, in both cases there is very
little “care” in these “healthcare” options. It appears that women may
get more face-to-face care with medical management, but this care takes
place in a clinical setting while the loss itself takes place at home. A study
in Australia found that “nursing staff spent a mean of seventy-five min-
utes with each woman having medical treatment, compared with thirty-
eight minutes with each woman having surgical treatment.” This total
included time spent during the initial consultation, while receiving
treatment, and at the two-week follow-up visit. With both medical and
expectant management women are sent home to have the miscarriage
on their own. Surely we can do better than this!”

The women’s healthcare models for natural and home birth offer use-
ful models that could easily be adapted for “natural” or “drug-assisted
home pregnancy loss.” Instead of being sent home to face this new, fright-

A New Standard of Care for
Women and Their Partners Once a Loss Is Imminent

Offer a Wide Range of Choices:

(1) Natural or drug-assisted childbearing loss at home, with a
trained coach or birthing assistant and a pregnancy loss kit.

(2) Natural or drug-assisted childbearing loss in a medical facility, in a
designated specially designed space with support staff available.

(3) Elective Surgery: Dilation & Curettage (D&C)
« Offer information about the pros and cons from a health point
of view as well as from a psychological point of view.
« Offer information about the pros and cons of different venues:
hospital, obstetrics office, or abortion clinic.
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ening, and physically and emotionally painful experience alone, or with
an unprepared partner who has his or her own emotional reactions to the
loss, a trained coach or assistant such as a doula could be a great asset.
Such a person could monitor for safety. It is hard for a layperson to know
how much bleeding is normal and safe. Being relieved of that worry by
the presence of a trained and knowledgeable person who could also offer
practical help would be a great boon. An assistant could comfort and help
with pain through massage, visualization, hot packs, music, tea, and so
forth. The helper could also deal with the blood. If women are planning
to have their miscarriage at home (either with medical or expectant man-
agement) they should be equipped with a pregnancy loss kit that includes
disposable bed pads, sanitary napkins, a specimen collection container,
pain medication, and instructions. Sandy McClean and Lizz Lavane of
MotherCare have developed and patented such a kit.? Assistants could
also help women and their partners decide how they want to deal with
the “product of conception”—whether to dispose of it in the toilet or
trash, collect it for medical tests, or perform some ritual and/or burial.
These are difficult choices, and first person and fictional accounts reveal
how unprepared women are. Swain vividly portrays such a moment in
her novel.

The pictures made it seem as if the baby floated happily around inside of me
like an alien astronaut. . . . But no. That isn’t it at all. All kinds of extrane-
ous material held it in place. What | see lying bloody in my hands would
have been my child, and itis huge. . . . | want to create some sort of shroud
from gauzy fabric and carve a box from fragrant wood. Carry her out to the
woods. Alone. Just the two of us, to bury what I've lost. Or slide her tiny
form into the sea to join my mother. This can’t be the way it will end for
us. Me wracked and wailing on the toilet. Her wrapped in wads of toilet
paper. | have no fabric or a box. | have nothing to offer her. What else can |
do? I lay her remains gently in the trashcan and close my eyes to spare
myself the sight of my failure.?

Having someone initiate discussion beforehand about what it might
look like, how one might feel, what one might want to do, and once the
loss occurs, revisit that discussion and be available to help carry out the
woman’s wishes would be a great help, both at the time of the loss and in
terms of healthy grieving afterward.
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Prevention and Equitable Access to Quality Care. A women’s health approach to
pregnancy loss must also address issues of prevention and access. There
has been strikingly little effort to prevent pregnancy loss. One reason for
this is that miscarriages, which are the most common type of pregnancy
loss, are regarded as evidence not of pathology, but of the body operating
as it should. Most miscarriages are believed to be “nature’s way of taking
care of herself” by discarding embryos that have genetic errors and are not
developing properly. The research on which this view is based, however, is
decades old. Because of the dearth of research we cannot know for sure
how many first- and second-trimester losses could in fact be prevented.
Miscarriage has not been an attractive topic for medical research because
they “are rarely life-threatening, require only routine intervention, and
generally cannot be reversed.”® Another reason for the lack of research in
this area may be reluctance to conduct research and deveopment in this
area because of the tragedy of DES, a 1950s pharmacological attempt to
reduce miscarriage that resulted in devastating, multigenerational iatro-
genic disease.” (Compare for instance, the pharmaceutical interest in
developing a breast cancer “cure.”) In other words, if we want research on
this, the impetus is going to have to come from us.

Furthermore, we already know that some losses can and should be pre-
vented. We know, for instance, that pregnancy losses can be caused by
exposure to environmental toxins.” One of the ways communities discov-
er that they have been subjected to a toxic assault is an unusually high
number of pregnancy losses. The women’s health movement has joined
forces with the environmental health movement on the issue of breast
cancer, but to date, no such alliance has been forged about the issue of
pregnancy loss.®

Domestic violence is another source of preventable pregnancy loss.
Women are 35 to 50 percent more likely to be beaten during pregnancy,
their beatings are more severe and more frequent than nonpregnant bat-
tered women, and they are much more likely to be hit or kicked in the
stomach. Such violence can result in both maternal and fetal mortality.
Homicide is the most common cause of death among pregnant women.
Battering can cause miscarriage, stillbirth, or premature birth, either
directly through trauma or indirectly: pregnant women in battering rela-
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tionships have an increased risk of low birth weight, are more likely to
engage in drug and alcohol abuse during the pregnancy, and tend to enter
prenatal care later, sometimes having their access to prenatal care hin-
dered by the batterer. Here again, the pregnancy and infant loss support
movement has yet to join forces with groups working to protect women
from domestic violence.*

Significant variations in perinatal death rates between countries and
within countries also suggest that perinatal loss can be reduced through
public health initiatives. The United States continues to rank far behind
other industrialized countries in terms of fetal, perinatal, and neonatal
mortality rates.® In all three of these categories African American women
are significantly overrepresented. The estimated rate of pregnancy loss is
nearly double for women of color-21.3 percent for blacks and 23.2 percent
for Hispanics, in contrast with 12.9 percent for non-Hispanic white wom-
en.® Black women continue to be about three times as likely to give birth
to “very low birth weight” babies (that is, less than 1,500 grams or 3.3
pounds), and these babies “account for up to half of the deaths of new-
borns.” Women of color also have a higher incidence of ectopic pregnan-
cy in every age category, and “this disparity increases with age.”

Despite all this, prevention has not been a rallying point for the preg-
nancy loss movement, which has focused instead on support. Nor has
prevention and safer, less-invasive treatment for pregnancy loss been on
the women’s health agenda. Nevertheless, in the last five years there has
been an encouraging move toward research on etiology and prevention of
third-trimester losses in the United States,* most notably the allocation by
the National Institutes of Health of $3 million for research on stillbirth in
2001 and the establishment of the International Stillbirth Alliance (ISA) in
2004, the goal of which is to better understand the causes for the estimated
4.3 million stillbirths a year (26,000 of which occur in the United States).
The alliance includes the Perinatal Research Center at Rikshospitalet Uni-
versity Clinic, University of Oslo; the Hygiea Foundation; the National
SIDS (Sudden Infant Death Syndrome) Council of Australia; and First
Candle, the new name adopted by the American SIDS organization when
it expanded its agenda to include stillbirth. The ISA’s first efforts have been
to establish a uniform definition of stillbirth, because registration of fetal
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death varies widely between countries and within the United States, and
to standardize stillbirth postmortem protocol including autopsy proce-
dures. Grassroots organizations are also now participating in the drive for
prevention research. For example, since 1999, a pregnancy and infant loss
organization, the MISS Foundation, has been putting pressure on the state
of Arizona to investigate the causes for the rising incidence of stillbirths—
up from 5.5 stillbirths per 1,000 live births in 1989 to 8.1 in 2000. The MISS
Foundation is teaming up with “the Department of Health and Human
Services to start looking at the data” and is campaigning for a reallocation
of state resources from the twelve state programs for SIDS (approximately
30 deaths a year in Arizona) to programs that would address stillbirths
(approximately 700 per year in Arizona). The MISS Foundation is also
collaborating with J. Frederik Froen of the University of Oslo on an Inter-
net-delivered questionnaire. By the halfway point of the study, about 70
percent of the 4,000 women who had opened the questionnaire had fully
completed it. The MISS Foundation’s founder, Joanne Cacciatore,
explains the need for research: “Why is it that at a time in a woman’s life
when she is seeing a physician more often than she will in her entire life,
once a week, and at the very end, even sometimes three or four times a
week, how is it that her baby can die and nobody knows why? Sixty per-
cent of full-term stillbirths are unexplained after autopsy. How is that pos-
sible?® To date, there have been no comparable moves to investigate the
causes of the much more commonly occurring miscarriage.

A woman-centered approach must also be cognizant of the needs of
women from diverse socioeconomic, geographic, and subcultural back-
grounds. Although not a major focus of the pregnancy loss support
movement previously, several recent initiatives have focused on extend-
ing access to support after a loss to underserved communities. This has
been a goal of the Glimmer Fund. Its founder, Mary Hinton, recalls, “I had
two losses [in 1998; the first at about eight-and-a-half weeks and the sec-
ond at eleven weeks]. . . . I was just so upset and | couldn’t find any services
in my area and at that time | thought that | was fairly savvy in identifying
services. My doctor didn’t seem to know where to send me. One doctor
told me that I was just being too upset about the whole thing.” Her group
has funded the publication of support materials in Spanish. Hinton
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explains, “if it was a challenge for me to find information in English, |
can’t imagine the challenge [it would be] to find [resources] if English isn’t
[one’s] primary language.”™

The Hygeia Foundation advocates extending access to support by mak-
ing computer-mediated support for pregnancy loss “universally” accessi-
ble by placing Internet access in “medically underserved and economically
disadvantaged neighborhood communities.” More recently its founder,
Michael Berman, has broadened its scope to “improving universal access
to healthcare services.” He notes that “maternal and perinatal, neonatal
and infant mortality rates are higher in those populations who may coin-
cidentally” have little access to the Internet.”

Not only are women of color more likely to experience loss and have
limited access to bereavement support on the Internet or to pregnancy
loss support groups, they are also more likely to be criminally charged for
their losses. Regina McKnight, a South Carolinian, 22-year-old, develop-
mentally-delayed African American woman was tried and convicted of
homicide for her stillbirth. When McKnight gave birth in 1999 to her third
child, she was homeless and drug dependent and suffered from a number
of health problems, but had no criminal record. Despite the lack of any
credible evidence that the stillbirth was caused by her cocaine use (she also
suffered from hyperthyroidism and syphilis, both of which are associated
with increased risk for stillbirth), and even though everyone agreed she
had not intentionally tried to lose the pregnancy, she was sentenced to
twenty years of imprisonment with eight years suspended. In 2003, the
South Carolina Supreme Court upheld the state law that rules “a preg-
nant woman who unintentionally heightens the risk of a stillbirth can be
found guilty of ‘depraved heart’ homicide.” The U.S. Supreme Court has
decided not to hear the appeal. This case is not unique. National Advo-
cates for Pregnant Women has helped with several similar cases. The crim-
inalization of pregnancy loss is discriminatory (against women and most
particularly against low-income women of color) and contributes to an
increase in incidence of poor reproductive outcomes including pregnancy
loss because such laws discourage women who most need prenatal care
from seeking it. We need to work toward “prevention” through research
and the universal provision of adequate prenatal care and toward assuring
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that when losses do occur, as they inevitably will, that women of all back-
grounds are afforded the best possible care and support.”

CONCLUSIONS

Pregnancy loss is a very common aspect of human reproduction. Losing a
desired pregnancy is a difficult painful experience. Nothing will alter that.
Nonetheless, there is much that could be changed that would alleviate
unnecessary suffering. Some pregnancy losses could be prevented, and for
those that are inevitable, better care could be offered. Many women who
have suffered a loss report dissatisfaction with the care they received. As
many as 80 percent of women who have suffered a loss report feeling
angry about their care.* There is much room for improvement.

Some studies show that patient satisfaction and well-being are improved
by relatively simple interventions such as “providing information,” and
“letting women choose” the location where their loss will take place.
Most effort to date has been on improving the care provided by hospital
staff, because until recently this is where most pregnancy loss has been
treated. In their study, Louise Evans et al. found that 88 percent of the
hospital staff agreed that the psychosocial needs of their patients are not
adequately met and that if they were not understaffed and had more time,
the hospital experience could be improved.® Because staff shortages and
the pressure of time are chronic and not likely to improve soon and more
and more miscarriages will take place at home, it makes sense to focus on
the ways that caregiving can be optimized in this setting. Indeed, the move
to home offers many valuable opportunities to improve the quality of
care. Midwifery models for home births offer a rich source for developing
a women’s health model for pregnancy loss. Furthermore, because more
elective abortions are also taking place at home, a woman-centered stan-
dard of care for spontaneous abortion can serve as a model for improving
the care offered those who medically abort. As some researchers observe,
“patients experiencing miscarriage may differ from those electively termi-
nating their pregnancies in their preferences for care, their emotional
state and their tolerance of bleeding, pain and prostaglandin side-effects.”*
Nonetheless, many of their needs may be similar. Just as protocols for
medical management of spontaneous abortions have developed in rela-
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tion to medical abortions, improvements in the care of medically or
expectantly managed miscarriages may provide a valuable model for
improving the care of those who choose medical abortion.

Are these proposals “utopian™ Perhaps. Some of the predictable objec-
tions are that this level of care will be too costly. Given the fact that we
have just completed a century during which unnecessary surgery was
the standard of care, in comparison, the woman-centered, low-tech,
hands-on caregiving | am advocating will likely be less costly, and a
greater portion of the total costs will go to caregivers lower on the med-
ical status/pay hierarchy (midwives, nurses, and doulas), positions more
typically filled by women. Of course, there will continue to be issues of
equitable access.

Other objections have to do with worries about “ruining” the joy of
early pregnancy for women. But we know that knowledge is power and
that protecting women from information about the possibility of unpleas-
ant reality is patronizing. Furthermore, women are typically presented
with the prospect of prenatal diagnosis at early prenatal visits.

There will, no doubt, be resistances and obstacles to overcome. But the
standards for treating early pregnancy loss are in flux, and this is an ideal
time to use a women'’s health approach to design optimal healthcare for
women whose pregnancies end without a live birth.
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The House of
Love, or

My Dangerous
Hospital
Adventure

Naomi Weisstein

On Monday, March 3, 1980, I was walking up the stairs when I became so weak that I
couldn’t make it to the next step. I felt like a kid’s wind-up toy whose spring had just broken. T
was in New York City on a Guggenheim fellowship, a neuroscientist studying how the brain
constructs the complex pictures we have in our heads from the raw light that hits our eyes—a
fairly new area of study that was called “visual cognition.”

I had been active in the women’s liberation movement as a founder of the Chicago Westside
Group (1967) and the Chicago Women’s Liberation Union (1969) and as the organizer of,
and keyboardist and comedian in, the Chicago Women's Liberation Rock Band (1970-1 973).
I had written ““Kinder, Kiiche, Kirche, as Scientific Law: Psychology Constructs the Female”
in 1968, and it was beginning its course of reprinting around the world. The article arqued
that psychology’s portrayal of women was horribly demeaning and inaccurate, a product more
of the fantasy life of psychiatrists and psychologists than of the reality of women’s existence.
Now I was about to live out “Kinder, Kiiche, Kirche.”

After T came to a dead stop on the stairway that March of 1980, I declined by stages—
wheelchair (1981), house bound (1982), bed bound (1983). In 1986, near death with an
esophageal hemorrhage brought on by continually lying supine, I was hospitalized for two
weeks. The second hospitalization occurred in 2003.

Feminist Studies 32, N0. 3 (Fall 2006). © 2006 by Naomi Weisstein
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I was sick LoNG BEFORE MY Stomach seized up and | had to go to the
hospital. I've been bedridden for twenty-three years with Chronic Fatigue
Syndrome, more accurately called Myalgic Encephalomyelitis/Chronic
Fatigue and Immune Dysfunction Syndrome (ME/CFIDS). It is a postviral
neurological condition. | have continual killer headaches that make
migraines look like a picnic, photo- and audio-hypersensitivity, hyper-
somnia, alternating with frantic insomnia, devastating vertigo, and con-
stant fatigue so severe that even brushing my teeth is the equivalent of a
triathlon. If | keep my eyes open or read for long, | start clutching the bed
to stop myself from imagining that I'm spinning off the surface. Then |
close my eyes for a while and take some dopamine eye drops, if it’s time
(they have to be three hours apart), and if I'm lucky the spinning will
stop. If I'm not lucky, on bad days, even with my eyes closed, the acute
episodes alternate with the sensation that | am on a capsizing ferry steam-
ing toward New Jersey. The worst part of ME/CFIDS is what they call
“Post-Exertional Malaise.” If you try to do more than your body can do,
you get horribly sick and the collapse can last for months if not years.

When | first got ME/CFIDS, | refused to admit that | had to slow down.
But, as a CFIDS buddy keeps telling me, “The disease is unforgiving. If you
overdo it, you pay.” And | did pay: two years after | fell ill, | got so sick
from overexertion, that | couldn’t read, talk, listen, look, visit, or get up
from a supine position. | had to wear a light-blocking mask over my eyes
in a darkened room at all times. Nurses had to feed me. They had to whis-
per if and when they talked to me. All | did was lie quietly as best as |
could, interrupted by my groans and crying out from the acute vertigi-
nous spinning—all day long and half the night (when insomnia attacked).

“Your wife’s a vegetable,” one helpful doctor shouted on the phone as
Jesse sat next to me six inches from my ear. It wasn't at all true—my mind
kept racing and tumbling, and | wrote five novels in my head during those
years, just to keep myself from going crazy with the boredom and pain.
But on the outside, | could have been mistaken for a head of broccoli. |
was almost completely locked in.

At various times after that, a variety of neurological interventions and a
transfusion of twelve pints of whole blood improved my condition for a
while but the worst was yet to be. No medical therapy works for very
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long. | develop tolerance to even the most effective of them. Additionally,
if I am required to do more than | can muster the energy for—even as
small a task as listening to someone with a loud voice or listening to the
radio for more than my allotted five minutes a day, | suffer terribly all the
next day, or all the next week, or all the next month, depending on how
serious the overexertion is.

That is why | resisted going to the hospital, even though it was clear to
me that something was horribly wrong. Every interaction and procedure
in a hospital is fraught with terror: will this be the final push over the
brink of “post-exertional malaise,” back into the almost completely
“locked in” state of former years—"“vegetable” on the outside—bored, pain-
compounded frenzy inside my head?

The first rule of a hospital is: Don’t believe the patient, even if she’s shout-
ing with pain. She may just be kidding. When | got to the hospital, on a
Tuesday afternoon, I'd been throwing up for three days—and throwing up
clotted blood for two days. My stomach was so distended you could trace
its hard outlines pushing out around my abdomen.

But on Thursday night, two days after | got to the emergency room,
where it had been established that my stomach was paralyzed and nothing
was passing through it, and, hence, the head gastroenterologist had said |
had to have a nasogastric (NG) tube and a pump at all times, | was without
the tube and screaming with pain again. (An NG tube is a tube that would
be used to pump the accumulated blood and other fluids out of my stom-
ach.) My stomach was the size of a Macy’s Thanksgiving Day balloon.

“You don’t need an NG tube, Mrs. Messtein” said Dr. Ortiz, the good-
looking resident with a number nine on his T-shirt. “I'll give you a
Tylenol suppository, honey, and you’ll be okay.”

“l won’t be okay. | need an NG tube.”

| was flabbergasted. Since Tuesday, it must’ve been all over my chart
that | should be using a nasogastric tube and a stomach pump. Didn't he
read the notes?

The day | got to the hospital, after hours of agony in the emergency room
writhing and moaning, | was in the isolation room where I'd been placed,
when a doctor strode over to my stretcher and said, “Mrs. Meinstein?”
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“Yes,” | groaned.

“I'm Dr. Lee. Please swallow this.”

She inserted the first of the many NG tubes | was to receive. It was a rub-
ber length of tubing that went in my right nostril and down my throat all
the way into my stomach.

“Swallow. Swallow. Swallow. That’s good. Keep swallowing.”

Great quantities of coagulated blood, “coffee grounds,” came erupting
out of the other end of the tube. Then she took a hand pump, and more
quantities of coffee grounds came out.

“There!” said Dr. Lee, “You see? I'm the only good doctor here!”

“Thank you.” | whispered. The NG tube hurt my throat and my nose,
but my stomach stopped threatening to explode.

“I'm the only doctor around here who knows what she’s doing.”

She left the room. She had left instructions that, until my stomach
started working, I should have an NG tube and a pump at all times except
when they were doing procedures. The staff seemed to be following her
instructions.

And now here was Dr. Ortiz telling me | didn’t need a tube.

“Didn’t you read my chart?” | asked.

“I read your chart,” said Dr. Ortiz.

“Dr. Lee said | should keep an NG tube in at all times.”

“Now look,” said Dr. Ortiz. “I have six patients on this floor that are in
much worse shape than you.”

The second rule of a hospital is that yours is a trivial case and you
shouldn’t be attended to until they deal with all the other really impor-
tant medical emergencies there. Maybe in about three weeks they can get
to you.

| was bellowing again with the pain.

“l don’t need this,” said Dr. Ortiz.

| stopped shouting. “Are you telling me-?"

“I'll give you Tylenol. Nurse!”

“Are you telling me —” | was trying not to howl. “Are you telling me |
was ambulanced to the hospital, sirens wailing, my husband Jesse sobbing,
and me trying to remember my bruchas, just to be told -”
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“I'll get you Tylenol.”

| was shouting again. “Just to be told YOU DON'T NEED THIS?”

“I've had four patients who-"

“Look at my stomach. Look! Look! | need something to pump it out.
I’m having Rosemary’s baby!!”

Bad joke.

Number one, he didn’t know what Rosemary’s Baby was. (He was seven-
years-old and still dressed in his little red velvet shorts suit when the
movie about Rosemary having a monstrous baby after being raped by the
devil was playing.)

Number two, if he had known what Rosemary’s Baby Was, it would have
gendered me even further than did my age, small frame, and obvious dis-
tress. | would have become some little old lady who might be psychotic—
might actually think she was having the devil’s baby.

“You aren’t having a baby, honey. I'll order some Tylenol.” He walked
out of the room.

| took the Tylenol. The pain was intermittently awful, and a half hour
later | was screaming again.

The floor nurse came in. We had been joking about her childhood in
Antigua before, and she was friendly.

“What’s the problem?”

“I need an NG tube like | had yesterday. The doctor took it out to do an
endoscopy and forgot to put it back in.”

“Doctor doesn’t forget things like that,” said the nurse, but she was feel-
ing my huge protruding stomach with some concern. She adjusted her
stethoscope and listened.

“There aren’t any bowel sounds,” she said.

“I know. My stomach is paralyzed. I'm not passing anything down to
the gut. | need an NG tube to get these fluids out of me,” | moaned. Why
was | having to act as my own medical spokesperson? What if | were too
weak to talk? What if | were intimidated by the hospital because | was less
well educated, or poor, or black in a sea of non-black higher authority, or
English was my second language? Who would be my advocate then?

“I'll get the doctor.”
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An hour and a half later, Dr. Ortiz came back with a little length of rub-
ber in a plastic wrapping. The NG tube.

“Okay, Mrs. Murk, you know the drill.”

| opened my mouth and swallowed the tube. Then he hooked up my
NG tube to the smooth-sounding machine with tiny flashing red and
white lights. Again, as in the past, quantities of coagulated blood came
pouring out and into a plastic tub that was placed on the floor, at the foot
of the machine. The relief was instantaneous. | tried not to, but | thanked
Dr. Ortiz anyway.

“Oh, thank you, Dr. Ortiz. Thank you. | feel so much better.”

“Sure.”

“Why do you have that ‘nine’ on your shirt?” | asked.

“No reason.”

“You didn’t win it in lacrosse? field hockey?”

“No.”

Dr. Ortiz talked like he watched television devoutly—half tough (for
example, the “drill”), half faux-sensitive (for example, he probably
thought I'd like his calling me “honey™).

Underlying the arrogance, there was that faint whiff of “I don’t know
what the hell I'm doing.” If he knew, he would have at least listened for
evidence that | had bowel sounds before he told me | didn’t need an NG
tube. He would have at least felt my stomach. For that matter, although it
would have prolonged my suffering, he would have called in an X-ray
technician to make sure the NG tube had landed in my stomach before he
connected the pump.

But | was so relieved. | fell asleep for the first time all night, at four in
the morning.

It turned out, as | learned later, that | had already been identified as a
“troublemaking old lady” when Dr. Ortiz came to see me. Apparently, this
stereotype was sufficient information about my case for him to conclude
that he didn’t need to read my chart, and thus he didn’t need to insert the
NG tube and stomach pump that Dr. Lee had said | needed at all times.

“Good morning, Dr. Weisstein.”
| jumped awake. “Huh? Have | won the Nobel Prize?”
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“I'msorry. | don’t understand.”

“You called me by my actual name! | must have rocketed up in the
hierarchy.”

It was my lovely private duty nurse from home, Anne. | realized she was
using a formal “Dr. Weisstein” because others were in the room, and she
wanted the hierarchy-ridden hospital staff to have respect for me.

When she saw | was fully awake, she asked, “Are you comfortable?”

“I make a living,” | answered back, repeating a standing joke between us.

“You have to get ready, Dr. Weisstein. Transport will be here in five
minutes to take you to your Barium Swallow. We have to find out why
your stomach is paralyzed. You can’t have an NG tube in there forever.”

It was Monday morning. They had been testing me since the previous
Tuesday—almost a week ago.

A series of blood tests given the Tuesday morning that | arrived in the
hospital showed my white cell count was past critical, 40,000 per mma3. (I
was usually below 10,000.) My blood sugar was alarmingly high, 450 mg
per ml (110 is considered normal). My heart rate was also dangerously
high at 180 beats per second (60 is my normal). One of my main doctors
had pleaded over the phone with Anne: “She’ll die if she doesn’t get to the
hospital right away. Please convince her to go.”

When | arrived, they had flooded me with antibiotics and my white cell
count was now down. They were giving me insulin twice a day, and my
blood sugar was back below two hundred. They had done an electrocar-
diogram and a carotid artery scan to see if | was in danger of cardiac arrest.
[ wasn’t.

But my stomach still refused to pass along its contents further down to
my gut and all week long they had been testing me to find out why.

Transport to my various tests down at Nuclear Medicine and other places
in the hospital had become one of the high points of my day. It didn’t
have to be. It depended, first, on the transport staff available that particu-
lar time of the day. The initial transport team | had on Wednesday, when |
was taken for my CAT Scan, was horribly angry.

But transport got much better after that, and this Monday for the
Barium Swallow | had another, much more laid-back team and, as | found
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out later, an affectionate one as well: Carmelo and Sharon. They were
gentle in transferring me from the bed to the transfer board and from the
board to the stretcher. They asked me if | wanted to have my head up a
little so that | could better see what was going on as they wheeled me
down the corridors. They let me keep the lavender goose-down quilt |
had brought with me to the hospital.

When they started wheeling me along the corridors, | became, as usual,
happy. I'd had twenty-three bedridden years lying in a mostly darkened
room; my exposure to all this brightly lit activity was thrilling.

One has to imagine a music/computer sound track to accompany the
wheeling. There are electronic beeps and small squawks, a speeding two-
four drumbeat, and a running rock bass. When you're on the stretcher
with your head raised high enough to observe what’s going on, it looks
like frames of a movie just jump-cut fast enough so scenes fly by staccato.
You see people being caught in mid-intention as they move to accomplish
whatever it is they're supposed to be doing.

“He-ey!” said the six custodians lounging on some empty stretchers as |
whizzed past. Three of them rose.

“I like your blanket”

“I want your blanket”

“Purple!”

“Sharon, please hand me that pretty quilt.”

“Hey!” said Sharon, in standard shortened-vowel-transport-greeting.

The hospital is a honeycomb of job status, gender, race, class, good
looks, and experience. These form the six walls of the cell of peer interac-
tions: the young Asian nurses’ aides; the Jamaican custodians; the Puerto
Rican transport workers; the African American female administrators
with their hair in drop-dead straight or frizzy weaves; the old white-haired
Irish-American shipping and handling men; the young white female tech-
nicians with the just-washed lemon-Pledge-colored hair shine; the Jewish,
East Indian, and WASP doctors. Everybody on the staff probably recog-
nizes everyone else, but their interactions are largely limited to their posi-
tion in the hierarchy.

I was rolled into a long, chilly corridor outside of the Nuclear Medicine
testing suites and parked alongside three other supine patients on
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stretchers who had been waiting for god-knows-how-long. My fascination
was replaced with boredom, cold, and finally, distress. The nurses hurried
by, rubbing their arms from the basement chill. Mike, the head tech of
radiology, came out many times to assure all of us patients: “You'll be
next,” or in the case of female patients, “You'll be next, sweetheart.”

When | was set down in Nuclear Medicine on the first Thursday after |
got to the hospital, waiting for my abdominal motility test, a stretchered
patient ahead of me kept making jokes. Good ones, if familiar. We both
were given radioactive eggs to eat. “I've always been known for my glow-
ing personality,” he said. And when they told him he’d be next: “Ready
for my motility test, Mr. DeMille.” But after an hour of waiting, even he
got cranky.

Of course, the third rule of the hospital is that patients must wait.

The patients must be awakened after nights of little sleep, rushed to
Nuclear Medicine, or Endoscopy, or Gallbladder, or the Morgue, and
there the patients must expect to wait. They must expect to wait on their
stretchers interminably, warehoused up against other patients, with no
nurses in attendance, shitting and peeing and groaning and shivering and
sometimes shrieking for, literally, hours.

I myself began that morning’s waiting with observation of the anthro-
pology of the hospital, this time of the action outside the Nuclear
Medicine administrative station. From having waited for a variety of tests
there, | was already familiar with the players, so these were continuing
stories. The priapic male who had made an appearance when | was waiting
for my abdominal motility test was back again, flirting with the well-
coiffed subadministrator behind the wide counter that also held another
subadministrator who was lean and tall and had on a soft-looking sweater
that invited cuddling. The concupiscent man was rubbing his crotch
against the counter while talking to “well-coiffed.”

Then, Well-Coiffed got up and came around the divide for a short
errand. Priapus turned his attention to Cuddly Sweater. They were almost
out of earshot, but it seemed the dialog went something like this:

Priapus: “That’s a cool sweater. So soft.”

Cuddly Sweater: “Thank you.”

Priapus: “May | feel it?”
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Cuddly Sweater holds out her arm.

Priapus: “No, not there. Hah Hah Hah. Hah Hah Hah Hah.”

Cuddly Sweater: “Hah Hah.”

In general, the hospital is a kot place for much of the staff. Nurses flirt
with doctors; doctors flirt with patients. Subadministrators flirt with
transport; transport flirts with everybody. The hospital seemed in some
weird sense a “house of love.” But not really.

| asked one of my other private duty nurses, Nicole, why she thought the
hospital was such a hot place (when it wasn’t being such an angry place).

“They get angry because they're allowed to,” she answered. “And they
flirt because everybody has a job.” | think in certain ways, she’s right,
about the flirting. It's a giant mixer where everybody in the hospital, at
least on certain shifts, gets familiar with all the others working in the place
and they begin to look good to each other.

And there is another reason for the heated up atmosphere of sexuality, |
think, having to do with the altruistic metapurpose of a hospital, namely
to heal the sick. Healing, altruism, selflessness may bring out the erotic in
people. (I'll get back to that reason in more detail later on.)

After three hours of waiting, | concentrated on the two prints on the wall
above my stretcher. The hospital has prints on all the walls, beginning
with the late-nineteenth-century impressionists, through fauves and
modernists. | play Descartes with the prints. | call the game “Descartes”
because | am trying to figure out why something is the way it is without
any help from the facts other than those immediately before me—the rest
of figuring something out is only from, as Descartes said, the pure and
direct light of reason.

At noon, Mike came out and told me | couldn’t have the Barium Swallow
anyway. They needed to do a more probing endoscopy—an “enderoscopy.”
The waiting in the glacial corridor was in vain. They were sorry.

What was | to say? “But you didn’t consider my postexertional malaise.
You have to be careful with me. | can get sick as a dog at any time.” | was
wheeled to the endoscopy section to wait another hour.

Jesse, who, after talking to some administrators about the wait had
come back to keep me company, then took off again to argue with them
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about this latest fuck-up. He was extremely angry. But they were ready for
him. They apologized, smiling, for the unfortunate scheduling “problem”
with the Barium Swallow, and then they counterattacked. Jesse, who had
been posting bulletins via e-mail to my various Listservs, friends, and col-
leagues, described it this way:

Readers who see this on CVNet or the feminist psychology listserv will be
interested in learning that, perhaps for the first time since the collapse of
the USSR, a high administrator angrily tore down a posted copy of a Science
reprint. To give Naomi a face in this depersonalizing situation, | posted on
the door to her room a copy of her 1977 “Adventures of a Woman in
Science”; a copy of her “Neural Symbolic Activity: A Psychophysical
Measure” (Science 1970); and a couple of supportive e-mails (with names
and addresses rubbed out).

Nurses had found these informative, and one spoke movingly of her
daughter’s attendance at a special science high school in Queens. These
were all torn down while Naomi was waiting for the Barium Swallow by
the hospital’s Director of Nursing, probably because of content (one sup-
portive letter had spoken of the writer’s family’s bad experiences at [this
hospital]; but, seeing that objection to content wasn’t a very acceptable
reason, various other contradictory rationales were offered, including
vague “regulations” (which were never shown), and, from the hospital’s
legal department, reference to “infection control”! | took a picture.

Later, the hulking Director of Security and his assistant, two huge suits,
came down the length of the seventh floor, in a High-Noonish scene, to
threaten me for having taken a picture of the tearing down of the material
on Naomi’s door. One of Naomi’s most admirable moments in all this was
a rasping but eloquent speech delivered despite the NG tube to the
Nursing Supervisor, in which Naomi offered her condemnation of the
tearing down of her work, and objecting to the warehousing of herself and
her fellow patients.

When | was wheeled out of the Barium Swallow holding area into the
endoscopy suite, | asked, “When will Dr. Lee be here for the endoscopy?”
“She’s usually on time,” said the endoscopy nurse, Marie. “What a love-
ly purple quilt. My favorite color.”
“And mine,” | said. “l hope she’s on time.”
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Endoscopy was a suite with relatively young techs and the young Dr.
Lee whom | had already encountered in the ER. She was as thin as a paper
clip and dressed in suits so sleek and tailored, they were even beyond what
was worn in the Bergdorf ads.

While we were waiting for Dr. Lee to arrive, the young techs played rock
from one of the amplifiers they had hooked up to a snazzy desktop radio.
You couldn’t fault this hospital for technology, although they might've
hired a good queuing theory tech to make a computer program of sched-
ules that would minimize patients’ waiting.

As usual neither Jesse nor Anne was let into the endoscopy suite,
although it had been their practice to accompany me every place | had to
go—and often to be shouted out of the rooms that | was in. Why did every-
body get so angry at the patients and their supporters?

When Dr. Lee arrived, my second endoscopy went as smoothly as my
first, and, as before, no obstruction or mass was found. The anesthesia | was
given was superb. | remember the endoscopy | had had twenty years
before, when | had been told to swallow an even thicker tube than the
nasogastric one, with a probe on the end. It was as if they were experiment-
ing with a grotesque new way of asphyxiating you. But here, from almost
the minute Dr. Lee took out the NG tube and put in the endoscopic probe
and told me to swallow, | remember nothing. The anesthesia was timed
exactly—a technological marvel. When Dr. Lee was done, she said “Okay?
Okay!” | heard the first dimly; by the second | was wide awake.
Technology! Don't nobody ever knock it when it's done in the service of
the patient.

“You're Sharon, | know,” | said to the female member of the affectionate
transport team when they came to wheel me back, and the virtual movie
soundtrack began again—the two-four beat, the computer squeals, the
“Hey!” and “Como esta?” to friends in the halls.

“How do you know that? You're very observant,” she said.

“I heard somebody calling you that. And you're-?"

“Carmelo,” said the other transport worker, happy to be acknowledged.
I had concluded that patients rarely talk to transport, maybe adopting the
poisonous hierarchy that you only talk to those of higher rank, or maybe
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because you are just too weak or sick or in pain to hold any kind of con-
versation except to those you actually have to talk to.

| found the various kinds of hospital workers below the status of nurse
friendly and happy-sometimes even thrilled—to have a patient actually
talk to them. And, of course, given my twenty-three years of painful isola-
tion | was thrilled to talk to them. My male Jamaican custodian had said,
“You know who | am!” with delight, when we had exchanged pleasantries
about our earrings. Carmelo was even more forthcoming. Back in my
room when | was transferred from the stretcher to the board, and the
board to my bed, he noticed | was wearing socks with black and white
blotches on them, like funny cow-socks. Carmen, my night nurse had
given them to me as a birthday present.

“Mooz socks,” he said. “Ooh! Ooh!” He closed his eyes and pretended to
swoon. “She’s wearing Mooz socks!” We both laughed.

Endoscopy had found no masses or obstructions. But my stomach was dis-
tending again, since | had been without the NG tube for a couple of hours
by this time. Anne found Dr. Houdini, another sleep-deprived resident
whose eyes were permanently pasted open so that the pupils were whittled
down to tiny points.

Dr. Houdini didn’t give me a hard time about the NG tube. “Which nos-
tril?” he asked.

“Left, please.”

“You're not going to be able to have an NG tube forever,” he said, as he
made me swallow.

“I know.” I said, “I've been lecturing my stomach.”

I swallowed and swallowed.

“There. I'll get an X-ray technician to come in and see it’s in the right
place. Then we'll start the pump.”

“Thank you. . . . Hey! Didn’t you used to be on TV levitating trays and
bending spoons?”

“That was Harry Houdini the fourth. I’'m Henry Houdini the first.”

“Oh. .. but why did you go to all that trouble to change your name?”

Dr. Houdini laughed, but when | saw him next, as | rollicked along on
my transport movie, on the way to the next Barium Swallow, | said
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“Henry!” and he stiffened and said, “Dr. Houdini to you.”

“Dr. Weisstein to you” | said back. “And a happy birthday to you as
well!” | added, hoping that it would be the beginning of a musical num-
ber, orderlies and nurses flinging off their uniforms to reveal gold-
sequined short shorts and Zircon-encrusted sweetheart bustiers as they
tap-danced to the virtual music. And | would be the center of it, on my
stretcher, because | was still wearing my Mooz socks.

My stomach didn’t move during that next Barium test, but later that
afternoon, Anne noticed a white streak in my stool.

“Barium?” we shouted almost simultaneously.

The Breakthrough!

“That’s what it looks like” said Anne. “It’s traveling from your stomach
to your intestines.”

“Let’s call Nuclear Medicine and tell them the good news. That means
my stomach’s working again.”

“You're supposed to go back there in a half hour. We'll tell them then.”

Sure enough, my stomach had cleared its contents in the interim. They
took another couple of pictures, but again they stopped, because there
was nothing to image. The barium was all gone, my stomach was empty.

Empty! | could go home now.

Not that fast, it turned out. | had developed a hellishly itchy rash that the
hospital thought might become life-threatening, so they kept me there,
and, a night later, my stomach seized up again, after | swallowed some lax-
atives. | had a run-in with the totally new resident, Dr. Dev, who refused
to put in a new NG tube, refused to admit that my stomach had been par-
alyzed and was paralyzed again and tried to force more milk of magnesia
down my throat. This just reminded me of how scary, potentially danger-
ous, nasty, and irrational the hospital could become, at any time.

But after that, things lightened up all around. My stomach began pass-
ing its contents again. The staff became progressively friendlier to me the
longer | stayed. They were getting to know me, and Jesse’s campaign with
the writings on the door, especially my autobiographical “How Can a
Little Girl Like You Teach a Great Big Class of Men. . .” turned female
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nurses who were initially hostile to the “troublemaking old lady” into
friends. Before it was taken down, people stood at the door reading it, page
by page. Almost all of them had experienced some sort of discrimination,
or their daughters were experiencing it now. And just as long as you don’t
say the word “feminism,” its analysis and critique were still dimly in the
air. The women medical students responded even more enthusiastically.
They were all over my room asking me questions about my experiences in
graduate school and as a professor and even about some issues in neuro-
science, my field.

The air was cold and crisp outside when the ambulance drivers took me
home, a sunny New York February day. The small trees stood naked in
their circular iron fences, as if the fences were preventing them from run-
ning away, like the siderails in the hospital beds. The Park Avenue traffic
wheezed and rumbled. | was recovered from my stomach paralysis, and
out of the hospital. Yay!

Jesse shot some pictures of me just as | landed on my home bed. I'm still
wearing the oxygen-delivery cannula in my nose so | look like a patient.
But I'm also wearing a parka and blue jeans that we had me get into for
the ride home, and my expression is one of pure bliss. Hence, maybe I also
look like an Everest climber resting in a midway camp before tackling the
final reaches of the North Face. The oxygen is necessary, of course, be-
cause the atmosphere is so thin up where | am.

| got home at around 4:30 p.m., blissful. But by 9:00 that night, | was
worried. Even if there was no “post-exertional” reaction to the hospital
ordeal-and there didn’t seem to be, yet—I wasn’t any better. | didn't die,
yes, but what did | come home to? Bedridden, 24/7 nursing, hardly able to
speak or read or listen or write, few visitors, severe headaches and vertigo,
endless empty painful hours. I would have to reexert the strict mind disci-
pline, which | had dropped somewhat in the hospital, that told me this
was where | was in my life at present—a phase, a thing that | could get
through calmly and with cheer, or not get through at all. Remember the
discipline, Naomi: this is the way you live now, and, anyway, you're lucky
that you aren’t any worse.
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| was also troubled about the hospital. The hospital was part happy times,
part ordeal. The happy times: I'd been bedridden and isolated so long that
just the sheer volume of new faces in so many different roles was thrilling.
But the bad taste in my mouth from the hospital’s abuses wouldn’t go
away. The random sadism, power plays on sick patients who can'’t fight
back, refusal to pay attention to what the patient is telling you, break-
down of ordinary hospital functioning (such as the ten-hour warehousing
in corridors of bedridden patients scheduled for tests) were appalling. At
least | had a private duty nurse cleaning up my various messes. What of
the patients who didn’t have a person in attendance when they had to
void or evacuate?

And, Id been at a hospital that was supposedly one of the “better” hos-
pitals in New York.

Why are hospitals such nightmares? Partially for economic reasons.
Even at the “best hospitals,” managed care has done its depredations in the
name of “efficiency” and profit. They fired so many nurses in the quest for
dollars that now there’s a critical nursing shortage. The nurses who
remain are so unconscionably overworked and stressed out, it's hard for
them to be pleasant. It’s also hard for them to stay on the job, contribut-
ing to a further reduction in staff.

But, economic reasons aside, hospitals are sinks of abuse, anyway. As I've
just described for myself, the patient is on the bottom. Friends and rela-
tives are next. From the subadministrators screaming at Jesse to put away
his cell phone, to the nurses shouting at Jesse to leave the room when
they were doing a “procedure” like taking blood pressure or giving me the
bed pan, to the meta-administrators tearing my scientific and biographical
writings off the hospital door so nobody would be able to get to know the
person beyond the patient—the hospital resembles boot camp with a mal-
evolent sergeant bellowing orders designed to humiliate you. They're
going to put you in your place or this ain’t Uncle Sam’s hospital.

This grim abuse is part of the hospital culture. We must view hospitals
in the light of a deeply hierarchical and sadistic culture originally modeled
on military organization (as hospitals were). Then the warehousing of
patients, groaning and sometimes even screaming with no one to attend
to them, and their interminable waiting in cold and drafty halls makes
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sense: it is part of what the hospitals want, because a scared and abused
population is easier to keep obedient and accepting.

“Troublemakers™ are identified in that population for abuse, with
women and poor, black, and old people targeted for especially contemp-
tuous treatment, because abuse of those considered weak or subordinate
or inferior is what a militaristic culture brings out in folks. Sleeplessness is
also promoted, not only for the patients but for the jittery interns and
out-of-their-minds-exhausted residents, even though medicine certainly
knows better than to deprive caregivers of sleep. Like the Ph.D. oral exams
that some of my colleagues made as ugly as possible, just to savor that last
twist and screw of power before they had to relinquish it and greet the
new Ph.D.’s as colleagues, these unnecessary rules and rituals stay in place
to reinforce the power differentials among the various actors and keep
everybody submissively doing their thing.

One might argue that none of this “psychological” abuse matters,
because it is not relevant to the real business of the hospital, which is min-
istering to the organic needs of the patients. | doubt this argument will
hold up. First, hospitals can kill you. A 1999 Institute of Medicine report
(New York Times, 31 Oct. 2006) estimates that as many as 98,000 patients die
annually in hospitals from preventable medical errors. Is this due only to
wrong physiological calls, or does the psychology of the hospital lead to
some of these mistakes? Second, even some hospitals are now instituting a
program called “palliative care.” Originally developed for terminal
patients and those in intractable pain, palliative care tries to make the seri-
ously ill patient as pain-free and comfortable as possible, emotionally as
well as physically. (Wow! What a revolutionary new concept—a truly com-
fortable patient!) | think pretty soon someone will do a study comparing
similarly ill patients in the two types of hospital culture—a sadistic one that
is ordinary and the new type of “compassionate” “palliative” care—and
find that, relative to the new compassionate protocol, patients die like
flies-on-Raid in the ordinary type of hospital culture. Psychology matters.

But suppose I'm wrong and psychology doesn’t matter. The problem is
that the “psychology” spreads over into the physiology. The personnel in
the hospital do the wrong thing because they're just too status-ridden, or
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pissed off, or sleepless, or sadistic to do otherwise. Corners are cut; stereo-
types like “troublemaking old lady” stand in for accurate information.

Some of the doctors and residents were caring or concerned, even when
they weren't particularly friendly and/or were careful to emphasize their
high position in the hierarchy compared to my low one (for example, Dr.
Houdini-to-you).

But some of the doctors made the wrong calls. They didn’t read the his-
tory; they didn’t consult with the attending doctor or the specialist; they
just acted out of sloth, spite, prejudice, ageism, or sexism. Dr. Ortiz was
wrong not to consult with Dr. Lee and not to listen to my stomach; Dr.
Dev was wrong to try to force milk of magnesia down my Gl tract when it
was obvious that laxatives had brought on another stomach paralysis.

I would argue that it was the standing culture of the hospital-hierarchi-
cal, nasty, sadistic, and spiteful—that led to these potentially dangerous
calls by the residents. The psychology and the physiology merge: the hier-
archical and sadistic hospital culture is ubiquitous in the United States.
And it makes them dangerous places.

When [ finally got to sleep that night, | dreamt | was having sex with tiny vi-
brators supplied by some of the doctors in the hospital who had flirted with
me. They were cooperative, gentle, and loving, and we were all laughing.

| woke up in the middle of the night, happy and nodding.

“Get it?” | eventually say out loud to the billowing curtains and the dark
furniture, “Do you get it, Naomi?”

| had been dreaming of sex, yes, but also | was dreaming of a ceremony
of healing. | had been dreaming of the way a hospital should be. The sex
was a metaphor for the hospital as a place of giving one one’s life back.

That is what | suddenly understand.

Like the Kung San! hunter-gatherers of the South African Kalahari
Desert, where the whole band is collected together, led by the healer, to
sing and dance all night and fall into trances to cure the sick tribe mem-
ber, the hospital could be a utopia of altruism and fellow feeling. That is,
after all, its metafunction, from the ambulance drivers, to the transport
workers, to the orderlies, to the nurses, to the technicians, to the physi-
cians. Nominally, they're all there to help you recover. They attend to



Naomi Weisstein 619

you, their concern is you, they try to help you. They give you pain Killers
and adjust your pillows so you’ll be more comfortable. They even bring in
the vibrators so you’ll have pleasure despite the pain.

They do this, or they should do this. The hospital should be a utopia of
concern and compassion. A place of love.

Sometimes, when | was there, | even felt that—hence the dream. The
good doctors who weren’t so worried that | call them by their proper
titles. The nurses who read my article and realized | was a person behind
the patient. The transport worker who liked my Mooz socks. The order-
lies who knew how to insert the IV’s without pain or blood. And even all
the flirtation going on within the honeycombs.

Americans don’t believe in altruism, even though its presence is every-
where, in nature, in human society. From elephants and meerkats to asso-
ciations of patent lawyers, creatures take care of each other. Only a sick
culture, a militaristic, corporate-driven, competitive, violent, abandoning,
sink-or-swim, paddle-your-own-canoe culture would manage to trans-
form the house of healing, the house of love, into such a hierarchical,
stressed-out, snotty, malevolent, irresponsible, ageist, sexist, dangerous
place.

We can do better than this.



When It
Is Green and
Not Blue

Srimati Mukherjee

IT was prizzLING LicHTLY When Sunoyona got off the number 55
bus at Olney Terminal. The sky was overcast, the day more than dreary,
but the rain would not come down hard and heavy, as she knew it to do
during the monsoon months in Bengal. She always matched this slow, all-
day American rain, which petered off without a crescendo, against memo-
ries of the sky split asunder by thunder and lightning and the rain beating
the earth in a quick, relentless downpour in Calcutta. As she walked pur-
posefully toward the hospital, she recited to herself the lines from Ezra
Pound’s “Sestina: Altaforte” that she found so alluring—"“And the light-
nings from black heav’n flash crimson,/And the fierce thunders roar me
their music/And the winds shriek through the clouds mad, opposing.”

Both Olney Terminal and the hospital were off Broad Street, in a largely
African American section of Philadelphia. Although her bourgeois Bengali
friends in town had warned her repeatedly about the crime on Broad,
Sunoyona felt at ease here—the closely packed small stores, the littered
side streets, and the pedestrians rushing and jostling against one another
bringing back a sudden taste of Calcutta. No one looked at her funny as
she walked through the drizzle without an umbrella in her black churi-
daar-kameez.
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This hospital visit was one of those rare ones devoid of fear. It was what, in
medical terms, is called a “follow up.” As she pushed open the glass doors,
Sunoyona recalled her visit exactly a month ago. Soon after she felt the
sharp stinging pain as the medical attendant aspirated the large cyst in her
left breast, the famous Philadelphia breast surgeon, disarming with his casu-
al bedside manner and wry humor, had said, “Now, cysts are guilty until
proven innocent. | want to see if this one fills up again. Come back in one
month.” He raised his index finger meaningfully as he said the word “one.”

So here she was, after a month, back in the Women’s Center of the hos-
pital, with no felt discomfort in her left breast.

Patients and their companions took up most of the seats in the narrow
but plush waiting area, and one or two chairs had newspapers and glossy
magazines scattered on them. Sunoyona was the only one without a seat,
but she didn’t mind as she strolled back and forth a few times.

“Would you like to sit down?” a woman asked her with a smile as she
moved some newspapers away from a chair beside her.

“Thanks,” said Sunoyona. Settling into the chair, she observed that the
woman was slight and fair, in fact decidedly pale in complexion. She had
close-cropped blond hair, a small pointed face, and a fairly big gap be-
tween her upper front teeth.

Occasionally, she would talk to a man slouched in a chair on the other
side of her. For some reason, Sunoyona felt faintly attracted to him.
Bearded and bespectacled, he looked the scholarly type, the type that
would frequent her father’s house when she was a child growing up in
Calcutta. In most cases, it was young, aspiring writers who came to her
father, the famous professional writer, for advice.

“You should really ask them how much longer it’s going to be, An-
drea,” the scholarly type man said to the woman in a rasping voice that
sounded far from scholarly or sensitive.

Sunoyona felt her attraction ebbing.

After he had expressed his irritation and impatience pointedly two more
times, the woman walked up to the reception area. She returned and
explained, “There’s three more people ahead of me.”

“This is ridiculous,” snapped her companion. “We’ve been here almost
three hours.” He continued to slouch sullenly in his chair.
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Andrea turned to Sunoyona in an attempt to make amends for his obvi-
ous lack of finesse and indicated the man was her hushand. “We drove
down all the way from Atlantic City this morning,” she explained with a
smile. “We've been here since eleven. | had to have a mammogram here,
and now | have to wait and see what the doctor says.”

“So, you're not happy with the doctors in Atlantic City?” Sunoyona
asked carefully.

“Nowhere near as good as in Philadelphia,” Andrea answered without
hesitation.

She seemed forthcoming, calm, and pleasant, and Sunoyona did not
want to break off the conversation abruptly. At the risk of sounding intru-
sive, she asked, “What are you here to see the doctor for?”

There was a thoughtful pause, and then Andrea said quietly, “I had
introductal cancer in one breast. A part of the lump, about the size of a
quarter,” she formed a circle with her thumb and forefinger to indicate
the shape of the coin, “was cancerous. I've always had cystic breasts and
have come in for yearly mammograms since | was thirty-five. This one
time, the doctor thought he saw a change. The surgery and biopsy
showed it was introductal cancer. | was lucky,” she finished placidly. “My
mother died of breast cancer, and she was in unbearable pain at the end.”

“Did you have to have radiation?” the woman seated to Sunoyona’s left
asked Andrea.

For the first time, Sunoyona took a full look at this woman. She must
have been in her sixties. Dressed in an impeccable green pantsuit, her oval-
shaped face was made up to perfection. The dark red lipstick had been
applied with care, and the eye shadow dusted on to just the right shade of
green to match her outfit. Almost as a complement to her material
accoutrements, her partner, an elderly gentleman seated close by, seemed
kind and concerned.

“Yes,” replied Andrea, “I did have to have radiation.”

“So did 1,” said the older woman. She jerked her thumb in the direction
of the doctor’s office. “He took out a tumor the size of a pigeon’s egg from
my left breast,” she expanded. “‘Did that come out of me? | asked him
after the surgery. ‘Oh yes,” he said.”

She continued to address Andrea, “Do you have the blue mark?”



Srimati Mukherjee 623

“Yes,” replied Andrea, with a firm nod of her head, but still with a smile.

“We’re branded,” said the older woman conspiratorially.

Her partner stood up, stretched and smiled, complaining mildly about
backache and old age. Sunoyona noticed that Andrea’s husband had
dozed off. She wondered what the blue mark could be, assuming it was a
trace left by radiation therapy.

The two women talked, with Sunoyona sandwiched in between. For
both of them, this was the fifth year in which they continued to be cancer-
free. However, they had to come in for annual check-ups.

All of a sudden, it hit Sunoyona that many of the women around her in
the waiting area must have survived breast cancer or were about to be told
they had it. After all, this doctor was the best-known breast surgeon in the
city, and patients wouldn’t be coming to see him with minor complaints.
Some of the purposefulness and confidence she had felt within while
walking to the hospital evaporated as she sensed her case wasn’t the norm
in this little waiting space. Purpose, confidence, certainty could be tricky
words here, suddenly out of range between walking in and out of a room
with a tightly shut door.

Sunoyona looked at the steady drizzle through the glass walls of the
waiting area, but what she saw was the emaciated, bluish-tinged body of
Mrs. Ghosh, her stomach hugely protruding from the cancer, in a hearse
in Calcutta, dead within four months of the disease being detected.
Sobbing neighbors milled around the hearse, and as it started up, Mrs.
Ghosh’s old father, watching from the second-floor balcony of their
house, intoned God’s name—holo hori, hori bol—in a voice firm but agonized
to speed her on her way.

Mrs. Ghosh had been Sunoyona’s favorite neighbor—beautiful, charm-
ing, and chatty. She served Sunoyona and her teenaged friends delicious
snacks of chickpeas in a spicy sauce and ice-cold rice pudding with pista-
chio at the end of the four-day autumn festival. Her eyes twinkled merrily
as she joked with them about Calcutta’s much-loved matinee idol, Uttam
Kumar. Often, on a Saturday evening, when a popular movie starring the
actor was playing on television, Sunoyona, whose parents did not yet own
a TV, would rush over to Mrs. Ghosh’s house, and they would talk and
laugh through the movie together.
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Yes, Sunoyona remembered those moments vividly, but what she
remembered most was Mrs. Ghosh’s frailty in the face of death, her
immutable silence on that last day, the way she was savagely done in.

These women in the Philadelphia hospital were very different,
Sunoyona thought. Andrea felt she was “lucky” even after being diag-
nosed with introductal cancer. At the end of her chat with Sunoyona, she
emphasized what was spared her rather than what had begun to turn
malignant in her breast. Sunoyona pictured the older woman in her
mind. Perhaps, earlier this morning, her shapely fingers moved slowly
over suits hung up in her closet, stopping at the vivid green one. She saw
her standing before a brightly lit makeup mirror, applying the red lipstick
to bring out the fullness of her lips and raising her eye shadow brush
halfway to her face, wondering whether she needed to touch up her eye-
lids one last time before she went for her annual checkup.

This is what fascinated Sunoyona about many of the women she knew
here. In them, hope loomed large even after the enemy had invaded the
body once. The day still belonged to them to match green with green, to
be longer with a partner who listened and cared.

As a student and teacher of American literature, Sunoyona always tried
to find an origin, a source for this courage, this daring in the face of odds.
Her six-year-old daughter brought home a book once that her Daddy had
bought her at Barnes and Noble. It was about the Mayflower and the
Pilgrims, and everytime Sunoyona read it to her, she paused after the sec-
tion that described the Pilgrims’ first winter and the spring that followed.
Before the Pilgrims could finish building their homes that first winter in
Plymouth, the snow fell. There was not enough food in the forests.
Hungry, cold, and weak, they worked as hard as they could on building
their houses. Many got sick, and many died. When the snows melted and
spring came, the Pilgrims continued to work on their houses. Sometimes,
rainwater dripped down through the holes in the roofs; sometimes sparks,
from the fireplace, set fire to the straw roofs. Over time, the Pilgrims
learned much about survival from the Native Americans who had lived in
the area long before them. None of the Pilgrims wanted to give up. “And
when the Mayflower sailed back to England in April,” Sunoyona would
read from the book, “there was not a single Pilgrim on board.™
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It was at this point that Sunoyona would pause.

“Come on, Mama. What are you thinking about? What are you stopping
for?” her little daughter would nudge her and ask.

After a short silence, Sunoyona would continue to read.

“Eva Cummings,” a medical attendant’s clear voice interrupted Suno-
yona’s thoughts.

The older woman in green, to Sunoyona’s left, rose slowly and moved
toward the examining room. Her companion stood up, walked part of the
way with her, gave her a pat on her shoulder, and came back to his seat.

Andrea resumed her conversation with Sunoyona. “We thought we'd
be on the long haul back home by now. My son’s diabetic and must have
his meals on time. | planned to make dinner when | got back.”

This was precisely the kind of scenario that made Sunoyona feel shaken
up and vulnerable inside—a child who depended daily on a mother whose
life had been threatened. All of the pessimism Sunoyona struggled to
keep down in her day-to-day American life rose, in a gush, to the surface.
What would Andrea’s son do today for dinner? Who would cook his
meals, on time, everyday, if the doctor did not have good news for
Andrea in the examining room?

“What’s he going to do about dinner?” she asked Andrea, trying to
appear outwardly composed.

“Oh, he’ll know to order out,” she responded confidently. “He’ll do
that when it’s getting close to supper time, and we’re not back,” she con-
tinued, almost reassuring herself, it seemed. “What I'm not so sure about
is if he’ll know what not to order.”

Sunoyona smiled and was quiet.

They sat there in silence for a few minutes before the husband stirred,
shook the sleep from his eyes, and declared he was going to bring the car
around closer to the waiting area. “I'll wait outside in the car,” he said
conclusively, as if the hospital visit had tested all limits to his patience.

“Are you going to call Adam on the cell?” Andrea asked. “He needs to
order out. He’s probably getting hungry now.”

“Yes,” growled her husband and rose to walk out.

The exit was only about three yards away from them, and the urgency in
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Andrea’s voice increased, as her husband got closer to the door, “Tell him
to order out. And remind him to take his medication on time.”

The door swung closed behind the hushand.

Andrea seemed momentarily absorbed in her thoughts. As she often did
during lulls in her day, Sunoyona wondered what her daughter, Moyna,
was doing. Was she watching quiet and wide-eyed as Mrs. Lowenstein did
crafts with the kids in school? Was she laughing infectiously as she scur-
ried away on her little legs, playing hide-and-seek with her friends? Was
she lying down and sucking her thumb at nap time?

It was only about six weeks ago that Sunoyona sat up from restless
shatches of sleep at night, stared, tormented, into the darkness before her,
and then lay back down, clutching Moyna to her, feeling the tears fall
onto the pillow. She did not know how much more time she had-to urge
Moyna to finish her bowl of cereal in the morning; to brush her damp,
soft baby hair before she left for school. Who would sit with her daughter
at their little wooden kitchen table and look into her intent face as she
struggled with those homework assignments in middle school? Her col-
lege graduation seemed so far away, the vision of Sunoyona sitting there
beautifully dressed in her Indian outfit, smiling proudly, just a vision.

This was after Sunoyona saw her primary care physician about her
breast lump. Her friends had consoled her, saying it was probably just a
cyst. She got all ready the morning of the appointment, skimmed the sec-
tion she was going to teach from Richard Rodriguez’s Hunger of Memory,
and walked cheerfully to the doctor’s office.

After she answered some preliminary questions for the doctor and then
the nurse, Sunoyona changed and got on the examining table. She felt odd
and embarrassed sitting on the table with nothing covering the top half of
her body except a pale blue paper shirt. But she had to do as the nurse had
instructed. Although she had lived and taught in the United States for four-
teen years, she still did not like discussing the body, or revealing it. People
back home didn’t talk about the body much, certainly not women to men.
They felt far more comfortable reciting Bengali poetry to each other.

The doctor came in again, as unobtrusively as possible, and made all
attempts to ease Sunoyona into the examination. While doing the routine
checkup of her eyes, ears, and throat, he mentioned that his wife’s best
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friend was raised in Calcutta. “They’re Jewish,” he said of the friend, “and
her father was one of the few rabbis in the city at that time.” Sunoyona,
of course, grew up in a largely Hindu Calcutta. She knew a few Christians
and even fewer Muslims, but hardly any Jewish people there. What must
life have been like as a rabbi in a place full of loud-speaking, highly
opinionated Bengalis?

The doctor started easing off her paper shirt and examining her breasts.
“Is this it?” he asked, feeling the lump.

“Yes,” replied Sunoyona and hastened to add, “There’s something simi-
lar around the same area on the right side, but it's not so large.”

The doctor didn’t respond. His face looked closed and concerned as his
fingers probed her right breast and came back to her left. “It's mobile,” he
said, his hand working deftly on the lump, “and that’s good. It’s not
attached to the underlying tissue. The edges feel smooth,” he continued,
but his voice came quick and tense, as if he were counting off as many pos-
itives as he could before giving Sunoyona the difficult news.

“I know you don’t want to have a mammogram,” he said, “but | really
think you should. We don’t have the facilities here, but there’s a place
just down the street. You could even walk to it. Get an appointment as
soon as you can.” He walked over to his desk, picked up a card with the
address of the place, and handed it to Sunoyona as she sat there feeling
small and scared.

“Don’t you feel something like it on the right also?” Sunoyona persisted.

“Nothing as prominent. There’s a significant difference between the two
sides.” Her doctor made no bones about this fact, and Sunoyona knew he
meant her well. “I think you also need to have a surgical biopsy,” he
declared, looking her straight in the eye. He walked back to his desk and
reached for the telephone. “I'm going to call Dr. Mather’s office for you.
He’s the best-known breast surgeon in the city. Can | take the earliest
appointment they can give me?” he asked, lifting the receiver to his ear.

“Yes,” said Sunoyona, knowing that in a situation like this in Calcutta,
she would have one or two relatives with her in the doctor’s office, and
when she walked out, they would stroke her arms and back and talk to
her reassuringly all the way home. Sometimes, if the patient were old,
frail, or the nervous type, the doctor would speak to the relatives privately



628 Srimati Mukherjee

about the biopsy, they would tell her she needed some kind of routine
procedure done, and depending on the test results, they would decide
how much to reveal. When Sunoyona had talked to one of her American
friends about this, he had said, “You mean, they don't let the patient
know the truth?” But Sunoyona understood it was not about concealing
the truth. It was about protecting feelings; it was about dividing up fear.

“Janet, this is Dr. McNamee,” she heard the doctor say. “I have a young
woman here who has a lump in her left breast. Obviously, she’s con-
cerned. | think she needs a surgical biopsy. What's the earliest we could get
an appointment with Dr. Mather?”

Sunoyona sat dazed through the conversation, as her physician wrote
down the day and time of the appointment, this time on a different card
with the address of the hospital where the breast surgeon saw patients once
aweek. He hung up the phone and gave her the card. “Go to the Women’s
Center when you get there,” he said. “The hospital’s off Broad Street.”

Sunoyona’s brain felt muddled. “Will you do the biopsy?” she asked.

“No, after you have your mammogram, they’ll send the results to Dr.
Mather. I'll alert them about your appointment with Dr. Mather, and you
remind them when you go. Dr. Mather’s office will take it from there.”
For Sunoyona, this only accentuated the seriousness of the situation. Why
couldn’t her doctor do the biopsy?

She managed to get dressed and walk out of the doctor’s office. She had
to teach in an hour and walked slowly to the local train station. As the
train headed toward the university, she tried to read the sections she had
highlighted in Hunger of Memory, but Rodriguez’s words, about how he had
many job offers because of affirmative action, blurred and ran together.

Luckily, she got the appointment for the mammogram very quickly. And
although she went with a heavy heart, it was at that clinic that relief first
came after three nights of fear and pain. The big-boned, down-to-earth
woman who took the mammograms and reassured Sunoyona gruffly,
saying, “We'll get to the bottom of this,” asked her, once they had the
film, if she could wait a bit longer. “They think they see a cyst there and
would like to do an ultrasound.”

Sunoyona clung to the word “cyst.” “Yes,” she said, even though it was
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close to three in the afternoon, and she had had no lunch. “I can wait.”

The small room for the ultrasound had been deliberately darkened. “Lay
down,” said the beautiful Latina, drawing out her words. “Lay down.”
“Reelax. Thees,” she said, holding out her hand toward Sunoyona’s left
breast, “Thees could be nothing. Reelax.”

The woman was olive-complexioned with large soft eyes and a full
mouth, but her physical beauty was overshadowed by the immediacy of
her warmth, her power to connect quickly and emotionally with the
patient who lay on the narrow bed in that dimly lit room. As she applied
the cool soothing lotion for the ultrasound on Sunoyona’s breasts, she
started moving the probe rhythmically over them so she could observe
the images forming on the undulations on the screen, Sunoyona wanted
to reach up and touch her, as an infant would the mother.

“I've been so worried, so worried,” Sunoyona said impulsively. “I have a
small child. I couldn’t sleep at nights.”

The woman spoke in the same low steady voice, “There’s so00 many
things in life,” she said. “Every day. If you worry sooo much about one
thing, what are you going to do about the others? How manage?”

Long after the ordeal with her breast lump was over, the woman'’s
words echoed in Sunoyona’s ears each time she grappled with a particu-
larly stressful situation. She marveled at how a stranger’s soft-spoken
words, uttered in an unfamiliar room, brought solace and calm to her
fast-paced life.

The woman went back and forth to the adjacent office to make sure the
doctor on duty was receiving clear film. She pressed the probe down on
the lump carefully and, looking at the screen, spoke slowly, “I see cyst. To
be frank, | see many cysts where you say you feel pain.”

“How many?” Sunoyona asked.

“About . . . five or seex beeg ones. Maany small ones around them,” she
said.

The last time she returned from the doctor’s office, she informed
Sunoyona, “The doctor, she said you should come back after one year. |
didn’t tell her anything,” she continued, in order to set Sunoyona’s mind
completely at rest. “But she said, ‘Tell her it’s cyst. She should come back
after one year.””
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“Thank you,” said Sunoyona, as she wiped the lotion off with tissues
and got dressed. “Thank you. | really appreciate your kindness.”

For many months after, this woman’s face returned to Sunoyona,
framed by semidarkness, the only tangible human face of comfort in that
time of confusion and fear.

Sunoyona walked out of the neighborhood lab into the mellow late-
afternoon sunshine of December. She and Moyna usually approached
Christmas with eagerness and enthusiasm, looking at trees they could
buy, fingering row after row of decorations in the stores and talking end-
lessly about presents. After her visit to her primary care physician though,
a strange stillness had descended on Sunoyona. The lights that formed
snowflakes all the way down Old York Road did not speak to her. She
stayed away from the stores, and Moyna, sensing instinctively, as children
will, the gloom that surrounded her mother, threw her quiet sidelong
glances and never brought up presents. It was as if both of them had put
Christmas on hold.

When Sunoyona came out of the lab that afternoon and walked to the
nearby bus stop at Elkins Park Square, she passed the local lot in which
Christmas trees were being sold. It was still early enough in December so
that the corner lot was packed with trees, row after row of green-
unadorned, brooding, enticing presences. Sunoyona walked slowly, at
each breath drawing in the scent of the pines, the spruces, the Douglas
firs. She knew that if she went amidst the rows, each tree would speak to
her with its own quiet alphabet.

As she reached the bus stop at Elkins Park, she saw that, as every year,
the little shopping square had been decorated with lights that formed
Christmas trees. The decorations were high up above the square, framing
and rising beyond the regular lights on each of the lampposts. Sunoyona
looked at the illuminated trees one by one, slowly and deliberately, at the
still, green lights, a few red and gold ones interspersed here and there.

On an impulse, she entered the Chinese restaurant she knew well in
the square, picked up some hot and sour soup, pork fried rice, and
Hunan shrimp, and then took the bus to Moyna’s school.

Sunoyona’s friends had advised her to keep the appointment with the
breast surgeon even though the mammogram indicated the lump was a
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cyst, and Sunoyona had agreed. One month ago, he confirmed that,
indeed, the mammogram was accurate.

“It's my turn to go in next,” Sunoyona thought as she sat now in the
waiting area. The woman in green had long left, walking slowly, with a
half smile on her face. Her partner had followed, attentive and close
behind her. Two other women had gone in and come out of the examin-
ing rooms fairly quickly before Andrea was called. “Good luck,” Suno-
yona had said after her.

Now, she saw the door open and Andrea emerge. Sunoyona held her
breath, her face tense, but Andrea walked with a springy step and looked
directly at her.

“Was everything alright?” Sunoyona asked.

“Everything’s fine,” Andrea replied and, waving, walked out to the car.

In a few minutes, the nurse called Sunoyona’s name. Doctor Mather
came in without much ado. He was his usual brisk, humorous self.
Apologizing for the long delay, he examined Sunoyona’s left breast. Then
he spoke her last name. “Chatterjee,” he said, “you’re out of here. And if
you're lucky,” he added, “you’ll never have to see me again.”

It was still drizzling when Sunoyona walked from the hospital to Olney
Terminal to catch the number 55 back home. As the bus left crowded
Broad Street and turned into the northern suburbs, Sunoyona braced
herself for the quiet of residential neighborhoods in America. She thought
of Andrea, now on the long stretch of Route 38 that would bring her to
Atlantic City. Her son would have eaten supper when she arrived. She
thought of Moyna, full of school stories and half-finished sentences,
whom she would see within the hour. And then, closer to home,
Sunoyona saw the tall trees that she loved on either side of Old York
Road. She gazed at them as the bus moved slowly through the traffic of
early evening. The rainwater made the perennials appear even darker.
They towered above the road, dense, one following another. Some trees
were stripped bare, their resolute branches speaking winter against the
gray sky. And some were a deep green.

NoTE
1. Ann McGovern, The Pilgrims’ First Thanksgiving (New York: Scholastic, 1993).






Hijacking Global Feminism:
Feminists, the Catholic Church,
and the Family Planning
Debacle in Peru

Christina Ewig

FroM 1996 THROUGH 1998, the state-run family planning program in
Peru carried out mass sterilization campaigns that targeted women in
poor, primarily indigenous, rural communities. The program prioritized
sterilization over other forms of contraception, performed surgical con-
traception under low quality conditions that at times led to the death or
serious injury of the patients, and often carried out the sterilizations with-
out first obtaining voluntary informed consent. The sheer number of
these sterilizations (217,446 from 1996 through 1998) was achieved in part
through a system of quotas that provided little incentive for high quality
care." In late 1998, a feminist lawyer investigating abuses in state-run hospi-
tals stumbled upon evidence of problems in the family planning program
and began to disseminate her findings to the media. Her action initiated
closer scrutiny and ultimately created demands for the program’s reform.

Peru’s problematic sterilization campaigns of the mid-1990s are in many
ways an old story of the instrumental use of women by national planners
and international organizations as a means of controlling population
growth and promoting economic development. What is remarkable
about Peru in 1996 is that these sterilization campaigns took place in strik-
ingly new global and national contexts that appeared to favor women'’s
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reproductive rights. By the late 1990s, a new credo of reproductive rights
dominated global population efforts, and Peru had seemingly absorbed
this discourse. In 1982, Peru ratified all articles of the United Nations Con-
vention on the Elimination of All Forms of Discrimination against
Women (CEDAW), first adopted by the U.N. General Assembly in 1979.
The CEDAW promotes women’s equality in political, social, and economic
realms, and it is the only human rights convention that affirms women’s
reproductive rights. At the 1993 U.N. Conference on Human Rights, held
in Vienna, and the 1995 World Summit for Social Development, held in
Copenhagen, feminist activists were successful for the first time in placing
women’s rights on the international human rights agenda and women'’s
poverty on the international development agenda. Women'’s movements
were also influential at the 1994 International Conference on Population
and Development (ICPD), held in Cairo, and the United Nations 1995
Fourth World Conference on Women, held in Beijing, conferences in
which Peruvian feminists were active participants.

Peru’s Family Planning Program was significantly reformed on the
heels of the Cairo and Beijing conferences. Its guiding documents largely
reflected the language and goals agreed upon at Cairo, including a com-
mitment to reproductive healthcare, women'’s reproductive rights, and
the promotion of gender equity. The program’s focus on the poorest
Peruvians had the potential to dramatically increase access to family
planning methods in a country where previously the middle classes and
the wealthy were the only ones privileged with access to contraception.
In addition, feminists and the government had established a mechanism
to monitor the implementation of the “Program of Action” agreed upon
at Cairo: a corporative body called the Mesa Tripartita de Sequimiento al Progra-
ma de Accién del Cairo (Tripartite Board to Monitor the Cairo Program of
Action), which included members from the state, civil society, and inter-
national institutions.

How, then, was it that abuses reminiscent of past sterilization cam-
paigns, such as those in Puerto Rico, India, and South Africa, could occur
in the late 1990s when both international and national circumstances
seemed specifically designed to prevent such abuses? In this article, | will
show how the Fujimori administration in Peru hijacked the global femi-
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nist language developed at Cairo and instrumentally used Peruvian femi-
nists themselves to push a traditional Malthusian population policy that
placed national economic development above women'’s human rights.

The difference between the Peruvian case and similar programs in other
countries in the past is that national political actors not only used women
to achieve their population goals, but also appropriated national and glob-
al feminist discourses to legitimize their actions. Peru’s experience with
family planning alerts us to the increasingly complex ways that global and
national feminist agendas can be coopted for non- or even antifeminist
goals. It also demonstrates the need for continual critical monitoring of
state actions by feminists, even when these actions may on the surface
appear to be positive for women.

INSTRUMENTAL Uses oF WOMEN
The instrumental use of women in both economic and population poli-
cies has a long history among feminists as well as among international
policymakers. By instrumental use of women, | mean targeting particular
groups of women for ends that do not necessarily benefit these women
themselves. Although feminists have largely moved away from instru-
mental approaches since the 1990s, the international economic and popu-
lation establishments have done so much more slowly and less decidedly.
The instrumental use of women in order to achieve broad economic
development objectives was initially supported by early feminist scholars
and practitioners in the field of women in development (WID). In the
1970s, WID proponents advocated an “equity” approach to women in
developing countries, arguing that women’s subordinate status inhibited
economic development. WID advocates hoped that by strategically link-
ing women’s equity to mainstream development concerns, they would be
more likely to get equity issues onto policy agendas.? When nonetheless
faced with resistance to the equity approach, advocates then promoted an
“antipoverty” approach, arguing that targeting women in poverty reduc-
tion plans could be an effective means of reducing overall poverty.® The
antipoverty position, like the equity approach, represented a compromise
in order to have women at least included in economic development pro-
jects. Similarly, in the 1980s and 1990s, a so-called efficiency approach was
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attempted; this approach advocated that the use of women’s productive
capacities would “efficiently” cushion the blows of structural adjustment
programs.* All of these approaches brought women into policy discus-
sions regarding economic development, but they also viewed women as
mere vehicles through which broader antipoverty or economic develop-
ment objectives could be achieved. Little attention was paid to the factors
that caused women’s subordinate position, such as unequal power rela-
tions between women and men and discrimination against women.

An instrumental vision of women’s roles in economic development was
integral to policies promoted by U.S. government agencies and the prima-
ry international financial institutions: the World Bank and the Interna-
tional Monetary Fund (IMF). These policies shaped economic adjustment
packages that shifted social welfare responsibilities from states to women
in families and communities, placing a greater burden on the unpaid
economy as a means of rectifying state fiscal imbalances and inflation.

The link between population control and economic development dates
back to 1798 when English economist Thomas Malthus argued that popu-
lation growth, if left unchecked, would outstrip agricultural capacity,
leading to a general decline in world living standards. Drawing on the
arguments of Malthus and of early-twentieth-century U.S. birth control
advocates (including Margaret Sanger), U.S. policy, beginning in the 1960s,
pushed population control efforts as intimately linked to economic devel-
opment in the Third World and thus to U.S. security interests.’ (Even
now, the United States continues to view Latin American population
growth as a security threat, especially as Latin American immigrants to the
United States have increased dramatically as a result of Central American
wars and regional economic crises in the 1990s.)° U.S. government funding
of population control programs has helped to develop a worldwide “pop-
ulation establishment” of diverse governmental and nongovernmental
institutions dedicated to population issues. Although many of these inter-
national organizations argued for policies that were noncoercive, they still
made instrumental arguments, for example, advocating the education of
women as a means to reducing population growth.’

Malthusian population principles also had a strong regional presence in
Latin America and a national presence in Peru, where many elites believed
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that indigenous, African descent, and other poor populations hampered
national progress. In the 1920s and 1930s, the emerging Latin American
state health systems promoted eugenics through such means as the
requirement of prenuptial medical certifications, which barred the mar-
riage of the physically or mentally “unfit.” In the 1930s, eugenics also be-
came part of state immigration policies, as countries sought to attract
white, European immigrants. However, despite these policies and dramat-
ic population growth in the 1940s through the 1960s, Peru did not yet
have a well-defined population policy. This began to change in 1968 when
the revolutionary military government of Juan Alvarado Velasco shaped
a pronatalist population policy that coincided with Catholic tradition,
while also reacting against what was perceived as imperialist interference
by the United States, which was actively promoting population control in
Latin America. In 1976, however, the less militant government of General
Francisco Morales BermUdez reversed the pronatalist stance and outlined
Peru’s first official population control program. It included access to arti-
ficial contraception, considered procreation to be the decision of the cou-
ple, and advocated “responsible parenthood,” a Catholic concept outlined
in 1974 in which couples are encouraged to freely decide the size of their
families. This first official policy also endorsed the Malthusian idea that
population control was a prerequisite to sustained economic develop-
ment.?

It was not until the mid-1980s, under President Alan Garcia of the
Alianza Popular Revolucionaria Americana Party (APRA), that state-
funded family planning was established, although still understood as a
matter of economic development. In 1985, the Garcia government passed
a national population law that emphasized the Catholic Church’s posi-
tion of responsible parenthood, but also established the right to a choice
of contraceptive methods and individuals’ rights to be free of manipula-
tion or coercion in matters of family planning. In the debates over this
law, the government accepted the church’s position against abortion and
sterilization. The government then developed the National Population
Program 1987-1990, which outlined goals for reducing fertility rates and
achieving contraception coverage and made some limited economic
resources available for implementation. Subsequently, family planning
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programs were created in Peru’s social security and state-run public
health systems. Notably, the National Population Program was a compo-
nent of the National Plan for Development.’

Carro AND BEIjING

Although the population establishment was first challenged by those who
advocated for women’s reproductive rights at a World Population Confer-
ence, held in Bucharest in 1974, a significant change in official discourse
around population dates back only to 1994 and the International Confer-
ence on Population and Development held in Cairo. From the view of
population control as a means to security and economic development,
the international discussion shifted to an approach that considered
women’s reproductive rights and gender equity as well as population con-
trol and environmental impact.”® Access to reproductive health services,
for all women and men, was one objective of the accords, and reproduc-
tive rights were explicitly linked with human rights. At Cairo, reproduc-
tive health was defined as:

a state of complete physical, mental and social well-being and not merely
the absence of disease or infirmity, in all matters relating to the reproduc-
tive system and to its functions and processes. Reproductive health there-
fore implies that people are able to have a satisfying and safe sex life and
that they have the capability to reproduce and the freedom to decide if,
when and how often to do so. Implicit in this last condition are the right of
men and women to be informed and to have access to safe, effective,
affordable and acceptable methods of family planning of their choice, as
well as other methods of their choice for regulation of fertility which are
not against the law, and the right of access to appropriate health-care ser-
vices that will enable women to go safely through pregnancy and child-
birth and provide couples with the best chance of having a healthy infant.*

The Cairo conference also stated that reproductive rights are “human
rights.” The Cairo accords clearly succeeded in placing women'’s repro-
ductive health and rights onto the population agenda, and in dampening
previous emphases on overpopulation.

Yet, did this shift at Cairo represent a true watershed, or is the popula-
tion establishment skillfully invoking feminist discourse while maintain-
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ing the same fundamental objective of population control? Anthropolo-
gist Ines Smyth has suggested that the definition of “reproductive rights”
for the population establishment differs from feminist understandings.
She explains that, whereas “the notion of self-determination in childbear-
ing” became central to feminist definitions of reproductive rights by the
late 1980s, the population establishment in the early 1990s equated repro-
ductive rights with consumer choice in family planning options. In other
words, she argues that the population establishment interpreted repro-
ductive rights as a kind of free market rather than as a fundamental
human right. Betsy Hartmann, Director of the Population and Develop-
ment Program at Hampshire College, criticized the Cairo agreements
themselves as leaving open the way for narrow, technocratic interpreta-
tions of reproductive health. Thus, feminist scholars expressed concern
that fundamental concepts of international feminist discourse, such as
reproductive rights, had been appropriated, manipulated, and used
instrumentally by institutions and individuals for their own agendas.”

Family planning policy in Peru under the administration of President
Alberto Fujimori illustrates this instrumental pattern. The Fujimori ad-
ministration utilized international feminist discourses on reproductive
health and rights, and alliances with Peruvian feminists themselves, to
cloak a traditional population control agenda. Less than a year following
the Cairo accords, during his second inauguration speech in 1995, Fuji-
mori announced a major change in Peru’s population policy. He pro-
claimed a concerted “struggle against poverty” and promised family plan-
ning would play a critical role in this new initiative.

Fujimori’s political power at this point in time was strong. Congress had
been newly reconstituted, following Fujimori’s closure of that body and a
brief rule by decree in 1992. Although Fujimori’s self-coup in 1992 was
viewed poorly by international observers, nationally, the president was
lauded for taking a forceful position against the worst economic crisis in
Peru’s history and against guerrilla insurgents who had led a decade-old
civil war.” Riding on this wave of popularity, President Fujimori rein-
forced his commitment to family planning. As the only male head of state
to address the United Nations Fourth World Conference on Women in
Beijing, and “as part of its policy on social development and the fight
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against poverty,” Fujimori announced that his “government has decided
to carry out an integral strategy of family planning that confronts openly,
for the first time in the history of our country, the serious lack of informa-
tion and services available on the matter.”* This announcement of
expanded family planning was an attempt to win the favor of Peruvian
feminists who had substantial national visibility in 1995 due to the confer-
ence and its preparatory meetings. Fujimori had arrived at the Beijing
conference at a critical moment—when conservative actors like the
Catholic Church were attempting to roll back some of the rights estab-
lished in the Cairo accords. His announcement at the conference led to
what some observers have called “an implicit alliance” between Fujimori
and some feminists in civil society, although others remained wary of the
Fujimori agenda, which, overall, was mixed on women’s issues.”

The Beijing speech also garnered Fujimori badly needed kudos from the
international community. His outspoken support of women’s reproduc-
tive rights appeared to be a democratic gesture, assuaging those countries
that had looked unfavorably upon Fujimori’s earlier dismissal of Peru’s
congress. After his 1992 “self-coup,” the U.S. Agency for International
Development (USAID) had pulled funding for its two major health pro-
grams in Peru, one of which was for family planning.” Fujimori’s new poli-
cy served to shore up international alliances and win tacit approval, if not
financial backing, for its program from important bi- and multilateral
agencies, such as USAID.

At Beijing, Fujimori, dressed in blue jeans and tennis shoes, not only
shed the traditional formal attire of presidents and U.N. delegates, but also
shed Peru’s traditional governmental alliance with the Catholic hierarchy
on issues of artificial contraception. This significant expansion of family
planning services in Peru was made possible by a conflict between the Fuji-
mori government and the Peruvian Catholic hierarchy dating to rifts dur-
ing Fujimori’s 1990 election campaign. Although the Catholic hierarchy is
opposed to artificial contraception in general, it particularly opposes surgi-
cal forms of contraception, which it views as mutilation of the body. Surgi-
cal sterilization had been illegal in Peru, except in cases where pregnancy
was considered a mortal risk. But just days before the Beijing Women’s
Conference in September 1995, after lively debate, the Fujimori-dominated
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congress passed legislation that legalized “voluntary surgical contracep-
tion,” creating more dissent between the church and the government.
Fujimori’s Beijing announcement proceeded to take direct aim at the
church, accusing “the Catholic hierarchy” of trying at all costs “to prevent
the Peruvian State from carrying out a modern and rational policy of fami-
ly planning” that would help “the poorest sectors of our population.™

This speech, portraying his government as modern and the church as
irrational and backward, heightened tensions between the two and led the
Peruvian bishops to proclaim the government family planning initiative as
a “satanic” proposal that would turn “the entire country into a whore-
house.™ Despite this vehement church opposition, the government pro-
ceeded to expand access to state-provided contraceptive services, including
“voluntary” vasectomies and tubal ligations.

REPRODUCTIVE HEALTH OR MALTHUSIAN CONTROL?

Despite conflicts with the church, it is evident from Fujimori’s place-
ment of family planning within his broader “struggle against poverty”
that he viewed family planning as a means to poverty reduction, rather
than to women’s rights. However, his use of international feminist
forums such as Beijing and his citation of feminist-influenced develop-
ment accords created the impression that the policy would balance
poverty reduction objectives with reproductive rights, especially since
Fujimori explicitly cited the Cairo accords in legal documents pertaining
to population policy in Peru.

Peru’s revised program, outlined in the document “Reproductive
Health and Family Planning Program 1996-2000,” was largely in line with
the Program of Action agreed upon at Cairo. It was intended not only to
revise Peru’s earlier family planning policies but also to end the misman-
agement and corruption that had led to the threat of termination by
international aid agencies.” The revised plan followed Cairo in defining
reproductive health as “the condition of complete physical, mental and
social well-being that men and women require in order to develop repro-
ductive functions with security during all periods of life.”* This plan, in
considering family planning a priority within overall reproductive health,
modified the Cairo approach only in its reference to the Catholic concept
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of “responsible parenthood” and in its inclusion of “modern and secure”
forms of contraception.

Peru’s revised plan also echoed Cairo in naming gender equity as a goal
to be achieved through equal rights for both sexes and “health services
that will diminish the barriers that limit women’s access to quality care.”
The plan attempted to ensure warm interactions between caregivers and
clients, high quality attention, and respect for clients’ self-determination
within their cultural values. Finally, as already noted, for the first time,
this family planning program included the option of sterilization as a
contraceptive choice.”

And yet, the document contained some important flaws, which were
later identified by Peru’s Defensoria del Pueblo (Numan rights ombudsperson’s
office). The Defensoria decided that program documents set goals that ran
counter to full reproductive rights and that resources were inadequate for
effectively implementing the plan. Amonyg fifteen goals for service provi-
sion, the Defensoria required a change in three in March 1998 after an inves-
tigation by the Defensoria, congress, and a special commission named by the
Ministry of Health. The changes involved lowering the goal of “reaching”
50 percent contraceptive coverage of all women in their fertile years and
70 percent of married women in their fertile years, to “making the effort
to reach” these same numbers of women. In the second change, the origi-
nal goal of making contraception available to 60 percent of adolescent
women in a relationship was changed to also avoid unwanted adolescent
pregnancies. The third change revised the goal of assuring that every
woman who gives birth in a health establishment leave the establishment
using some form of birth control, to individually counseling postpartum
women on the family planning options available. Furthermore, family
planning was isolated from programs that addressed other aspects of
reproductive health, such as adolescent health, women’s healthcare,
infant care, AIDS and other sexually transmitted diseases, and cervical
cancer.?

The revised family program seemed to reflect the Cairo agreements. In
addition to the president’s rhetoric about women'’s rights and the echo of
the Cairo language, advertising for the family planning program appeared
feminist in emphasizing the rights of women and couples to choose the
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number of their children. A newspaper ad for the program read: “There are
those who still do not understand that Peruvian women, or the couples in
Peru, have the right to choose.”® These factors produced an image of a pro-
gressive government program that favored individual liberties and repro-
ductive well-being for women and men.

However, other government documents reveal that the upper echelons
of the Fujimori government—the presidency and the prime minister’s
office—viewed family planning principally as a tool for economic develop-
ment, with little regard for the promotion of reproductive health or
rights. The fact that these high-level authorities privileged sterilization
over other forms of contraception was not only contrary to the norms of
reproductive health agreed upon at Cairo, which required a choice of
contraceptive methods, but also exposed their orientation toward popula-
tion control. An influential document entitled “Basic Social Policy Guide-
lines,” developed in 1993 by the prime minister’s staff, projected dramatic
population growth for Peru and argued that this increase, if left un-
checked, would outstrip the economy’s ability to provide adequate em-
ployment and basic social services. Although this document does not offer
a specific population control strategy, it does provide justification for such
a policy based on economic and demographic trends.?

Another document, “Social Policy: Situation and Perspectives,” dis-
cussed family planning services more explicitly, as one of a number of
“goods” to be distributed to the neediest communities. This approach had
the potential to expand access to family planning methods to the poor,
who had not previously been served. However, the document also
demonstrated the government’s clear preference for sterilization over
other methods of family planning. One of the thirteen indicators for suc-
cess of social policies was the number of “people who opt for a permanent
method of family planning.” No indicator for any other form of contra-
ception was included. Thus, the number of surgical sterilizations per-
formed became one of only thirteen criteria for the evaluation of the Fuji-
mori administration’s struggle against poverty.”

Clearly, the primary goals of the family planning program under Fuji-
mori were economic growth and poverty reduction, not reproductive
health and rights. The government logic was that a reduction in popula-
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tion would lead to an increase in GDP per capita. Thus, elite, primarily
white, male policymakers sought control of women'’s bodies as a means of
meeting their goals of economic growth.

These policy goals contributed to the record of mounting abuses. The
president pressured family planning program staff to meet sterilization
quotas, and the precarious working conditions of state health employees
led to low quality care and human rights abuses. As the documents dis-
cussed above demonstrate, the state used the number of women sterilized
as an indicator of successful poverty alleviation. According to former pro-
gram staff members, the family planning advisor, Eduardo Yong Motta,
appointed by the president, would contact the program weekly to set in-
creased quotas for surgical sterilizations. Furthermore, the president or
Yong Motta would attend the program’s weekly meetings to monitor
achievement of the quotas. Fujimori even met directly with subregional
directors of the health system to promote local surgical sterilizations.”

Another factor contributing to the heavy pressure to sterilize women
was the precarious position of state health employees, who were largely
hired on contracts that were renewed based on sterilization quotas. If quo-
tas were not met, these employees risked losing their jobs at a time when
health professionals were abundant in Peru but health sector jobs were
few. Furthermore, some were given financial incentives to meet or beat
the quotas in local sterilization campaigns.”

Analysis of government propaganda reveals that it was not only women’s
bodies, but poor and indigenous Wwomen’s bodies that were the object of these
campaigns and of Peru’s family planning program more generally. Unlike
the feminist-inspired advertisements described above, this second strand of
propaganda was not distributed to the general Peruvian populace. Instead,
it targeted the low-income and poor clientele of state-run public health
clinics, emphasizing that more children would cause greater poverty.

Posters and large calendars, which hung in the waiting areas of state
health clinics, typically depicted two contrasting pictures side by side. In
Lima’s poor neighborhoods, the posters featured a happy, clean family
with a boy and a girl in a house with a neatly kept green yard juxtaposed
against a picture of a straw shack jammed with a family with many sad
children in a dusty, dirty neighborhood (fig. 1). The poster reads: “Only
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you can decide how many children to have.” At times, these posters only
showed the picture of squalid conditions, with the slogan: “For Life and
Health. FAMILY PLANNING. Only you can decide.”

The contrasting images of poor and middle-class urban life sent the
message that fertility control could lead to an elevation in class status.
Lima is situated in a desert, and in some poor neighborhoods, water for
cooking and bathing is brought in by truck and delivered and stored in
large metal drums. Only the wealthy could afford the irrigated green
lawns, flowers, and trees depicted in the small-family picture. The chil-
dren in this family are dressed in school uniforms and hold books in their
arms, indicating they have been able to pay the fees for uniforms and
materials.

In a rural province in the department of Ayacucho, the billboard pic-
tured in figure 2 was clearly racialized. On the right side of the billboard,
in the center of the “O” in the word “NO,” a typical rural highland
indigenous family is depicted with mother and daughter wearing tradi-
tional skirts and long braided hair. The parents’ faces express panic and
exhaustion, apparently due to the five children surrounding them. The
hillboard contrasts this family of seven with a family of four who appear
to be of European descent: s s
the parents are tall and fair =& -
and the mother’s short- PLANIFICA
cropped, curly hair is blonde.  § e | &g k-
The mother’s Western-style
dress is clearly impractical for
the physically demanding
agricultural work of rural
Ayacucho. Finally, the bet- ¥ e : ;
ter-off white family has two  Fig. 2. APeruvian Family Planning Program mural
boys and no girls. Girls in in a rural province in Ayacucho.
rural areas of Peru are less valued and are often considered a burden. This
billboard implies that family planning could lead to only having sons.

The billboard telescopes a racialized message. By controlling one’s fer-
tility, one will “Live Happily” as the billboard states—and apparently
simultaneously become white and lose indigenous cultural traditions.




646 Christina Ewig

The proposed transformation is also gendered. In rural Peru, women pro-
tect and preserve indigenous cultural traditions, and only the mother
and daughter in the pictured indigenous family maintain traditional
dress. The proposed transition to “whiteness” then imposes a much
greater burden on women, who have also been more resistant to giving
up their cultural traditions.

Sterilization campaigns especially targeted poor, uneducated, indige-
nous women who had little access to artificial contraception and who
were easily deceived by staff members seeking to fulfill quotas or receive
financial rewards. Not only did these conditions militate against genuinely
voluntary and informed consent in reproductive health services, but they
reflected the class and racial biases of the Peruvian elite, from whom
policymakers were drawn.

UNCOMFORTABLE ALLIES
In 1996 and 1997, Giulia Tamayo, a lawyer with the feminist human rights
group, Latin American and Caribbean Committee for the Defense of
Women’s Rights (CLADEM), was the first to expose patient grievances
with the government family planning program. Her report documents
243 cases of sterilization under questionable circumstances in nineteen
departments”® and led Peru’s Defensoria del Pueblo to launch a full investiga-
tion of the program that identified systematic deficiencies in gaining vol-
untary and informed consent for surgical sterilization. Of 157 cases investi-
gated in 1999, forty-one had no consent procedure at all. Of the ninety
cases that took place when a consent procedure was part of the program’s
policy, it was not used by staff in seventy-one. Finally, of the nineteen
cases where the consent form was used, it was filled out properly only
eleven times.” Consent forms and updated manuals on sterilization pro-
cedures were not prepared and distributed prior to the launching of the
program, and when they were produced, they were not distributed to all
health centers and posts in a timely manner, or sometimes at all. More-
over, the Defensoria found twenty-seven different consent forms, many of
which were confusing.®

The Defensoria investigated twenty-four cases of death or serious injury as
a result of surgical sterilization and found the majority due to low-quality



Christina Ewig 647

care: a lack of sanitary conditions and thus infection, poor medical prac-
tices, including damage to other bodily organs during the procedure, or a
lack of follow-up care, among other reasons. From 1996 to 1998, the Defen-
soria documented sixteen deaths as a result of female sterilizations, a rate of
7.35 deaths for every 100,000 operations.™

A few attempts were made to address the abuses in the family planning
program, but members of the president’s party or his ministers denied any
wrongdoing. Two women congressional members (Beatriz Merino of the
Frente Independiente Muralizador and Anel Townsend of the Union por
el Perti), who had in the past supported women’s political rights, demand-
ed that the Women’s Commission of the Congress take action and investi-
gate the quotas for sterilizations and other abuses. The commission did
begin an inquiry, including visits by commission members directly to
health centers. However, the head of this commission, Luz Salgado, a
staunch member of the president’s party (Cambio 90/Nueva Mayoria),
defended the program and vehemently denied the existence of quotas.
The Minister of Health did the same when called upon to testify.*

Thus, groups in civil society resorted primarily to outside means to
demand change in the government family planning policy. An unusual
alliance began to coalesce in opposition to the program: the Catholic hier-
archy and Peruvian feminists. Juan Julio Wicht, a Peruvian priest and
intellectual, active in debates on population, stated in an interview in 1998:
“The institutions and the parties are very debilitated. All that is left is the
press and the media.” Indeed, in 1998-1999 few mechanisms of account-
ability existed in Peru because the Fujimori regime had grown increasingly
authoritarian. For feminists, the task of responding to government abuses
was made more complex by their implicit alliance with Fujimori since Bei-
jing and their explicit engagement with the state and international popu-
lation agencies through the Mesa Tripartita.

The hierarchy of the Catholic Church, which had opposed the family
planning program from the start, took advantage of the newspaper
reports of program abuses to launch its own campaign against govern-
ment-provided family planning services. The church hierarchy ferreted
out stories of abuses in the family planning program and provided these to
the media. Cardinal Augusto Vargas Alzamora appeared on television
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news and made regular statements to the major newspapers denouncing
the family planning program.* Vargas and his successor Cardinal Luis
Cipriani also used Sunday masses to sway the public against the program
and pressure the government. In addition, religiously conservative con-
gressional members, such as Rafael Rey, a member of the conservative
Catholic Opus Dei, demanded an investigation of the program on religious
grounds.® Church agitation against the program led to the inclusion of
“natural” family planning methods in the family planning program’s
array of contraceptive choices.

A number of factors compromised feminist responses to the abuses in
the family planning program.® First, feminists faced the dilemma of
speaking out against a program for whose expanded services they had
advocated for decades. Criticizing the family planning program ran the
risk of harming the cause of reproductive rights in the public eye and
placed feminists in the unsavory position of apparent agreement with
the Catholic hierarchy. Second, they faced the political problem of criti-
cizing a very popular government. Third, feminists themselves were
divided. Although some backed the regime, most did not; and among
Fujimori’s feminist opponents, some felt that problems in the family
planning program were secondary to the larger fight against an authori-
tarian regime.” Feminists’ positions were further complicated by the
involvement of Peru’s three major feminist organizations—Manuela
Ramos, Flora Tristan, and the Red Nacional de Promocién de la Mujer—
in the Mesa Tripartita. These feminist organizations were caught in a web
of political and financial relationships with the Peruvian state and the
international population agencies. Their dependence both on good rela-
tions with the state and on financial support from international popula-
tion agencies compromised their ability to speak out directly and quickly
against abuses in the state family planning program.

The Mesa Tripartita Was intended to represent the interests of the state,
international institutions, and civil society in determining specific steps to
carry forward the Cairo accords. The brainchild of the Latin American
Women’s Health Network, it was successfully implemented in Peru as a
result of the combined efforts of the groups Flora Tristan and Manuela
Ramos.® Its first steps, in 1997 and 1998, were to map out existing activities
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of the government, civil society, and international agencies in the field of
reproductive health. The three sectors then prioritized which aspects of
the Cairo agreements would be implemented immediately.* Finally, the
Mesa developed indicators and mechanisms to monitor the implementa-
tion of the accords.

Some feminists felt that “the space decidedly allowed feminists to enter
and present initiatives, or at least to promote debate and make proposals.”
Moreover, it was a means of holding the state accountable to the Cairo
accords.” The Mesa was seen by these sectors as a means to influence an
authoritarian regime otherwise closed to input from civil society. Other
feminists outside the Mesa disagreed with its premise altogether, arguing
that reproductive rights should not be negotiated.

When abuses in the family planning program came to light, feminists in
the Mesa had the difficult task of demanding government accountability,
while still preserving the institution as an important access point for infor-
mation, communication, and negotiation. Some feminists in the Mesa felt
that their role was to defend the state family planning program. Accord-
ing to one, “[In the Mesa Tripartita] the majority of people did not have a
clear idea of their role as ‘civil society’; on the contrary, they had the idea
that ‘we are all part of the Family Planning Program’ and therefore, the
enemies of the Program are our enemies.”” Manuela Ramos needed to
maintain good relations with local government health offices for the suc-
cess of its multi-million dollar reproductive health project, Reprosalud,
while simultaneously defending women’s rights. Moreover, Reprosalud Was
financed by USAID, which also sat on the board of Mesa. USAID, for its
part, was concerned about the Peruvian family planning program, espe-
cially when its abuses were brought to light. However, as a bilateral
agency, it was committed to working with the government to improve
the program.” Due to Manuela Ramos’s relationships with the state and
USAID, speaking out against the family planning program was risky. Simi-
larly, the Red Nacional de Promocidn de la Mujer received a good portion
of its financing from the U.N. Population Fund (UNFPA), which directed
the Mesa Tripartita.® UNFPA’s response to abuses in the family planning
program, similar to USAID’s response, was to work more closely with
government administrators to improve the program, rather than critique
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it. According to some observers, the dependency of the Red Nacional on
UNFPA financing moderated the feminist organization’s approach.“ Thus,
for some feminists, the connection with the state and international agen-
cies that the Mesa provided, although initially designed to empower femi-
nists, instead undermined their autonomy and ability to speak critically.

The three feminist NGOs in the Mesa attempted to hold to a middle
position between protecting advances in family planning and pushing the
Mesa to respond to the problems in the program. Some followed the
UNFPA lead and sought to use the Mesa to work with the government in
improving its family planning practices. The feminist organizations debat-
ed whether each case of questionable sterilization ought to be brought to
the Mesa for negotiation or whether new cases should be taken directly to
the Defensoria del Pueblo for investigation.® Over time, and with pressure
from other feminists, feminists in the Mesa became more outspoken.
Representatives of Manuela Ramos, for example, eventually asked for the
resignation of the minister of health. Overall, however, these feminist
organizations responded to the abuses in family planning only slowly.
The web of relations that they had with the state and international popu-
lation agencies compromised their ability to hold the state accountable to
the Cairo accords.

Feminist groups not involved with the Mesa spoke out most strongly
against the abuses in the family planning program. Some lobbied Con-
gress to utilize its constitutional powers to oversee the ministries. Some
supported the Defensoria del Pueblo in an effort to strengthen this institution
as @ mechanism of horizontal accountability.” The Defensoria documented
the cases of death, uninformed consent, and other irregularities in the
program. It made accurate information available and spoke out as an
independent voice within the state, demanding an end to the sterilization
campaigns, a waiting period prior to the surgeries, and the revision of
some family planning documents. However, the Defensoria’s powers of
enforcement were limited to publicizing and denouncing the govern-
ment’s errors.

Ultimately, CLADEM and a consortium of smaller Peruvian NGOs
appealed to an international source of accountability, the United Nations.
The U.N. Committee on Elimination of Discrimination against Women,
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which oversees signatories’ adherence to CEDAW, called upon Peru to
justify its family planning policy, after receiving a critical report on the
policy prepared by CLADEM’s Lima office, the Center for Reproductive
Law and Policy in New York, and the Lima office of the Center for the
Defense of Women’s Rights (DEMUS).” The government sent representa-
tives of the Women’s Ministry to respond to the questioning. Although
the U.N. action was effective in forcing the government to explain its
actions publicly for the first time, this approach depended on Peru’s
voluntary agreement to abide by international accords and offered no
guarantee for future compliance. The feminists who did speak out against
the government did so in an increasingly authoritarian political context.
By the late 1990s, the Fujimori government censored much of the media
and denied its opponents basic civil and human rights. In 1998, Giulia
Tamayo, the activist who first broke the story of abuses in the program
and who was a central figure in bringing them to the attention of the
CEDAW committee, was physically threatened, her home broken into,
and videos of testimonials that she had been gathering as evidence of
wrongdoing in the family planning program were stolen.

Curiously absent from the debates over family planning in the 1990s
were the voices of the women most affected. Poor, rural, and indigenous
women did not collectively organize to voice their opinions on family
planning policy. Instead, their voices were primarily heard in the indi-
vidual testimonials collected by Tamayo and the Defensoria del Pueblo. The
collective response of indigenous and peasant women came much later, in
2001, from the “Mujeres de Anta”—twelve peasant and Quechua-speaking
women of Anta in the department of Cuzco. Organized by the feminist
organization, Movimiento Amplio de Mujeres, these rural women trav-
eled from Cuzco to Lima to demand compensation for the sterilization
abuses that they suffered at the hands of the family planning program.®

Peru is notable among countries with large indigenous populations for
its lack of an indigenous movement and organization. The strongest rural
organizations to emerge in the 1990s were the rondas campesinas, OF peasant
militias, that were formed in self-defense against the threat of the revolu-
tionary guerrilla movement called the Shining Path. The rondas, with their
mostly male membership, did not address family planning policy, perhaps
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due to perceiving it as a personal and female issue. Furthermore, many of
the rondas supported the Fujimori government. Finally, many rural and
poor women, at least apparently, “prefer” sterilization as a contraceptive
choice. In fact, a major argument in favor of Fujimori’s family planning
program was that its emphasis on sterilization was a logical response to a
large and long-standing unmet demand. Although there are no statistics
to prove what the real demand for sterilization was, in a context of few
alternatives and of material deprivation, some poor women in Peru as else-
where in Latin America did see sterilization as a reliable method to end
cycles of unwanted pregnancies.

LEGACIES AND CONCLUSIONS
As a result of the efforts of feminist whistle-blowers, the proactive position
of the Defensoria del Pueblo, as well as international agencies, Peru’s family
planning program was substantially overhauled in 1999. Moreover,
demand for family planning options continued to be strong in post-Fuji-
mori Peru.” However, the Fujimori program’s legacy of population con-
trol tactics did damage the cause of reproductive rights. In 2001, Peruvians
elected Alejandro Toledo president of Peru by a very small margin, fol-
lowing President Fujimori’s flight into exile due to a corruption scandal
and following a brief transition under Valentin Paniagua. Due to his weak
political support, Toledo sought allies among conservative Catholic politi-
cians. Toledo’s first two health ministers belonged to conservative sects;
his first minister of health, Luis Solari de la Fuente, to the Sodalicio de
Vida Cristiana, and his second, Fernando Carbone Campoverde, to Opus
Dei. Both Solari and Carbone actively sought to reduce reproductive
rights in Peru, in part by taking advantage of the family planning scandals
of the 1990s. In his writings prior to becoming minister of health, Solari
asserted that a “social alliance” bound “Northern nations” with feminists
interested in controlling birth rates. In 2001, Solari introduced legislation,
which never passed, that would have allowed healthcare providers “con-
scientious objection” to carrying out any medical act against their person-
al moral or ethical views. He also introduced successful legislation that
made “The Day of the Unborn” an official national commemorative day.”
When Fernando Carbone became minister, he reopened the steriliza-
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tion debate, claiming that under Fujimori there had been 300,000 cases of
forced sterilization. His attempt to hold Fujimori accountable was based
on questionable facts with an obvious underlying political agenda. Clearly
Carbone sought to use the family planning scandal under Fujimori to
severely weaken state family planning in Peru. Moreover, he did so by
again invoking international rhetoric, this time of human rights. He
labeled Fujimori’s family planning actions as “genocide” and set up a
“truth commission” to investigate them.* Under Solari and Carbone,
many health ministry personnel, including those who worked in repro-
ductive health, were replaced by religious conservatives. Minister Car-
bone banned the use of the word “gender” in any health ministry docu-
ments, reflecting the Catholic hierarchy’s opposition to the term.

In its 2002 and 2005 investigative reports on family planning in Peru, the
office of the Defensoria del Pueblo found that since 2001 there had been an
increase in health establishments denying both access to surgical steriliza-
tion and full information on the range of contraceptive methods avail-
able. It also found that since 2001, stocks of contraception in state health
establishments decreased, and patients were being charged for contracep-
tion, in violation of Peruvian law. Moreover, the Defensoria found that the
ministry had refused to make the emergency contraception pill (legalized
in 2001 before Toledo took office) available in public health establish-
ments.” Carbone also argued that intrauterine devices were abortive and
attempted to remove them from public health centers. A congressional
commission in 2002 called for making voluntary surgical sterilization
again illegal. In 2003, the Ministry of Health implemented a “Peru-Life
Strategy” which emphasized the “rights” of the unborn.® The effects of
these policies became apparent in national statistics on contraceptive use
in 2003 and 2004. Peruvians’ use of all artificial forms of contraception
dropped by 26 percent between 2002 and 2004. The dramatic drop is likely
due to instances of illegal fees, some doctors’ refusals to provide contra-
ception, and perhaps most importantly, Solari and Carbone’s refusals to
restock state contraceptive supplies.*

In 2003, feminists and public health activists successfully lobbied Toledo
to remove Carbone from the ministry. Again, rights language was invoked,
this time to support sexual and reproductive rights. This second wave of
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battles over family planning again underlines how global human rights
and feminist discourses were employed to shape national political agendas.
The succeeding health minister, Pilar Mazetti, who was appointed in 2003,
actively repaired the damage done by her predecessors to state family plan-
ning programs. That damage was extensive: religious conservatives gained
direct power within the Ministry of Health and significantly weakened the
state family planning program. Their influence on public and governmen-
tal attitudes outlasted the conservative ministers.

The family planning debacle in Peru raises theoretical questions in three
areas: first, the relationship between feminists and the state and the viabili-
ty of mixed state-civil society-international institutions like the Mesa Tri-
partita; second, the relationship between urban middle-class feminists and
poor indigenous women; and third, the consequences of the instrumental
use of global feminist language.

In terms of state-feminist relations, the family planning debacle demon-
strates the need for multiple feminist locations. Although the Peruvian
feminists who participated in the Mesa were constrained by their rela-
tionship with the state and international population agencies, the same
relationships allowed them access to information on state policy and prac-
tices. In the increasingly authoritarian context of Peru in the late 1990s,
the ties that feminists forged with the state were in fact some of the only
bridges that existed between the state and Peruvian civil society. The Mesa
was therefore a key point for information and negotiation that other
groups, such as labor unions, lacked altogether. Yet, as this article has
made clear, participation in the Mesa also limited the extent to which
these feminists could be critical. On the other hand, feminists outside the
Mesa, Who were free of compromises with state and international agencies,
were key in bringing international attention to the national problem of
sterilization campaigns. In what Margaret Keck and Kathryn Sikkink call
the “boomerang pattern,” these feminists responded to an authoritarian
national context by using international mechanisms to pressure the
state.® | conclude, therefore, that both pragmatic feminist groups that are
willing to interact with the state and autonomous radical feminist groups
able to strongly criticize state actions are essential to the success of femi-
nist policy positions.*

In Peru’s family planning program, as | have shown, a hidden popula-
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tion control agenda was masked by the disingenuous use of feminist dis-
course. Recognition of this agenda was not obtained through administra-
tive monitoring but through actual observations of the program in action
in remote rural villages. Such efforts require state cooperation coupled
with an autonomous base for investigation and contestation as well as a
willingness to move beyond the urban centers to observe the effects of
policies in remote areas. The fact that it took over a year for abuses in the
family planning program to be discovered indicates a lack of connection
between Peruvian feminist NGOs and the rural indigenous women they
hoped to serve. Peruvian feminists are concentrated in Lima, and poor and
indigenous women are poorly represented in the feminist movement;
government cooptation of feminist discourse was facilitated by feminists’
own relative privilege.

The events surrounding the family planning program in Peru demon-
strate the complex ways in which conservative forces can appropriate
feminist discourses disseminated in global (and national) arenas and even
manipulate feminists themselves. The Peruvian case may be sobering, but
we must keep in mind what Rosalind Petchesky aptly notes: although
transnational activists often find their words and work appropriated,
their work and words have also opened up “new strategic possibilities.”
Advances in reproductive rights have been made in Peru, in large part
due to the work of transnational and national activists. The fact that
these gains have been tempered by opponents is the inescapable reality of
politics. For feminists, appropriation of feminist discourse requires a con-
tinual effort to be precise about their own definitions, to critically
observe the usage of these discourses, and to be willing to hold those who
use these discourses accountable to their political intentions. Feminists
must be on the leading edge of either defending or redefining particular
concepts before others redefine them in undesirable ways.
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[Recognizing the importance of the referendum on South Dakota’s extraordinarily restrictive
anti-choice law in the last election, we are pleased to provide you this report from a social
Justice activist who worked there with the pro-choice forces. Cynthia L. Cooper traveled to
South Dakota from New York with “Words of Choice,” a theater performance by an ensem-
ble of actors that weaves together the works of a dozen writers to share the passion of pro-
choice values and to inspire activism. (For more on “Words of Choice,” see www.wordsof-
choice.org.) Cooper created and produces “Words of Choice” and conducts discussions
afterward, drawing upon her experience as the former communications director at a national
pro-choice legal organization and a journalist who reports on the issue. As Cooper wrote me,
““Words of Choice’ has presented shows in twenty states, including many encountering anti-
choice pressures. But the climate in South Dakota in October 2006 was very different” from
anything she had seen before. Cooper concludes her report with these words, “The national
anti-choice movement will find another vulnerable state to pass an all-out ban as a frontal
challenge to Roe. . . . [S]mall and less affluent states cannot be left to spin in the wind on
their own. To sustain reproductive freedom in the future, pro-choice leadership must be
strengthened in every state.” Let us heed her warning. —Claire Moses|

AT A STREET crossING in downtown Rapid City, South Dakota, in late
October 2006, | looked up at a spiraling old-style church edifice facing into
the direction of the Black Hills. Less than ten days before a pivotal ballot
box vote on a near-total abortion ban, a handsome acrylic banner
stretched across the church archway, ten feet high and twenty feet wide,
in the soothing white color of the clouds and with stylish bird’s-egg blue
and primrose lettering, saying: “Vote Yes for Life on 6.” Concealed, how-
ever, was the rather drastic intention: to convince passersby to install the
most restrictive abortion ban in the country since the decision in Roe v.
Wade in 1973,

Aside from the disturbing image of a church pushing a ballot measure
as if it were the annual summer carnival, that expensive signage fright-
ened me. Here, in the landscape of South Dakota, was the future: this is
what states across the nation would face if the United States Supreme
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Court overthrows Roe and returns the issue of abortion to the states. This
was not a comforting picture.

The pro-choice side did win in the November 7 election, and by a solid
margin of 11 percent (55.5 percent to 44.5 percent) with a substantial 67.2
percent voter turnout. But this was not a given. At that moment, in late
October, pro-choice forces were demoralized and depressed. Despite ear-
lier polls showing them with a lead, a highly-funded and untruthful
campaign by the opposition had left few on the pro-choice side feeling
truly optimistic.

One television anchor told me the vote on the abortion ban was the
most contentious issue he had covered in his seven years on the job. We
felt the tensions everywhere. South Dakota is a wide-angle state with big
stretches of land and a mere 770,000 people. The two cities of modest pop-
ulation density—Sioux Falls and Rapid City—sit on the opposite borders of
the state with a flat 380-mile drive in between. The one abortion clinic in
the state is operated in Sioux Falls by Planned Parenthood of Minnesota-
North Dakota-South Dakota, and a doctor flies in from Minnesota one
day a week to provide services. There were 814 abortions in 2004, the sec-
ond lowest number in the United States. Only 8 percent of the pregnan-
cies in South Dakota end in abortion, compared to approximately 25 per-
cent nationwide, according to the Alan Guttmacher Institute.

Over the years, a dedicated anti-abortion contingency has developed in
South Dakota, and, as in many states, it worked to elect an anti-abortion
legislature. South Dakota already had eliminated public funding for abor-
tions and enacted a number of stringent anti-abortion restrictions, includ-
ing a 24-hour waiting period, parental notification, counseling intended to
discourage abortion, “conscience clauses” permitting pharmacists to refuse
to fill birth control prescriptions.

Leslee Unruh, president of the Abstinence Clearinghouse, also located in
Sioux Falls, and the owner of the state’s largest “crisis pregnancy” center,
became the high-profile proponent of legislation that could make a frontal
challenge to Roe v. Wade after conservatives John Roberts and Samuel Alito
were appointed to the U.S. Supreme Court. Unruh, aided by Republican
state legislator Roger Hunt, hoped that a state ban on abortion would
work its way up to the high court and reverse the core findings of Roe.
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The ban started to take shape in March 2005, when Hunt convinced the
legislature to create a task force to study abortion. Hearings and reports
such as this create a legislative history, which provides guidance for judges
when they are reviewing the rationale for a new law. From the start, the
fifteen-person task force was stacked with nine strongly anti-abortion
members, including a Catholic anti-abortion lobbyist and Dr. Alan
Unruh, a chiropractor who is also married to Leslee Unruh. A subgroup
surprised the full task force with a report replete with questionable sci-
ence and misleading information. It misquoted abortion rights support-
ers, if it bothered to quote them at all. One pro-choice member, Senator
Stan Adelstein, said, “We found that the majority report was basically a
religious document . . . very unscientific, actually in some cases, untrue.”
The four pro-choice members on the committee asked to file a minority
report, and when their request was denied, they walked out. The remain-
ing task force approved the report.

In January 2006, the legislature introduced HB 1215. The act stated
(based on the task force report) that “life begins at the time of conception”
and “that each human being is totally unique immediately at fertilization”
and that abortion should be prohibited “to protect the rights, interests,
and health of the pregnant mother, the rights, interest, and life of her
unborn child, and the mother’s fundamental natural intrinsic right to a
relationship with her child.”

The act banned abortion in all circumstances, from the moment of fer-
tilization, and offered no exceptions for circumstances of rape, incest, or
when the health of the woman was endangered. It stated: “No person may
knowingly administer to, prescribe for, or procure for, or sell to any preg-
nant woman any medicine, drug, or other substance . . . or employ any
instrument or procedure upon a preghant woman with the specific intent
of causing or abetting the termination of the life of an unborn human
being.” The act said that if the woman’s life were at stake, the doctor must
make “reasonable medical efforts to preserve both the life of the mother
and the life of her unborn child.”

But the law went even further, acting as the equivalent of a “Human
Life Amendment.” Despite the medical definition of pregnancy as begin-
ning when a fertilized egg is implanted in the uterus, a definitions section
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of the law stated that “pregnant” is “the human female reproductive con-
dition, of having a living unborn human being within her body through-
out the entire embryonic and fetal ages of the unborn child from fertiliza-
tion to full gestation and childbirth.” And lest there be any doubt, “fertil-
ization” was defined as “that point in time when a male human sperm
penetrates the zona pellucia of a female human ovum.”

This was not just a bill banning abortion, but redefining the beginning
of life. Cynically called the “Women’s Health and Human Life Protection
Act,” violation of the law was classified as a felony, punishable by up to
five years in prison and a $10,000 fine. The law was to take effect on June
30, 2006.

In February, HB 1215 was passed by a vote of 50 to 18 in the legislature
and Governor Mike Rounds, a Republican, signed the law on March 6,
2006. “The ban,” wrote the Religious Coalition for Reproductive Choice,
“is chilling in its disregard of the realities of women'’s lives.”

Planned Parenthood intended to file a lawsuit to enjoin the ban and
challenge its constitutionality. But something happened on the way to
the courthouse. Planned Parenthood State Director Kate Looby recalled
being in the state capitol in Pierre. “People kept coming up to me and say-
ing, ‘Put it on the ballot, put it on the ballot.”” A procedure in South
Dakota allows citizens to collect signatures and place newly-passed laws
up for a general vote. Planned Parenthood announced it would do that. In
eight weeks, a new coalition of pro-choice groups, called the South
Dakota Campaign for Healthy Lives, amassed 38,000 signatures—double the
number needed. HB 1215 was certified for the November ballot as Referred
Law 6. Voters would mark Yes, to allow the abortion ban to become effec-
tive, or No, to reject the ban. The courts surely would have rejected the
abortion ban as unconstitutional, according to Louise Melling, director of
the Reproductive Freedom Project of the American Civil Liberties Union
in New York. The ballot measure put implementation of the law on hold,
and even if the voters supported the ban, Planned Parenthood could still
challenge itin court.

So, at its essence, the ballot measure was a fight for the hearts of the
people, but a somewhat risky one. South Dakota is a conservative state: 60
percent voted for President Bush in 2004. National polls consistently show
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that a majority of the people support the right to choose; South Dako-
tans, according to analysis by the Center for the Study of Politics and
Governance, are split, with 48 percent identifying as “pro-choice” and 43
percent as “pro-life.” The state also has a libertarian streak, however, and
after the law was signed, the governor’s ratings dropped. The state polling
firm Robinson and Muenster reported the ban garnered only 35 percent
support, with 57 percent opposed and 8 percent undecided.

Anti-abortion activists often decry Roe v. Wade as “judicial activism” that
usurped the will of the people. Had the matter been left to a public vote,
abortion would be banned, they say. And the Religious Right is exception-
ally good at getting voters to election booths. In those terms, the battle
was bound to be fraught. This strategic decision in South Dakota could
shape the future of choice across the nation.

After the ban was passed by the legislature, another highly publicized
development emerged from the southwestern corner of South Dakota.
There, the Oglala Sioux Tribe has sovereignty on the Pine Ridge Reserva-
tion. The first female president of the Oglala Sioux, Cecilia Fire Thunder, a
nurse by training, suggested that Planned Parenthood could build a clinic
on tribal lands. Fire Thunder immediately came under attack by anti-
abortion activists. She was suspended from duties by the tribal council in
May and removed in June. The council also banned all abortions on tribal
lands. Fire Thunder both challenged her removal and then announced
that she also would run again.

The passage of the ban also spurred a new crop of pro-choice legislative
candidates, many women and a significant number of Native American
women. The success in putting the measure on the ballot, using 1,000 vol-
unteers, created an atmosphere of euphoria in pro-choice arenas. An
activist group of women in the western part of the state, Democracy in
Action, flourished. The SD Healthy Families Coalition hired a new direc-
tor, as did the state NARAL. Polls in the summer confirmed that most
South Dakotans supported the pro-choice position by an 8 percent lead.

The anti-abortion forces also mobilized. A campaign to support the ban,
Yes for Life, was launched in July with Leslee Unruh as its director. Two
worrying signs emerged from each camp.

The SD Healthy Families Coalition campaign told its coalition partners
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that it was going to fight the ban solely on the grounds that it did not
contain exceptions for rape, incest, and health. It was not going to address
women’s reproductive freedom, the right “to decide,” or the right of pri-
vacy. The SD Healthy Families Coalition picked an undeviating message:
the law is too rigid; the law has no exceptions. Many people in the pro-
choice community disagreed. Lynn Paltrow of the National Advocates for
Pregnant Women in New York, who had testified before the SD task
force, was not alone in thinking it was a short-term strategy that would
backfire in the long run.

The other worrying sign came from Lynchburg, Virginia, the home base
of Jerry Falwell of the Moral Majority. Falwell sent out a letter during the
summer, referring to the “historic battle” in South Dakota. “(I)f ever there
were a time when Christians need to invest in a pro-life effort, the time is
now and the place is South Dakota,” wrote Falwell. “What happens in
South Dakota will literally affect the future of America.” In addition, D.
James Kennedy of Coral Ridge Ministries in Florida wrote to South Dakota
pastors urging voter activism and offering any assistance “as you stand for
biblical truth in the increasingly post-Christian land.” The messages were
clear: the national anti-abortion movement intended to lock horns in
South Dakota.

The effort, like most political battles, began to intensify after Labor Day.
A Zogby poll declared that the race had tightened up and was a statistical
“dead heat.” The blue and pink “Yes for Life” signs grew faster than crops
in the best of seasons. Over 40,000 were distributed across the landscape, on
lawns, in store windows, on empty lots. Churches not only posted them,
but reportedly served as distribution centers. The SD Healthy Families
campaign had at first decided not to invest in lawn signs. Signs seem like a
minor issue from a distance. But, up close, the Yes for Life signs created a
sense of a powerful organizational system and broad popular support,
deflating the spirits of pro-choice activists. The signs also spoke to the vast
sums of money that the Religious Right would spend on this campaign.

Then came the Yes for Life television advertisements, so slick that they
can only be compared to the Swift Boat ads against John Kerry in his 2004
presidential campaign, except they used a “pro-woman” tone and theme.
One advertisement, the most audacious, showed a group of South Dakota
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doctors, although no obstetricians or gynecologists were among them,
who spoke in turns. One said, “Science proves that life begins at concep-
tion.” Another (Leslee Unruh’s son-in-law, it turns out) said, “This mea-
sure does provide exceptions for the life and the health of the mother.”
Others said, “And the morning-after pill may be taken in any event,
including sexual assault or incest.” The ad was capped with: “Referred Law
6 is a caring approach to protecting women.”

These statements were untrue: the law did not have exceptions. They
confused the viewing audience—even the woman working the breakfast
room at our lodging asked us for an explanation. But the media did little
to call Yes for Life to account. A state legislator and Paltrow filed com-
plaints, but the ads continued to run without countering.

Instead, articles focused on whether or not emergency contraception
was available to rape victims, a sideshow, if ever there were one. One Yes
for Life spokesperson said that emergency contraception could be used for
14 days after unprotected intercourse, whereas the accurate time period is
72 hours. Faced with stark untruths and no accountability, the pro-choice
campaign floundered, just as John Kerry had when Swift Boat ads ap-
peared. A pro-choice campaign that voluntarily narrowed itself to the
issue of exceptions now found itself further narrowed to explaining what
emergency contraception is and how it works and why it was not a substi-
tute for abortion access for a rape survivor. The pending total ban on
abortion, the nation’s worst, was becoming a distant abstraction.

When “Words of Choice” launched its nine-day tour in South Dakota
to help energize pro-choice voter turnout, two of us visited the offices of
the SD Healthy Families Coaltion. Workers and volunteers looked like
they had stayed up too many late nights and had eaten too many stale
pizza slices for breakfast. Everyone who could do so was working on the
campaign-some students dropped out of school, others were tripling up
on jobs and their schoolwork.

Our audiences were appreciative, but also somber. At the first show,
Looby from Planned Parenthood and others seemed to be girding for loss,
explaining how difficult it was to compete with the churches’ ready-made
organizational system, combined with the advertising ploys. “We expected
afight,” said Looby, “but not out-and-out lies.”
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At one show in Brookings, South Dakota, an organizer with the Ameri-
can Association of University Women took me aside. She described how
people in South Dakota felt isolated and alone, and then cried. This senti-
ment was repeated again and again in varied communities. We heard from
dismayed pro-choice pastors who had been castigated and student orga-
nizers who were shunned. Weariness was apparent. In response, we ended
every evening with a pep talk. But we were shocked by what we saw-an
overwhelmed pro-choice community and possible defeat.

A young activist on the “Words of Choice” team and | felt that we were
witnessing something that was not well understood in the wider pro-
choice community. We started e-mailing an SOS to our contacts, telling
everyone that South Dakota’s campaign needed money, people, and en-
couragement. We posted on Feministing.com and History-in-Action, an
intergenerational feminist e-mail discussion list. People responded. One
contact took our message to dozens of media outlets and organizations.
The communications director of a major national organization flew out to
South Dakota; so did activists. A women’s news service assigned a story,
which was picked up across the Internet. People sent money and goodwill
notes, cheering campaign staffers. A major organization in Washington,
D.C., sent out a call for volunteers. Independently, the ACLU, also
alarmed, offered travel stipends to activists willing to go to South Dakota.
The last ten days became a ramp-up of energy and motivation, desperately
needed. Another boost came from an unexpected source seven days before
the vote when the ballot committees were required to file donor reports.

Throughout the campaign, the anti-abortion group claimed that it rep-
resented the true voice of South Dakotans and its support was home-
grown. Donor reports showed the Yes for Life group had $2.65 million in
funds, compared to $1.84 million for the SD Healthy Families Coalition, a
significant difference. A close look showed that the pro-choice group’s
largest donor was the regional Planned Parenthood; other funding came
from the ACLU and the Working Assets Political Action Committee, with
modest amounts from other pro-choice organizations and the bulk from
individuals. The anti-abortion campaign had collected most of its money
from churches and Religious Right organizations, including Focus on the
Family, American Family Association, Operation Rescue, the Knights of
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Columbus, Faith2Action, the National Center for Freedom and Renewal,
Citizens for Community Values, American Life League, the Catholic
Chancery Office, right-to-life groups, crisis pregnancy centers, and church-
es in Oklahoma, Washington, Missouri, West Virginia, and elsewhere. The
donor reports bore out that the Religious Right was deeply invested.

But the reports opened another window. They showed that Yes for Life
received, by far, the largest amount to either campaign—$750,000—from an
unknown source through a shadowy shell corporation set up by Repre-
sentative Hunt, the legislator who engineered the ban and was a founder
of Yes for Life. In apparent violation of state law, Hunt refused to identify
the source of the funds. One television station ran with the story and
South Dakota bloggers plugged it. The pro-choice side responded this
time without hesitation. Newspapers finally cast a critical eye on the Yes
for Life campaign. Yes for Life suddenly was on the defensive, not only
about its donors, but on its campaign as a whole.

The pro-choice community was jubilant with its victory, of course.
“Unbelievable,” Looby said over and over on election night. In the end,
2,000 volunteers worked for the Healthy Families campaign, many going
door-to-door—not the same organizational structure as the churches, but
still considerable.

That an anti-abortion campaign begun with falsehoods finally unravel-
ed over its own falseness is not insignificant. That the ban was rejected by
South Dakota voters is undeniably important. But only three anti-abor-
tion legislators were replaced. Cecilia Fire Thunder was not reelected and
most pro-choice women candidates did not fare well. Should the pro-
choice community have done more to address a “big picture” strategy,
simultaneous with the ballot vote? Pro-choice activists in the Native
American community changed the “No Exceptions” message. When anti-
abortion activists were pounding tribal areas with advertising that said
“Children Are Sacred,” an ACLU activist created a critical response:
“Women Are Sacred.” Native American voters rejected the ban, adding an
important element to the margin of victory. It remains to be seen if the
“No Exceptions” messaging have a boomerang effect in the long-term, or
the ballot victory will effectively squelch further anti-abortion proposals.

This much is assured: the national anti-choice movement will find
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another vulnerable state to pass an all-out abortion ban as a frontal chal-
lenge to Roe and will continue to apply sophisticated and slick Swift Boat-
style advertisements to highly personal reproductive choice issues. The
lesson is clear that small and less affluent states cannot be left to spin in
the wind on their own. To sustain reproductive freedom in the future,
pro-choice leadership must be strengthened in every state. Grassroots
organizations should be empowered with funding and support. Pro-choice
activists need to imitate the civil rights movements of the 1960s by devel-
oping cadres of activists and sending people and resources to communities
in trouble. More feet are needed “on the ground.” Artists, filmmakers,
bloggers, writers, and observers should be integrated into campaigns. And
more interfaces are needed between local and national pro-choice com-
munities to play a role that “Words of Choice” accidentally filled.

The future will look like South Dakota, and counteracting the vast bul-
wark of the Religious Right must become much more central to the pro-
choice movement if we are to retain reproductive choice for generations
to follow. This is the real message of the banner flying over the church in
Rapid City.

—Cynthia L. Cooper
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Call for Papers

ARM 11th Annual Conference on Maternal Health and Well-Being—
Physical, psychological, emotional, social, economic, sexual, political,
mental, and spiritual issues, October 19-21, 2007. Deadline for Submissions:
March 1, 2007. We welcome submissions from scholars, students, activists,
artists, mothers, and others who work or research in this area. Cross-cul-
tural, historical, and comparative work is encouraged. We encourage a
variety of types of submissions including academic papers from all disci-
plines, workshops, creative submissions, performances, storytelling, visual
arts, and other alternative formats. Topics can include (but are not limited
to): mothers with disabilities, pregnancy, childbirth, breastfeeding, post-
partum depression, mothers and aging, work and family balance, mater-
nal nutrition, mothering children with disabilities, HIV/AIDS, mothers
and healthy living, violence against mothers and children, healing
through the arts, addictions and recovery, psychiatry and psychotherapy,
raising healthy children, maternal health activism, disease prevention,
reproductive justice, maternal sexuality, breast cancer, maternal health
promotion and education, abortion, sterilization, LBGT maternal health
issues, menstruation, menopause, mothers and the health professions,
globalization and maternal health, public policy and maternal health, pol-
itics of reproduction, the environment and maternal health issues, and
representations/images of mothers and health/well-being issues. If you are
interested in being considered as a presenter, please send a 250-word ab-
stract and a 50 word bio by March 1, 2007, to: arm@yorku.ca. You must be
an ARM member to present at the conference. Membership forms and
more information are available at www.yorku.ca/crm. Association for
Research on Mothering, 726 Atkinson, York University, 4700 Keele Street,
Toronto, ON, M3J 1P3; (Tel) 416-736-2100 x 60366; (Fax) 416-736-5766; E-
mail us at arm@yorku.ca, or visit our website at www.yorku.ca/crm.
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Research

Triumphing over Sexual Harassment: New Perspectives on an Old
Problem/Nontraditional Approaches—Research project on sexual
harassment involving women’s stories of nontraditional approaches to
the problem. Have you experienced sexual harassment and felt that tradi-
tional avenues were unavailable to you in reporting/dealing with the
problem? Did you, your friends, or coworkers devise strategies to deal
with sexual harassment that bypassed traditional/patriarchal/institutional
structures or worked in conjunction with them? | would like to examine
any ideas people have about nontraditional ways to deal with sexual
harassment in school or in the workplace. Please send your thoughts or
stories to: jenm999@twmi.rr.com.
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Rosenthal, Laura J. Infamous Commerce: Prostitution in Eighteenth-Century British Literature and Culture.
Ithaca, N.Y.: Cornell University Press, 2006. Pp. 270. $49.95.

Ruiz, Vicki L., and Virginia Sanchez Korrol. Latinas in the United States: A Historical Encyclopedia.
Bloomington: Indiana University Press, 2006. Pp. 885. $325.00.

Sangtin Writers and Richa Nagar. Playing with Fire: Feminist Thought and Activism through Seven Lives
in India. Minneapolis: University of Minnesota Press, 2006. Pp. 184. Paper $20.00.



684 Publications Received

Collects the diaries, interviews, and conversations of seven grassroots activists in Uttar
Pradesh, India.

Scales, Ann. Legal Feminism: Activism, Lawyering, and Legal Theory. New York: New York
University Press, 2006. Pp. 217. $35.00.

Scott, Linda M. Fresh Lipstick: Redressing Fashion and Feminism. New York: Palgrave Macmillan,
2006. Pp. 358. Paper $14.95.

Shandler, Nina. The Strange Case of Hellish Nell: The True Story of Helen Duncan and the Witch Trial of
World War 11. Cambridge, Mass.: De Capo Books, 2006. Pp. 300. Paper $25.00. Recounts
the story of Helen Duncan (1897-1956), who had an uncanny knack for channeling
“spirits” that revealed British ship movements during World War 11, and was subse-
quently tried in British court as a witch in 1944.

Shneer, David, and Caryn Aviv, eds. American Queer: Now and Then. Boulder, Colo.: Paradigm
Publishers, 2006. Pp. 290. Paper 25.95.

Shohat, Ella. Taboo Memories: Diasporic Voices. Durham, N.C.: Duke University Press, 2006. Pp.
432. Paper $23.95.

Simons, Margaret A. The Philosophy of Simone de Beauvoir. Bloomington: University of Indiana
Press, 2006. Pp. 316. Paper $24.95.

Sinha, Mrinalini. Specters of Mother India: The Global Restructuring of an Empire. Durham, N.C.:
Duke University Press, 2006. Pp. 366. Paper $23.95.

Sjogren, Britta. Into the Vortex: Female Voice and Paradox in Film. Champaign: University of
Ilinois Press, 2006. Pp. 248. Paper $20.00.

Skaine, Rosemarie. Female Suicide Bombers. Jefferson, N.C.: McFarland, 2006. Pp. 235.
Paper $35.00.

Smith, Barbara Herrnstein. Scandalous Knowledge: Science, Truth, and the Human. Durham, N.C.:
Duke University Press, 2006. Pp. 208. Paper $21.95.

Smith, Sidonie, and Julie Watson. Before They Could Vote: American Women's Autobiographical
Writing. Madison: University of Wisconsin Press, 2006. Pp. 454. Paper $26.95.

Smith, Stephanie A. Household Words: Bloomers, Sucker, Bombshell, Scab, Nigger, Cyber. Minneapolis:
University of Minnesota Press, 2006. Pp. 212. Paper $19.50. Reveals that our language is
communal and cutting, democratic and discriminatory, social and psychological.

Springborg, Patricia. Mary Astell: Theorist of Freedom from Domination. New York: Cambridge
University Press, 2005. Pp. 372. $80.00. Essays on the English philosopher, theologian,
educational theorist, feminist, and political pamphleteer (1666-1731).

Sproles, Karyn Z. Desiring Women: The Partnership of Virginia Woolf and Vita Sackville- West.
Toronto: University of Toronto Press, 2006. Pp. 242. Paper $29.95.

Stein, Arlene. Shameless: Sexual Dissidence in American Culture. New York: New York University
Press, 2006. Pp. 211. Paper $21.00.
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Steinberg, Michael P., and Monica Bohm-Duchen, eds. Reading Charlotte Salomon. Ithaca,
N.Y.: Cornell University Press, 2006. Pp. 233. $39.95. Essays on the Jewish artist (1917-
1943), murdered at Auschwitz at the age of twenty-six.

Stone, Allison. Luce Irigary and the Philosophy of Sexual Difference. New York: Cambridge Univer-
sity Press, 2006. Pp. 246. $80.00.

Subramaniam, Mangala. The Power of Women's Organizing: Gender, Caste, and Class in India.
Lanham, Md.: Rowman & Littlefield, 2006. Pp. 160. Paper $29.95.

Teller-Elsberg, Jonathan, Nancy Folbre, James Heintz. Field Guide to the U.S. Economy: A Com-
pact and Irreverent Guide to Economic Life in America. New York: New Press, 2006. Pp. 237.
Paper $16.95. Revised and updated version of The Ultimate Field Guide to the U.S. Economy
(2000).

Thistle, Susan. From Marriage to the Market: The Transformation of Women’s Lives and Work. Berkeley:
University of California Press, 2006. Pp. 296. Paper $19.95.

Tomaszewski, Irene, ed. Inside a Gestapo Prison: The Letters of Krystyna Wituska, 1942-1944. Detroit,
Mich.: Wayne State University Press, 2006. Pp. 168. Paper $18.95. Wituska (1920-1944),
arrested in 1942, was a member of the Polish underground. Translated from the Polish
by Irene Tomaszewski.

Tuchman, Arleen Marcia. Science Has No Sex: The Life of Marie Zakrzewska, M.D. Chapel Hill:
University of North Carolina Press, 2006. Pp. 352. $34.95. Biography of Zakrzewska
(1829-1902), founder of the New England Infirmary for Women and Children.

Unruh, Vicky. Performing Women and Modern Literary Culture in Latin Americd. Austin: University
of Texas Press, 2006. Pp. 276. $45.00.

Walker, Mildred. The Orange Tree. Lincoln: University of Nebraska Press, 2006. Pp. 310. Paper
$12.95. Novel.

Walshe, Eibhear. Kate O’Brien: A Writing Life. Portland, Ore.: Irish Academic Press, 2006. Pp.
208. Paper $29.50. Biography of the Irish author (1897-1974).

Ward, Rachel. Women, Unionism, and Loyalism in Northern Ireland: From “Tea-Makers” to Political
Actors. Portland, Ore.: Irish Academic Press, 2006. Pp. 208. Paper $32.50. Foreword by
Yvonne Galligan.

Wekker, Gloria. The Politics of Passion: Women’s Sexual Culture in the Afro-Surinamese Diaspora. New
York: Columbia University Press, 2006. Pp. 336. Paper $27.50.

Williams, Kayla. Love My Rifle More Than You: Young and Female in the U.S. Army. New York:
W.W. Norton, 2006. Pp. 292. Paper $14.95.

Williams-Forson, Psyche A. Building Houses Out of Chicken Legs: Black Women, Food, and Power.
Chapel Hill: University of North Carolina Press, 2006. Pp. 317. Paper $19.95.

Xue, Can. Blue Light in the Sky and Other Stories. New York: New Directions, 2006. Pp. 192.
Paper $14.95. Stories by the contemporary Chinese writer. Translated from the
Chinese by Karen Gernant and Chen Zeping.
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Zimmerman, Mary K., Jacquelyn S. Litt, and Christine E. Bose. Global Ditmensions of Gender and
Carework. Palo Alto, Calif.: Stanford University Press, 2006. Pp. 400. Paper $24.95.

Zippel, Kathrin S. The Politics of Sexual Harassment: A Comparative Study of the United States, the Euro-
pean Union, and Germany. New York: Cambridge University Press, 2006. Pp. 255.
Paper $34.99.

Zook, Kristal Brent. Black Women's Lives: Stories of Power and Pain. New York: Nation Books,
2006. Pp. 263. Paper $14.95.



guidelines for contributors

Feminist Studies IS committed to publishing an interdisciplinary body of feminist
knowledge that sees intersections of gender with racial identity, sexual orien-
tation, economic means, geographical location, and physical ability as the
touchstone for our politics and our intellectual analysis. Whether work is
drawn from the complex past or the shifting present, the pieces that appear
in Feminist Studies address social and political issues that intimately and signifi-
cantly affect women and men in the United States and around the world.

We invite submissions that are not presently under consideration elsewhere.
Mail all manuscripts to the editorial office: 0103 Taliaferro, University of
Maryland, College Park, MD 20742.

RESEARCH AND CRITICISM

Feminist Studies publishes research and criticism that address theoretical issues
and offer analyses of interest to feminist scholars across disciplines. Although
many, if not most, of the articles we publish draw on the methodology of a
single discipline, we especially encourage scholars to pursue truly interdisci-
plinary research and research methods that not only showcase but integrate
contributions from multiple disciplines. Submissions should not exceed
12,500 words, approximately 35 pages, including endnotes.

How To Susmrr: Authors should mail two (2) double-spaced copies and a 200-
word (or less) abstract of their manuscripts to the above address, and E-mail
an electronic copy to submit@feministstudies.org. Author’s name should
appear only on a separate title page. Please include a cover note and contact
information (mailing and E-mail address).

CREATIVE WRITING

We welcome all forms of written creative expression, which may include but
is not limited to poetry and short fiction. Deadlines for these submissions are
May 1 and December 1. Authors will receive notice of the collective’s decision
by mid-July and mid-February.
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How To Susmrt: Authors should mail one (1) hard copy of their work to the
above address and E-mail an electronic copy to creative@feministstudies.org.

ART AND ART Essays

We are always interested in displaying contemporary women artists and have
done much in recent years to promote their work in the journal. The editor-
ial collective accepts art work three times a year at our board meetings.
Artists are therefore encouraged to submit images that reflect the range and
scope of their portfolio. We also publish an artist’s statement or an essay writ-
ten either by the artist or another author along with art work. Feel free to
submit a statement with your work, or if you have suggestions of someone
who could write an accompanying art essay, please include their curriculum
vitae and writing sample (or the essay itself).

How to Susmit: Please submit art in digital format (as TIFF files at 300dpi,
preferably, or high quality JPEG files). We also accept prints, slides, or negatives.
Do not send original works of art or anything that must be returned. For
electronic submissions, send E-mail attachments to art@feministstudies. org.

Boox REVIEW Essays

The Feminist Studies collective selects a few books each year for review on the
basis of their scholarly merit and their implications for feminist scholarship
and activism. Due to space limitations we do not publish reviews of individual
books, but rather review essays of clusters of important books on the same
general theme. Although the editors commission most essays, we also accept
unsolicited review essay proposals. Such proposals should identify the books
to be reviewed, state why these books are important and deserve considera-
tion as a cluster, and briefly present the concepts or questions that will be
developed in the article.

How to Susmrt: E-mail proposal, curriculum vitae, and a writing sample to
submit@feministstudies.org.

OT1HER FORMS OF WRITTEN AND VISUAL WORK

We are actively seeking political and social commentaries, activist reports
from the field, political manifestos, interviews, and other forms of writing
that are not easily categorized. To this end, we encourage authors and artists
to submit individual or collaborative projects that cross established bound-



689

aries of scholarship, activism, visual culture, memoir, and creative writing.
Through such work we hope to ensure that Feminist Studies continues to
engage, challenge, and reevaluate standard domains of inquiry to create new
forms and objects of knowledge.

How To Susmrt: Authors should send two (2) double-spaced hard copies to
the above mailing address and E-mail an electronic copy to submit@femi-
niststudies.org. Names should appear only on a separate title page. Please
include mailing and E-mail addresses with a cover note.

GRADUATE STUDENTS

Feminist Studies Offers an annual Feminist Studies Award, a prize of $500, to
honor the best article submitted by a graduate student and accepted for pub-
lication. With this prize we aim both to encourage and to learn from a new
generation of feminist scholars. There is no deadline for submission; articles
will be eligible for consideration in the year they are accepted. Although
graduate students who finish their doctoral work before their article is
accepted are still eligible for the prize, they must be a graduate student when
they originally submit their work.

CITATIONS AND REFERENCES

Scholarly articles should follow Chicago Manual of Style (15th ed.). Feminist Studies
articles use endnotes, limited to essential material and specific textual cita-
tion. We do not publish discursive notes. We will ask for full revision of man-
uscripts that do not follow CMS requirements for documentation.

SamrLE ENDNOTE FORM

1. Sarah Franklin and Helena Ragone, Reproducing Reproduction: Kinship, Power,
and Technological Tnnovation (Philadelphia: University of Pennsylvania Press,
1998), 9.

2. lbid,, 13.
Sheryl Pimlott Kubiak and Lilia M. Cortina, “Gender, Victimization, and
Outcomes: Re-Conceptualizing Risk,” Journal of Consulting and Clinical
Psychology 71 (June 2003): 39. [Issue number may be provided instead of
month or season. Page number rather than inclusive pages is required
when referencing a specific statement or idea.]

4. Rosalind Petchesky, “The Body as Property: A Feminist Re-vision,” in Con-
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ceiving the New World Order: The Global Politics of Reproduction, €d. Faye Ginsburg
and Rayna Rapp (Berkeley: University of California Press, 1995), 394.

5. Natalie Zemon Davis, “Women on Top,” in her Society and Culture in Early
Modern France (Stanford: Stanford University Press, 1975), 124.

6. Luce lrigaray, This Sex Which Is Not One, trans. Catherine Porter (Ithaca:
Cornell University Press, 1985), 209.

7. Judith Kegan Gardiner, “Rethinking Collectivity: Chicago Feminism,
Athenian Democracy, and the Consumer University,” 191-201; and
Minoo Moallem, “Women of Color in the U.S.: Pedagogical Reflections
on the Politics of ‘the Name,”” 368-82; both in Women Studies on Its Own, ed.
Robyn Wiegman (Durham, N.C.. Duke University Press, 2002). [Give
inclusive pages only when citing the complete chapter rather than a par-
ticular statement.)

8. Franklin and Rogone, Reproducing Reproduction, 16. [FOr references already
cited, a short title of 4 words or fewer is preferred.]

9. Diane Elam, “Taking Account of Women’s Studies,” in Women’s Studies on
Its Own, 220. [Subsequent reference to an anthology should repeat title,
not editor.]

10. William Farmwinkile, Humor of the American Midwest, vol. 2 of Survey of
American Humor (BoSton: Plenum Press, 1983), 132.

11. Phyllis Turnball, “The Politics of Toys: Politicization of Child Develop-
ment” (Ph.D. diss., University of Hawaii, 1978), 134.

12. Memorandum to Bill, 6 June 1942, Lilian Wald Papers, reel 94, Columbia
University.

13. Pepe Karmel, “Behind Folk Forms, Classical Modes,” sec. C, New York
Times, 27 Oct. 1995.

14. Antoinette Burton, introduction to Transforming the Public Sphere: The Dutch
National Exhibition of Women’s Labor in 1898, by Maria Grever and Berteke
Waaldijk (Chicago: University of Chicago Press, 1989).

15. Carla Williams, “Naked, Neutered, or Noble: Extremes of the Black Fe-
male Body and the Problem of Photographic History,” www.carlagirl.net.

FURTHER INQUIRIES

Editorial correspondence should be directed to Claire Moses, Editorial
Director, at cmoses@umd.edu. For inquiries about art work, contact Karla
Mantilla, Managing Editor, at kmantilla@feministstudies.org.






Femspec, an interdisciplinary journal dedicated
to critique, publishing, and development of speculative
feminist works (see femspec.org) is pleased to announce
the results of its Best of the First Five Years Contest.

BEST ART: Beth Blinebury (5.1); honorable
mentions (other nominations and finalists):
art/photography collage done
by Femspec production teams for

“The Goddess at Bergson Belsen” (4.2);
Zazi Laughen (3.2); John Maas (1.1);
Anita Rodriguez (4.2).

BEST COVER
“Bumblebee” by Bridget Tichenor (1.2).

BEST CRITICAL ESSAYS:

1. “Women’s Horror as Erotic Transgression”
by Gina Wisker (3.1);

2. “The Problematics of Reclaiming the
Girlish: Powerpuff Girls and Girl Power”
by Rebecca Hains (5.2); “Sex Role
Reversals in Star Trek’s Planets of
Women as Indices of Second Wave
Media Protest” by Batya Weinbaum (1.1).

Honorable mentions (other nominations
and finalists): “Dangerous Demons: Fan
Responses to Girls’ Power, Girls’ Bodies,
and Girls’ Beauty in Buffy the Vampire
Slayer” by Sharon Ross (5.2 ); “Monkey
Business: Planet of the Apes and
Romantic Excess” by Louise Allen (3.2);

“True Crime Medicine and Corporeal
Horror” by Anita Biresi (4.1); “Take the
Dream Girls Apart” by Mark Bould (5.1);

“Refamiliarization: Jewish Women in the
Narrative Strategies of ‘Pulp’ Science
Fiction Magazines Stories, 1993-2000"
by Susan Kray (4.2); “Reception of Fairy
Tale Motifs in Texts by Twentieth-Century
German Women Writers” by Barbara

Mabee (1.2 ); “There is No Spoon:
Concepts of Subjectivity in The Matrix”
by Patricia Melzer (5.1 ); “l want to be
areal boy: A.l., Robots, Cyborgs and
Mutants as Passing Figures in Science
Fiction Film” by K. Surkan (5.1).

BEST FICTION

1.

2
3

4,

5

“A Dream Question for the Angels”
by Rebecca Lesses (3.2);

. “That Only a Mother” by Judith Merril (4.2);
. Excerpt from Trouble on Triton

by Samuel R. Delany (1.1);
“Lilith 1996” by Marilyn Gale (4.2);

. “The Feminist Pathfinder Does Not

Probe Mars” by Marleen Barr (1.1).

BEST POETRY:

1.

o > wN

“Housework Beast” by Barbara
Mincheton ( 2.1);

. “One of Those Nights” by Karen Alcaly (4.2);
. “Spell” by Doreen Russell (4.1);

. “Sanitary/Sanity” by Tara Leonard (3.2);

. “Cornflakes” by Jane Liddell-King (3.2).

Another nominee/finalist was “Goddess at
Bergson Belson,” by Lorraine Schein (4.2).

BEST REVIEWS: “Critical Theory and Science

Fiction,” reviewed by Janice Bogstad (5.1);
“Chicana Ways,” reviewed by
Diona Shaw (5.1).

BEST SPECIAL THEME OR ISSUE EDITOR:

Patricia Melzer for “Gender and
Technology in Science Fiction Film” (5.1).
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FLORIDORO

A Chivalric Romance

Moderata Fonte (Modesta Pozzo)

Edited with an Introduction by Valeria Finucci
Translated by Julia Kisacky

Annotated by Valeria Finucci and Julia Kisacky

The first original chivalric poem written by
an Italian woman, Floridoro imbues a strong
feminist ethos into a hypermasculine genre.

The Other Voice in Early Modern Europe
PAPER $29.00

SCANDERBEIDE

The Heroic Deeds of George
Scanderbeg, King of Epirus
Margherita Sarrocchi

Edited andTranslated by Rinaldina Russell
The first historical epic authored by a
woman, Scanderbeide recounts the exploits
of fifteenth-century Albanian warrior-
prince George Scanderbeg.

The Other Voice in Early Modern Europe
PAPER $29.00

From Amsterdam University Press
NEVER MARRY A WOMAN
WITH BIG FEET
Women in Proverbs from
around the World
Mineke Schipper
“No one who casually picks it up will be able

to put it down, as gems of inspired sayings,

r N ever M d I’I’y ] bon mots, zany jokes, and insightful analy-
a Woman with . ses leap out of every page.”

& Bi g Feet ¢ —Wendy Doniger,
¥ University of Chicago

R

Women in Proverbs from around the World

: .:\.k ; PAPER $29.50
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